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RATIONALITY OF JEWISH ETHICS

Torah do not indeed need this intellectual exercise.

To THE EDITOR OF TRADITION:

Rabbi Shubert Spero's brillant
article, "The Rationality of Jewish
Ethics," does not seem to conclude

It is interesting to find the dis-

tinction between the ethical and
ritual in halakhic writing. Rabbi

Ciechanowitz, of blessed memory,

clearly if we are to be guided by

in his book, Tarat Yeruchem, on

reason or not, in matters pertaining to ethics, without recourse to

vat ordained by the Torah and

the Torah. While I learned a great
~eal from his writing, I could not
locate the Sifra on Leviticus 18:5
which he quotes is the basis for
the assumption of ethical criteria

existing apart from Sinaitic revelation. I do think that it is impor-

tant to note that the Mekhilta on
the Decalogue of Exodus implies
the interconnection between the
ethical and ritual

laws (this distinc-

tion may be utilized for purely didactic considerations, as Rabbi Spero pointed out) by demonstrating

that the 1st and 6th, 2nd and 7th
Commandments, etc., can be read
across and together meaningfully

. '

and both classifications of laws

stem from Sinai. Of course the

page 33 differentiates between mitz-

mUzvot which are universally ob-

served because of their rational
~ppeal to man and yet are inclpded

in the Torah. The positive mitzvot
of the latter category do not require
the pronouncing of a blessing prior

to their fulfillment. Rabbi Ciechanowitz bases this on the Laws
of Blessings, 11; 3, of Maimonides

who mentions that blessings are
uttered prior to doing mitzvot

which are "between man and God."
If we say that Rabbi CiechanowItz

is distinguishing between the laws
which could have beeen based on

reason per se and the ritual laws ,

we have no basis for the assumption that ethical laws can be derived from reason.

entire tone of Rabbi Spero's article

One may imagine that the Tal-

is to use reason as a form of ap-

mud itself intimates that reason

proval of the ethical laws of the

independently, establishes ethicaI

Torah and that laws rooted in the

law. One example may be that of
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Sanhedrin 74a where it is stated

ethics will by necessity be shot

that the law not to kil another, in

through with ambiguities unless we

order to save one's own life is a
sevara, a self-evident truth -

why should one presume that

learn to stipulate which of three

possible senses of the word we have
in mind:

his blood is redder than the blood
of his fellow being? However, the

( 1) Reason as the instrument
which explicates the Torah material

Talmud may mean that the biblical

drawing inferences or pointing to

law of saving life cannot logically
take precedence over the biblical

law forbidding murder and since
both laws ae equally valid we cannot alter the status quo (the entire

necessary connections.
(2) Reason as supplying an ad~

ditional motive for moral behavior
by demonstrating its utilitarian
conseq uences.

discussion can lead us right in the
lap of the first article of Chidushei
Rabbeinu Chaim Ha-Levi). Nat-

certain things are right or wrong.

urally, we do use logical reasoning,

That reason in the sense of (1)

such as Kal Vechamer, in Torah

(3) Reason as a faculty for
moral cognition - tellng me that

is em;Jloyed in Judaism is seen by

study but we cannot quite say that
we can set up ethical norms based

A vat and by Rambam's Shemoneh

solely on reason. Again - please
do not infer from my emphasis of

(2) is reflected in the Mitzvot Sichliyot of most Rishonim and is probably what is meant by the Sifra
(which, by the way, is Jo be found
in Lev. 18: 4 ). Reason in the sense
of (3) is, in my opinion, irrefutably
implied by the M ekhilta referred

this view that Rabbi Spero disagrees.
(Rabbi) LEON M. MOZESON
Brookline, Mass.

RABBI SPERO REPLIES:

Rabbi Mozeson asserts that "The
entire tone of Rabbi Spero's article

is to use reason as a form of approval of the ethical laws of the

Perakim. Reason in the sense of

to in my article.
Whether we are to be guided

by reason or not is, I believe, clear-

ly indicated in my article on page
169, n"xt to the last paragraph.

Torah." . . . I neither say nor imply any such thing. I believe Rabbi

HALAKHIC ANALYSIS

Mozeson has failed to grasp my

To THE EDITOR OF TRADITION:

basic intent which was to present

I have studied both Rabbi Rack-

a meta-ethical analysis of the place

man's volume Sabbath and Festi-

As a second order inquiry, I did not

(if any) of reason in Torah ethics.

vals in the Modern Age, as well as
the critique of Rabbi Lewittes in

defend or apologize or seek ap-

the Spring 1962 issue of TRADITION.

proval for anything.

It seems that both of these works

Rabbi Mozeson falls into the

show a tendency to use un-halakhic
norms in the analysis of Halakhah.

very confusion which I had hoped
to warn against by pointing out

This procedure often leads to con-

that any discussion of "reason" in

clusions which are less expansive
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than authentic halakhic treatment,

It is thus seen that the Law does

as can be seen historically from

not relegate women exclusively to

the Karaites.

the areas of the home.

To cite an example, there is the
unanswered question raised by
Rabbi Rackman of why women
must eat matzot on Pesach, but
are not required to sit in the suk~

kah. Talmudic expositon (Pesachim 43b) finds the obligation to
be based on the inclusion of women
in the strict negative commandment

.of not eating chametz. Yet Rabbi
LewiUes seeks to find an answer
in the fact that the sukkah was
"outside of the confines of the

home, (and) was considered unseemly for a woman," while the

eating of matzot was done in the
home and thus considered obliga-

tory. This argument is doubtful for

several reasons. A sukkah can be
a part of a home - many hou~es

in Europe contained one room with

a removable roof for just such a
purpose. In the days of old it seems
that the sukkah was on the roof of
each house. Pesach, on the other
hand, was celebrated in Jerusalem
in groups of people. Special regula-

tions were even made to spare pos-

sible shame to a new bride at this
occasion. This of course shows the
social nature of Pesach. Further-

more, a consideration of the five
"positive commandments depen~ent
on time" which women are required
to observe (as found in Sefer hachiilUkh) shows us: The Sabbath,

If one seeks historical reasons,
however, it is of interest to note that
the rabbis did note such reasons,

in a SOUFce overlooked by both

Rabbi Rackman and Rabbi Lewittes. "Said Rabbi Joshua ben Levi,

'Women are obliged to drink the
Four Cups for they were also part
of that miracle.' " (Pesachim 108ab). The Rashbam explains this as
referring to the Talmud in Sotah
which tells us that "by virtue of
the righteous women of that generation they were redeemed from
Egypt." Tosafot in Pesachim as

well as in M egilah 4a discusses why

these reasons were not suffcient to
teach us the obligation of matzot,

without the talmudic exposition referred to above. The concIu~ion

reached is that such historical rea-

sons can only warrant rabbinic but

not biblical obligation. For this,
authentic halakhic treatment is
needed.
. The search for noii-halakhic "his-

torical" reasons not found in our
tradition is at best a highly speculative venture. In general, it does

not seem to engender a deeper understanding of Halakhah or mitz-

vot.
(Rabbi) PHILIP ZrMMERMAN

Long Beach, New York

HERZL'S DIARIES

Pesach, Matzot, Joy on Festivals
and Hakhel. Hakhel, the national

To THE EDITOR OF TRADITION:

gathering in Jerusalem, is the su-

Bernstein reviews The Diaries of

In your Fall 1962 issue, Louis

preme example of a religious cere-

Theodor Herzl, edited by Marvin

mony outside the home - and yet

Lowenthal, Grosset & Dunlap,

women are required to participate!

New York, 1961. Mr. Bernstein
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writes (on p. 110): "His translation from the German makes them
available to the English reader for
the first time in a complete form."

A few lines below that we read:
"Lowenthal presents us with about
a third of the original manuscript."

and in consonance with his great
humilty, would it, perhaps, not be
better to translate the term HChof-

shim" as "free~thinkers" or "irreligious," rather than as "sinners"?

rElements in Rav Kook's Legacy,
TRADITION, Fall, 1962). Referring

This obvious contradiction must

to these builders of Israel as "sin-

have been confusing to your read-

ners" would hardly make them

ers. I am sorry, too, that Mr. Bern-

amenable to eventually becoming

stein should have devoted his critical attention to the paperback reprint of a work which first appear-

religious, nor does this reflect the

ed in 1956 and which indeed con-

tains only about one third of
Herzl's diaries rather than to The
Complete Diaries of Theodor

H erzl, edited by Raphael Patai,
translated by the undersigned, and
published in 1960/1 by the Herzl
Press and Thomas Y oseloff, New

York and London. It is true, of
course, that Mr. Lowenthal's one-

volume edition is handier and less
expensive than the five volumes of
The Complete Diaries, but surely

this, is not a valid criterion for the
readership of TRADITION, especially

when one considers that the Patai-

Zohn edition presents much material not even available in the orig-

inal German and that it contains
every word of Herzl's manuscript,

which today reposes in the little
Herzl Museum on Har Herzl in
Jerusalem.
HARRY ZOHN

Associate Professor of German
Brandeis University

kind of approach with "Chibbah,"

love, that is a basic tenet of Rav
Kook's teaching.
Might I also suggest in the frame-

work of Rav Kook's general thesis and emphasis that an alternate

translation for "Chutzpah" should
be "wilfulness" rather than "arro-

gance"? And iii the same spirit in
another question of semantics on
page 48, may I offer for HSinnat

Chinnam," not "groundless," but
"causeless" hate or "hate without

cause"?
As to the author's observation
on page 50 that the contemporary

scene in Israel has no yet fulfilled

Rav Kook's expectations, this is
understandable because they are
stil in the process of rebuilding

and upbuilding and wil be for a

long time to come. His hopes and
anticipations were pronounced as
relevant to a more. distant future.

In the same issue, I also found
the brief presentation of both sides

of the disturbing issue of ChurchState relationships comprehensive

RA V KOOlí

To THE EDITOR OF TRADITION:

and excellent, indicating that
thought and reason are to be found

In view of Rav Kook's a11-

in more than one view-point and
the question is not such an easy

embracing love for those who assisted in the upbuilding of Israel

matter for decision as some might
suppose.
L. K.
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"This essay is written from the
point of view of Judaism as an

To THE EDITOR OF TRADITION:

absolute religious value. It has
sought to prove that the attempt

RECENT RELIGIOUS THOUGHT

I have read with careful attention the article of Zvi Zinger on
Recent Religious Thought in Is-

to see in Achad Ha'am's theory
of Jewish continuity a true edu-

cational goal, is founded in er-

rael (TRADITION, voL. 5, no. 2,

ror. In the meantime his teach-

Spring 1963). While in some cases
the writer is careful to acknowl-

ing has become sheer anachro-

edge the sources of his information,

If what I have written in the

in others for reasons best known

nism."

spirit of tradition has become an

to himself or possibly to his polit-

unacknowledged commonplace in

ical backers, he is equally careful

TRADITION, I have to thank Mr.

to abstain from this laudable practice.
I refer in the first place to his

remarks on the Canaanite movement. (p. 259 ff.) which, cursory

as they are, can be based only on

my analysis of "The New Canaanites" in Israel ( first appeared Lu-

Zinger, but it is a pity that he did

not think fit to follow the traditional maxim "He who cites the
name of his authority brings redemption to the world."
(Professor) BARUCH KURZWEIL
Bar Ilan University

Ramat Gan, Israel

ach Haaretz 5713 (1952); reprinted in my Our Modern Liter-

MR. ZINGER REPLIES:

ature - Continuation or Revolu-

I am sorry that Professor Kurz-

tion? (1960); translated in Judaism (Jan. 1953)). This study was

weil's letter compels me to point
out that the late Yechezkel Kaufman published as far back as in
1930 a critique of Ahad Ha'am,
which was entitled The National

the first and indeed the only literary appraisal of the Canaanite

movement to have appeared.
Far more serious is Zinger's com-

paratively lengthy review of the
works of Achad Ha'am and his
approach to Judaism (pp. 260-63).

Again, it is obvious that what he
has to say is a partial rendering of

my critique "The Group Wil-ToSurvive - A Critique of Achad

Ha'am" (first appeared Luach Ha-

aretz 5715 (1954), reprinted as
before, also in Essays on Judaism
(Hebrew) edd. J. J. Petuchowsky

and E. Spicehandler (1963), translated Judaism (Summer 1955) ). In
'my final paragraph I wrote:
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Wil to Survive. (The essay appeared in the fourth volume of
Miklat.) Kurzweil's essay was

published only in 1954 and added
nothing of substance to Kaufman's
original and briliant criticism. Ob-

viously I preferred to quote Kaufman's essay.
I should have felt flattered if my
brief notes on the Canaanite movement had summarized Professor
Kurzweil's massive literary analysis. Unfortunately, in the limited

space at my disposal, I could only
describe the facts and delineate the

Communications
outstanding features of this move-

quite literally maligns me. I chal-

men. Had I dealt with a literary

lenge him to indicate where I ex-

analysis of Canaanitism, I should

press "prejudice and scorn for Or-

have, of course, started with Abraham Kariv's classic critique of mod-

thodox Jews who insist upon retaining the Halakhah, etc."

ern Hebrew literature's alienation
from Judaism.

An exchange of letters on
"sources of information" may help
to elucidate some of these ques-

tions. The same cannot be said of
Professor Kurzweil's curious remark about "political backers." I
am sorry he has allowed himself
to indulge in misleading, irrelevant,
and gratuitous vituperation.
REPLY

To THE EDITOR OF TRADITION:

In his brief review of my book
"My Faith and People" in the last
issue of TRADITION, Mr. Tuchman

The truth is that I have deep

deep admiration and reverence for

those Jews who adhere to the Halakhah, and many a passage in my
book testifie~ to this attitude of
profound respect.

It is unpardonable to interpret
the conviction that the Halakhah
requires modification as "prejudice

and scorn for Orthodox Jews," or
for that matter for Orthodox Judaism. I lòve both deeply.
In the interest of fairness, please

print this brief statement in the
forthcoming issue TRADITION.

(Rabbi) THEODORE N. LEWIS

Brooklyn, N. Y.
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