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Persistent agitation for calendar reform has resulted
in proposals which would jeopardize the observance
of the Sabbath and thus undermine the mainstay of

Jewish religious life. In this essay, the author analyzes
historically the unalterable position of the Jewish re-
ligious community to any calendar reform based on
a "blank day." Dr. Sidney B. Hoenig, a member of
our Editorial Board, is Professor of Jewish History

at the Graduate School of Yeshiva University. His
most recent contribution to these pages was his widely

acclaimed article on "The New Translation of the
Torah" in our Spring 1963 issue.

A JEWISH REACTION TO CALENDAR REFOR1\1

An analysis of the background and issues of the problem

I

In an Appendix to its Constitution on Liturgy (Chapter V:
"The Liturgical Yea(), the second Ecumenical Sacred Council

of the Vatican, ending its second session on December 4, 1963,
declared that "it does not oppose efforts designed to introduce

a perpetual calendar into civil society."
The present proposal is that of a year composed of four equal

quarters, each of which is to consist of 13 weeks (91 days) or
three months in regular pattern of 31, 30, 30 days. It bears the
concept of square in life, which is evident in seasons, measure-

ments, simple arithmetic and the four dimensions. According to
a report contained in a Note by Trygve Lie, the former Secretary
General of the United Nations: "Of all the drafts 'studied on the
international plane the draft (The World Calendar J . . . has re-
ceived most favorable comments. "

The following are its important features:
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The year has 364 days, temporarily putting aside the 365th and frac-
tional day.
The week retains its sequence of Sunday through Saturday.
Holidays are always on the same day and date.
The 365th day, known as Worldsday, is placed at the end of the 364-day
year, a world holiday, to be called December W, and placed between
Saturday, December 30th and Sunday, January 1st.
A leapyear day, another world hqIiday, date June W, is placed between
Saturday, June 30th and Sunday, July 1st in leap years.
It contains order, rhythm, equality, balance and stability.
The World Calendar invariably has the same familar time-plan from
year to year.

It is recognized that this world calendar is a mathematical mas-
terpiece, facilitating life, for everyone can carry a perpetual cal-
endar in his head.

The calendar printed below contains all:
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. Worldsday, December W (J65th day), a world holiday, follows December 30th
every year.

l_eajJ)'('ar Day, Juiie W, another world holiday, follows June 30th in leap years.

One printed calendar would suffce for all years. By beginning
on Sunday, January 1, 1967 it is proposed, through this new scien-
tific method of calendrical reckoning, to replace the present con-
fusing calendars. The transition would be fitting because the old
and new calendars then coincide. The new calendar would sta-
bilize business activity, giving an orderly arrangement to auditing
and home management, resulting in low costs for capital and la-
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bor, eliminating unnecessary computations and special analyses
of reports. Celebration of birthdays and anniversaries, schedules

for semesters and vacations wil be stabilized by having, for in-
stance, a definite opening school day on Tuesday, Sept. 5; begin-
ning classes a day after Labor Day, which now fluctuates from
Sept. 1 to Sept. 7, creates diffculties in arranging educational

programs and fulfilling the necessary number of days of instruc-
tion. Greater effciency, because of more perfect calendrical corre-
lation, will ensue both in peace and war efforts. Plans for trans-
portation, athletic events, exhibitions and entertainment wil be
made easier. The year wil undisturbingly and with consistence

have holidays with definite day and date; for Christians December
25th, Christmas, wil always occur on a Monday and Easter Sun-
day wil always be on April 8th. Knowledge of the exact day and
date - always agreeing in the calendar - wil help the historian
to gauge better the records of the past and to recollect for exact
interpretation the effect of a specific time on usual or unusual oc-
currences. Such a world calendar, too, it is believed, wil bring
solidarity and unity among the nations, since the all-inclusive world
(W) day wil be recognized as the day of International Peace, an
annual world holiday of friendship and harmony.

II

Though this is a moaern proposal, submitted to the United Na-
tions, previous revisions of the calendar have been attempted
throughout the centuries. The Egyptians were the first to initiate
a calendar which was tied to astronomy and to agricultural needs.
In 4236 B.C.E. Egypt adopted a solar seasonal calendar; in fact,
this is the earliest date recorded in the intellectual history of man-
kind. Generally, the day and year in the calendar are based on the
position of the earth revolving about its axis and about the sun.
The month is based on the changing appearance of the moon, and
the week is considered to be a man-made division of time, unlike
the biblical record of Creation.

The Egyptians divided the year into 12 months of 30 days each,
and added 5 days at the end which was known as the "Little
Year." This system naturally caused the year to be 6 hours short.
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The Babylonians had 12 months of either 29 or 30 days (based
on the moon phases) and intercalated from time to time to make
up the difference. The Greeks too had 12 months of 29 or 30 days
( 354 days, total) and added an extra month every other year (ex-
cept the 8th or 9th year). The Roman calendar was first one of
ten months, then 12; often, months were added to increase taxes
or to allow offcials to stay in offce longer.

In the time of Julius Caesar the seasons were three months be-
hind and in 46 B.C.E., he ordered a revision, disregarding the
moon phases. That year had i 5 months and is known in history as
the "Year of Confusion." July was named after Julius and later,
August after Emperor Augustus. Hence our present civil months
were fixed by Caesar but the 7 day week remained, as of antiquity,
of biblical origin. The world adopted this solar calendar.

But the Julian calendar too was one of errors: In time the spring
eq uinox was on March 11, ten days earlier than normal reckoning.
This is because the true solar year is 365 days, 5 hours, 48 mIn-
utes,A6seconds. To correct this error Pope Gregory XIII directed,
in 1582, that 10 numeral days be dropped from the calendar.
Friday, October 5, 1582 became Friday, Oct. 15th. Gregory or-
dered that leap years be skipped in years ending in 00, unless

divisible by 4. Nevertheless, it is recognized that error still per-
sists in the Universal Gregorian calendar. In 4316 the present cal-
endar will be one day ahead of the solar calculation of time.

The Gregorian calendar had been adopted practically by all
Catholic countries. The German (Lutheran) States retained the
Julian calendar til 1700. England accepted the Gregorian calen-
dar in 1752, the Greek Orthodox Church in 1923, and Turkey in
1928.

Notwithstanding general recognition, attempts at other calen-
dars had been made. Russia had used the Julian calendar before
1918. From 1918 to 1920 the Gregorian system was followed;
from 1927-1930 a 5 day week was instituted, with six weeks to a
month, and 12 months with a 5 day holiday. It was felt that such
a calendar would increase economic production and stagger the
rest days. Then in i 931 a 6 day week was introduced. But all this
failed. Finally in 1940 Russia returned to the Gregorian time-
table. Diffculties however still persist for them, for the 1917 Oc-
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tober Revolution is celebrated now on November 7.

III

The acceptance of the Gregorian calendar by the Christian
world - a mathematical system by which most of our daily social
and economic activity is influenced - did not disturb the religious
life and calendrical reckoning of the other faiths. Mohammedans
count from the Hegira (622 C.E.) and their present year is 1384.
In their 12 month lunar calendar the months indeed wander, until
after 33 years these return to the original starting point, but the
devout are not disturbed. Relying on the authority of the Koran,
the Moslems have ignored to this day the generally used calendar.

Jews, on the other hand. though they have always maintained
their special mode of calendrical reckoning, have not disdained
the calendars of the ancients or moderns. Thus the Seleucidan Era
(a HeIIenistic count), which began in 312 B.C.E., was used by
Jews till the late Middle Ages; Rabbinic literature notes it as
Minyan She/arot (Era of Contracts). References in the Bible also
note the reigns of Persian rulers, as Cyrus and Darius. With the
conquest by Rome Judeans reckoned according to the years of
the Roman Emperors. Later a system of Anno Mundi (years since
the Creation) was instituted. Thus 3760 Anno Mundi correspond-
ed to year i C.E. To this day even the Hechal Shlomo Calendar
(Luach) issued from the seat of the Rabbinate in Jerusalem in-
cludes the world mode of reckoning. The mast head of the Jerusa-
lem Post, too, contains three datings: the secular, the Jewish and
even the Mohammedan. Most Israeli papers and journals always
record the civil date, demonstrating that under any circumstances
there is not a disregard of the non-Jewish reckoning, even in IsraeL.
It is this situation, among .other issues, that makes the problem
of calendar reform one of deep concern to the Jew; he cannot ig-
nore it as does the Mohammedan world.

Recognition of this fact has caused Jewish scholars in their
journals, as welI as business men in their records and correspond-
ence, to refrain from christological references. Hence, instead of
B.C. the letters B.C.E. (Before the Common Era) are used; in-
stead of A.D. (Anno Domini), C.E. (Common Era) is the in-
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scription. It is the common rather than the christological aspect
that makes the usage of the civil calendar not obnoxious to J ewIsh

sensibilties.

iv

Confronted, therefore, with the issue of calendar reform, one
may poignantly ask: within the Jewish realm itself, has there ever
been any calendar reform? Such a question is of importance, for
it naturally impinges upon the general consideration of harmoniza~
tion of Jewish traditions with modern life. Such an argument per-
force necessitates an historic evaluation of the calendrical question.

It is true that the Jewish calendar has undergone changes with-
in its own sphere. As historians note, the earliest calendar of man
was a lunar one, since it is easy to follow the phases of the moon
and to reckon time thereby. The similarity between the terms
moon and month,. or yaréach and yerach, demonstrates this affnity.

. However, there are historians who believe that the biblical. cal-
endar was a solar one, because the reckoning of lengths of time
by seasons was of greater value for longer periods than was the
shorter, compressed calculation of "moons." Moreover, it is argued
that in a solar calendar the day precedes the night and such was
the ancient system carried out even into the practice of the sac-
riikes in the Temple. Even some of the rabbinic commentators
(as Baal Hafla'ah on Kiddushin) maintained that at least before
the Sinaitic Revelation the Hebrew calendar was a solar one. In-
deed, the complications of the early calendar were evident to the
Jews returning from the Babylonian Exile. Instead of following
a solar reckoning beginning with the Spring as the fi:rst month,
and with the day preceding the night as in the Temple services,
a lunar-solar system was devised, with the New Year (known in
the Bible only as Yom ha'Zikkaron) occurring in the biblical
seventh month in the autumn; in this system the night precedes
the day. Such a mode, accepted by the Rabbis, has been the norm
to this very day.

Such a solar-lunar reckoning, however, was always coupled with
chronological eras compiled according to the destruction of the
Temple or the reign of the Jewish kings. The tractate Rosh Ha-
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shanah takes especial cognizance of these varied systems of
counting.

Other nations, too, used a lunar-solar system, following the
Metonic cycle, wherein during a period of 19 years, seven months
were added to adjust for the discrepancy between the solar year
of 365 days and the lunar year of 354. The seven month addi-
tion of 210 days adjusted for the deficiency of 11 days within

19 years. The Jewish cycle of nineteen years (Mahzor Katan) is
similar to this mode. There are seven leap years in the cycle:
3,6,8,11,14,17 and 19th year.

The Jewish arrangement however is such that within every
eight years three months of 30 days each are intercalated. To
avoid hardships care was always taken that the intercalation should
not be in a sabbatical or post-sabbatical year. This month is

Adar II.

The mode of reckoning and intercalation throughout tl)e Sec-
ond Commonwealth was by observance of the phases of the moon
and by testimony of witnesses. Proclamation was made by the San-
hedrin or Patriarch, who informed the Diaspora also of observance
of a second day of holiday in the Diaspora. Nevertheless Hillel
II (330-365), following the calculations of the Amora Samuel
of Nehardea, formulated the calendar which is now fixed and per-
manent. Because of its mathematical complications this calen-
drical reckoning bears the title Sod ha-ibbur, "the Secret of Inter-
calation." But, even from those days of Hillel II, who was con-
temporaneous with the Christian Council of Nicaea (325 C.E.)
which made ecclesiastical changes in the calendar, Jews have not
forsaken their distinct and singular solar-lunar mode of reckoning.
No matter what the outside world did, the sanctity of the Sabbath
and holidays was never disturbed. Even internal struggle for
power to control the calendar, evidenced in the dispute of Saadia
Gaon and Ben Meir, did not disturb the continuity of the Jewish
table of reckoning (luach). Common changes in calendrical calcu-
lations were accepted so long as these did not affect the internal
life and sanctity of the Jewish people. It is precisely this question
of conformity that confronts us now too.
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v
Early in the 19th century astronomers showed that the widely

accepted Gregorian calendar does not meet present requirements.
Therefore in the scientific world the days are simply numbered
without recourse to weeks, months or years. In i 934, an Italian
priest, Abbe Marco Mastrofini first suggested for practical pur~
poses the use of "blank days" in order to stabilize the annual
calendar, giving equal division. Nevertheless, no full impetus was
given to the proposal until 1923, when it was brought before
the League of Nations at Geneva.

A Special Committee of Enquiry into the Reform of the Cal-
endar was set up and about 183 schemes poured into Geneva.

Interestingl¡y that same year Greece adopted the Gregorian cal-
endar, making it universaL. But, in the words of Hamlet, it was
stil realized that "the time is out of joint." Commercial and finan-
cial interests, not universities or learned societies, began to agitate.
The proposal submitted was a calendar of i 3 equal months of
28 days C 4 quarters of 91 days), with the last week of the year

being an eight-day week, the extra day to be a blank day.
The suggestion, however, was dropped in 1925 because of the

opposition of different governments. There was a dislike of the
i 3 month system because of legal complications impinging upon
rent collections, monthly magazines or contracts, or because of
the superstitious concept of "13." Religious forces, particularly
Jews and Seventh Day Adventists, objected strenuously because
a "blank day" would interrupt the universal sequence of seven-
day weeks, altering the true days of the week. The Sabbath would
move to a different week day each year, bringing economic and
religious disaster to observant Jews. It could even occur
that Jews in the Diaspora would have only a 3th day work week
- changing from year to year. Even civil disabilities for Jews in
America would result if the Sabbath day were to occur on Tuesday,
Election day, depriving religious adherents of their vote.

Nevertheless Mr. George Eastman of the Kodak Company
tried to introduce in Congress, in 1928, through Congressman
Porter, a calendar resolution. But this was fought by Congressman
Sol Bloom (Congressional Record, 71st Congress, 1st session,
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June 11, 1929). Defeated in Washington, Eastman again con-

centrated on Geneva. When Jewish leaders and Seventh Day Ad-
ventists elders objected, the retort to them was: "The discomforts
of a religious minority should not stand in the way of the economic
advantages of a majority." As a protest, hundreds of thousands of
Jews in 28 countries of Europe, Asia and Africa signed petitions
of opposition. The late Governor Herbert Lehman was in the fore-
front in this campaign against World Calendar Reform.

In the continuing arguments over the problem, it was pointed
out that the present Gregorian calendar contains irregularties,
but so does human nature. Though basically it was a struggle of
balancing simplified bookkeeping against religious scruples, the
radical alteration of the calendar fundamentally involves the ques-
tion of spiritual and human rights of religious minorities, in their
proper observances of the centrality of their faith - the Sabbath.

Finally, on Oct. 19, 1931, the Conference on Calendar Re-
form adopted the following resolution:

The present is not a favourable time, taking into account the state
of opinion, for proceeding with a modification of the Gregorian Cal-
endar. The introduction of supplementary days bearing no week-day

name roused the opposition of various religious communities and certain
social organizations, whuse representatives were heard by the Confer-
ence. Some delegations expressed the same view. The Conference did
not think fit to express an opinion on the principle of calendar reform.
The League Committee on Communications and Transit wil continue
its task, which has always consisted, not in any particular propaganda,
but in the impartial enlightenment of public opinion."

Foremost in the successful postponement of the vital calendar
question was Chief Rabbi J. H. Hertz of England and Dr. Moses
Hyamson of New York City, together with Mr. Isaac Rosen-
garten of the Jewish Forum, as well as Rabbi Herbert S. Gold-
stein and Dr. Jonas Simon. The Rabbis pointed out that this battle
had no bearing on the fixation of the Easter, which is a matter
quite distinct from the change resulting from an eight-day week
(the last week in December), affecting the continuity of the Sab-
bath. This distinction, too, was in accordance with the opinion,
then rendered by the various governments to the League of N a-

, tions, that they had no objection to a fixed Easter but were ad-
verse then to depart from the status quo. Moreover, ,already in

13



TRADITION: A Journal of Orthodox Thought

September, 1931, His Eminence Cardinal Bourne, Archbishop of
Westminster, authorized a statement that there is no authority for
an assertion that the Vatican declared offcially that there was no
religious objection to the eight-day week calendar.

On November 28, 1931, Rabbi Alessandro da Fano of Milan
had an audience with Pope Pius XI and was given full permission
to publish the following resumé:

I congratulated His Holiness regarding the attitude taken up by the
Catholic Church in the matter of the proposed Reform of the Calendar.
I pointed out to him the grave disturbance which this would have

brought to the century-old cycle of weeks, removing what is now the
universal disposition of the days of the week in such a manner not
only the Jewish Sabbath, but also the Christian seventh day of repose,
ordained by the Bible.

The Pope very cordially pointed out to me that this could not take
place according to the rules which regulate the Church, because the dis-
placing of the Sapbath brought with it also that of Sunday, whereas the
traditions established by the canons of the Church are opposed to the
change . . .

Hence it appears to me possible to deduce that the Church wil never
be favourable to such changes.

Matters did not cease with this. Eastman left large funds to the
University of Rochester for the continuance of agitation in favor
of the blank day calendar - i.e., the non-reckoning of the 365th
day. The World Association for Calendar Reform, in its many
years of publication, stimulated the campaign, always featuring
global aspect arguments, added to those previously given. It
stressed that the ideal calendar should transcend national bound-
aries, racial differences and religious sectarianism, and must be
universal and impersonal-- its adaptability. Instead of the 13
month calendar which was abandoned by the League of Nations
because of the many drastic changes involved - especially the
indivisibility of the number 13 - the important factor considered
was that the number 12 is better adapted to human habits and
needs. Hence The World Association strongly supported and is
still vigorously suggesting this scheme, as demonstrated in the
Calendar printed above.

In 1953 India submitted this proposal for Calendar Reform
to UNESCO. Rabbi Elio Toaff of Rome immediately appealed to
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the then VatIcan Deputy Secretary of State, Cardinal Montini,
now Pope Paul VI, stressing the Jewish apprehensions. As a result
the Catholic organization Pax Romana was instructed to oppose
the Indian proposaL. When it was shelved, the Chief Rabbi wrote
to Giovanni Battista Cardinal Montini (the present Pontiff) thank-
ing him for the "action undertaken by Your Excellency" and com-
menting: "The UNESCO decision to postpone the debate gave us
Jews satisfaction and tranquillzed our souls."

VI

Nevertheless, the recent pronouncements of the Ecumenical
Council Vatican II, as well as articles as recent as July 1964 in
L'Osservatore Romano, have again engendered fears. The second
paragraph of the Appendix of the Constitution on Liturgy reads:

But, among the various systems, which are being suggested to stabilize
a perpetual calendar and to introduce it into civil life, the Church has
no objection only in the case of those systems, which retain and safe-

guard a seven"day week with Sunday, without the introduction of any
days outside the week, so that the succession of weeks may be left intact,
unless there is question of the most serious reasons. Concerning these
the Apostolic See shall judge.

Fears persist among us despite the Apostolic reservation, be"
cause basically the concepts of the Christian Sunday and the East-
er differ from the perspective of the Jewish Sabbath. It is known
that early Christians assembled on the first day of the week to
commemorate the "Resurrection." It was then that the last day
of the week (a Saturday-Sabbath) as the day of worship was

changed by the Christian to the first day (a Sunday"Sabbath).
Specifically, Sunday as the Sabbath is associated with the belief
in the Ascension - three days after the Crucifixion on Friday.
Thus Sunday became the "Lord's day" - the Christian Sabbath.
For the Christian world, if Sunday remains the first day of the
week, it will not lose its place as their Lord's Day (commemo-
rating the Ascension), as beginning the week with worship.

Interestingly the Appendix declares:

The sacred Council would not object if the feast of Easter were
assigned to a particular Sunday of the Gregorian Calendar, provided that
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those whom it may concern, especiaUy the brethren who are not in com-
munion with the Apostolic See, give their assent.

As noted, reference is made to the Gregorian calendar. At
present Easter occurs on the first Sunday after the full moon fol-
lowing the vernal equinox (March 21). This was instituted at the
Council of Nicaea in 325 C.E., to differentiate the Christian Pas-
cha (Easter) from the Jewish Passover date on Nisan 15, accord-

ing to the Hebrew calendar. As such, Easter has always been

movable. Hence the Church would not object to a fixed Easter in
the Gregorian Calendar and surely not to a fixed Easter in a fixed
calendar, where the ordinance of the Council of Nicaea is retained.

The Jewish Sabbath, on the other hand, is a fixed day, coming
after the six days of Creation, recounted in the very first chapter
of Genesis. In the liturgy of the Synagogue the daily Psalm is
always preceded with the words "This is the first (or second, etc.)
day (leading) to the Sabbath," and the Sabbath day is always the

seventh day without any change. !f the Sabbath, as established by
the Sinaitic Revelation, is sacred to Jews, the adoption of the sug-
gested calendar would be a distinct violation of the Fourth Com-
mandment, pertaining to the Sabbath, which is to Jewish con-
sCience a symbol of man's recognition of God as the Creator of

the universe. Indeed, on previous occasions in history, as por-
trayed above, when the calendar was changed, the week never-
theless always remained intact without interruption or skipping
a day. The Venerable Bede first called attention to the defects of
the J ulIan calendar but no one ever suggested a scheme of re-
vision that involved breaking off the continuity of the week.

VII

In objection to the Jewish argument of an "unbroken continuity
of the seven-day week since time immemorial" and the recogni-
tion that the new perpetual calendar will result in a movable Sab-
bath disturbing Jewish observance, the World Association has
declared that "it cannot accept the arbitrary attitude in their argu-
ments . . . Once the new calendar is installed, the various religions
can take up the question of revising their respective feasts within
the orderly balanced and harmonious civil system." In other words
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- there is a dogmatic insistence that we revise our Sabbaths and

feasts to harmonize with a newly proposed system. Such a drastic
approach and change has never occurred and will never be in
Jewish tradition. The Sabbath is inviolate.

As to the continuity of the Sabbath or the seven-day week,

the World Association argues that "a tradition formulated in the
time of the Babylonian captivity should not be made a reason for
unreasonable adherence by orthodox Jewry to the theory of the
unbroken continuity of the seven day week . . . It is the universal
acceptance of one day of worship in every week that is of trans-
cendent value and not a later theory of the unbroken continuity
of the week." To bolster its argument the Association asserts that
"the Sabbath Was made for man, not man for the Sabbath . . .
(and J the calendar must be emancipated from religious cult." In
fact, it flings the dart that Orthodox Jews break the "concept of
continuity" when they cross the International Date Line, observing
thus a six or eight-day week, and disturbing their Sabbath. "Why
does the orthodox opposition accept this change?" it is asked. To
further strengthen their argument, the leaders of The World Asso-
ciation aim to prove from the Bible that originally there was a
pentacontad system of 49 days, with seVen Sabbaths, and that a
50th day was added. Their source is Lev. 23: 15. Therefore, they
argue, the addition of an extra day at the close of the week is
already derived from the ancient Hebrews. It is also declared that
when the Gregorian Calendar was changed, Thursday, Oct. 4
was followed by Friday, Oct. i 5; two Sabbaths were thereby lost in
1582. Finally, in exasperation, the opposition to Calendar Re-
form is called "rigid sectarianism," upholding a narrow view of
the historical past with "a special belief" which is biased and
chauvinistic. The darts even penetrate with a persistence that the
objections to the World Calendar come from the rabbis, orthodox
rabbis, and not from the Jewish people as a whole. The opposition
is called an "egocentric group which holds that the week trans-
cends all other time units in their thinking and this creates an un-
balance," whereas the World Calendar only seeks "a workable
world harmony. . . No one group should prevent the majority to
adopt a revised calendar . . . Orthodox Jewry brings upon itself
economic conditions but these are of its own making." Quoting
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Ezekiel and Revelations (perhaps in an attempt to answer both
Jews and Seventh Day Adventists), the proponents of the new
calendar even demonstrate that biblical sources speak of the 12
gates meaning 4 quarters and referring to the equal division of
the year.

To show its concern for humanity, i.e., Jews and Moslems alike
(sic), T he World A ssociation notes that the present Jewish cal-
endar is complicated and that Jews use it only for religious and
not civil purposes. They therefore aim for Jewish convenience!
As for Moslems, the wandering lunar calendar of the Moslems
has an effect on the annual Hajl and pilgrimage to Mecca. Some-
times it is in the hottest or coldest of months bringing suffering
to the pilgrims. The perpetual calendar, it is benevolently asserted,
will rectify all this!

VIII

These many arguments of the World Association for Calendar
Reform, though gleaned from Bible and history, have not upset
the religious opponents of a Perpetual Calendar with its proposal
of a last week in the year with an eighth day - a W day. Firstly,
the many arguments that the tradition of an unbroken continuity
stems only from the period of the Babylonian Captivity or that the
Bible fixes a pentacontad system depend upon vague conjectures
which have not been accepted into scholarly and normative J u-
daism. The Jewish calendar is a religious one, a lunar calendar
that is intercalated to conform to the solar year. Yet Jews have
always lived under other sovereignties, and used, in addition, the
civil calendars of the countries of their residence. But never have
any of these civil calendars, e.g., the Greek Selucidean

Calendar, or the Roman Calendar, upset Jewish observance
or threatened the continuity of the Sabbath. In fact the Greek and
Latin writers often take cognizance in their works 

of the observ-

ance of the Jewish Sabbath. There was always a strict conformity
to and a retention of the unbroken week in its pristine manner.

It is strange that particular castigation is heaped upon the
orthodox. Actually, it is not Orthodox adherents alone who are
opposed; all Jewish groups are. It is authentically recorded that
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Dr. Julius Morgenstern, leader of the Reform wing, emphatically
withdrew from the W orid Association on "religious grounds,"
demonstrating his personal opposition to the plan of a "movable
Sabbath." As to the biblical interpretation of Leviticus 23 ( the
alleged pentacontad notion) or Ezekiel (the 12 Gates) there is
no evidence on careful examination that these texts establish or
even record the practice of an added day in the calendar. Even
the ancient Sadducees, who held that the 50th day (Pentecost)

always was on Sunday (the first day of the week), still maintained
that the natural course of the week was not changed by any day,
added or subtracted, in the normal count of seven.

Especially is it to be emphasized, in answer to those who con-
stantly seek to explain Judaism and its present day practices to
the world on the basis of biblical textual interpretations, that
modern Judaism recognizes that its traditions are based mostly
on the rabbinic interpretations and not solely on the Bible which
critics always quote. Though it may be true that the date of other
festivals of the year may have been altered because of disagree-
ment in reckoning, as in the incident of Rabban Gamaliel and Rab-
bi Joshua ben Hananiah, appertaining to Yom Kippur, neverthe-
less there is no historic evidence of any "moving of the Sabbath."
Tradition asserts that the Sabbath is of divine ordinance, uphold-
ing the concept of a divine creation in six days; Jewish heritage

has thereby sincerely related the concept of "continuity" with the
notion of a "divinely inspired day." The festivals and calendrical
arrangements of months or years, on the other hand, are given
over to the Great Sanhedrin, the Jewish Supreme Court, to pro-
claim and to intercalate, according to their mathematical and as-
tronomical conclusions. But fixing a date arbitrarily was never a
practice. Moreover, the hackneyed retort, so often used indis-
criminately, that the "Sabbath is for man" simply means to the
Jew that in case of saving a life the Sabbath may be violated, but
in no other case is violation of the Sabbath allowed.

As to the most recent argument pertaining to the International
Date Line whereby a day is lost, rabbinic decision has so ren-
dered it that there be no loss of the Sabbath - the Jew must ob-
serve the Sabbath wherever he is, but must never discard any
Sabbath at all. Hence, as he crosses the Date Line he may even
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have to observe, within one week, two Sabbaths - all in accord-

ance with the place where he finds himself. But each locality
naturally observes its fixed, unmovable, unchanged Sabbath,
which is the important feature. Even if there is a temporary dis-
location in the case of the Date Line, it is not comparable to a
change of the Sabbath from one day in the week to a day before,
continuously, every year, as contemplated by The World Asso-
ciation.

As for the argument about the Gregorian change in 1582, with
the loss of two Sabbaths, there was truly no Jewish religious viola-
tion. In that year Thursday was followed by Friday, as custom-
arily. Only in the Civil monthly enumeration was Friday num-
bered now as the 15th coming after Thursday the 4th (losing
10 numerals). - But the continuity of the week still persisted
and was untouched. The Jewish Sabbath then followed normally.

ix

To obviate the diffculty of "the movable Sabbath" various sug-
gestions have been proposed, such as the introduction of a leap
week every 7 years and another leap week every 28th year. (Or

having every 5 or 6 years a leap year of an extra week.) Thus
the introduction of a full week, instead of a mere setting aside of
the 365th day as W day at the end of every year, would not disturb
the continuity of the week.

The argument in refutation, however, is ,that such "a full week"
would give years of unequal or alternate duration - years of 364,

371 and 384 days. Thus there would not be an equalized year,
which consequently would not make for the perpetual calendar.
Apparently the League of Nations rejected this plan, declaring:
"it is inferior to the existing calendar and cannot be considered at
all. "

Not to be squelched, the religious opposition argues that re-
ligion and conscience cannot be ignored. The present proposal
would make Sabbath obser ~ance diffcult; it might even divide the
Jewish people between those who conform to the old civil calen-
dar, and those who will follow the new. The Jewish Sabbath would
therefore cease to. be that great cohesive force it had been to our
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people throughout all history. Though to other faiths this would
be of minor importance, to Jewry at large it means its very exist-
ence and life blood. Will there be an impasse?

The former President of the W orId Calendar Association al-
ready praised the Vatican Easter stand in a letter to the New York
Times on Nov. 5, 1963. Whether the Vatican wil, in its next Coun-
cil in September, rectify the proposed Calendar remains to be
seen. In June 28, 1954 a spokesman in L'Osservatore Romano
said: "I think it is true to say that the Church has no reason to
Oppose in principle a modification of the present calendar." As
reported in the London Jewish Chronicle Dec. 6, 1963, however,
the Papal Astronomer has informed Jewish leaders in New York
and London that there is no cause for worry and that the "blank
day" proposal has been excluded.

The following correspondence between Rabbi Dr. Immanuel
J akobovits, and the Papal Astronomer is therefore of deep
interest:

Reverend Dr. Daniel J. K. O'Connell
Specola Vaticana
Castel Gandolfo, Roma, Italy
Dear Father O'Connell:

I continue to recall with great pleasure the memory of our personal
meeting in the summer of 1962 regarding the problem of Calendar
Reform.

Since this matter has now been offcially raised at the Ecumenical

Council, I take the liberty in approaching you once again in an effort
to obtain some clarification of the Council's position.

The newspaper reports which have appeared in this country and else-
where evidently caused a good deal of confusion and anxiety in many
quarters. Some JewÏsh authorities have expressed the fear that the de-
cision taken may encourage renewed agitation for the i,ntroduction of the
Blank Day proposal, whilst Miss Elisabeth Achelis, the former President
of the World Calendar Reform movement, has already hailed the Coun-
cil statement, in a letter published this week in the New York Times, as
an endorsement of her reform plans, including the introduction of one or
two eight-day weeks every year.

My reading of the council statement, however, specifically excludes
and opposes the Blank Day proposal, since it endorses "the various inita-
tives for establishing a perpetual civil calendar, provided the week at
seven days with its Sunday is safeguarded and pr.ovided the regular suc-
cession of weeks remains intact. . . ."

November 8, 1963
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J n view of the assurances previously received that calendar reform,
or at least the Blank Day proposal would not feature on the agenda of
the Ecumenical Council and would not receive the Vatican's consent if
liable to lead to dissension or confusion, 1 am confident thut you may be
in a position to confirm my interpretation of the Council statement. It
would be indeed a great tragedy if the present historic efforts of the Ro-
man Catholic Church to place its relationship with the Jewish people on
a new foundation of understanding and conciliation - an effort greeted
by Jews and men of good-wil throughout the world as epoch-making in
its significance - were to be vitiated by suspicions of a new cause of
profound disagreement and religious discrimination, such as would in-
evitably result from the establishment of a "Wandering Sabbath."

With cordial personal regards, I remain,
Dear Father O'Connell,

Yours very sincerely,
(Sgd.) 1. J akobovits.

SPECOLA VATICANA
Castel Gandolfo (Roma)

17 November 1963

Dr. Immanuel Jakobovits
New YorK, N. Y.
Dear Doctor J akobovits,

Thank you for your letter of November 8. Your interpretation of the
decision of the Ecumenical CounciL with regard to the week is perfectly
correct. The Council is opposed to any change in the sequence of the
week. That seems clear from the report, e.g., in the "Osservatore Ro-
mano." I have now had an opportunity to speak to one of the Fathers of
the Council, who confirms this.

Thus you have no reason to be worried about the matter. I agree en-
tirely with you thát it would be a very great pity, indeed a tragedy, if
the Council were to give any ground for dissension. All men of good
wil hope that it wil further mutual understanding and sympathy be-

tween those of different beliefs and traditions.
With kind regards and all good wishes,

Yours sincerely,
(Sgd.) D. O'Connell

But all such assurance is haphazard. The Ecumenical Council,
with its apparent attempt of winning over the Jews too, needs
careful watching. One truly wonders whether, as Cardinal Bea
remarked about the expurgation of the liturgic references to J ew-
ish responsibility for the Crucifixion: "what is put off is not put
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away," also applies to the Calendar proposaL. Jews all over the
world repeat:

"Happy is the man that feareth always,
But he,.that hardened his heart shall fall into evi1.n

-Proverbs 28: 14

x
It is interesting to remember in this connection-the ancient apoc-

ryphal Book of Jubilees. Though this volume bears no canoniza-
tion within the Jewish Scriptures, yet historically it reveals that
the present suggestion of the World Association had been in vogue.
Apparently the ancients before Ezra had 'used the very same

system of solar and seasonal reckoning of 91 days in each quarter
with a total of 364 days. What was done with the extra day? Can
we learn from ancient practice so that the Sabbath is not disturbed?

A study of the Pentateuch and Jubilees suggests that the extra
day was retained' for 49 years, making a total of 7 weeks which
were then inserted into the calendar between the Day of Atone-
ment and the Festival of Tabernacles. This 7 week addition was
known as "the J ubilee Year." The passage in Leviticus 25: 8 could
be read: And thou shalt number for thyself seven Sabbaths of
years; seven years seven times, and the days of the seven Sabbaths
of years - forty-nine - shall be for thee a year."

It is possible that Rabbi Judah's statement in Arachin 33a
that the "fiftieth_year is included within the reckoning of both
previous and the next years" points to such such a "inserted Jubilee
Year" of seven weeks. The ancient J ubilee Year (the special
period of 49 days - according to scholarly views) was delineated

in the Bible as the time of proclamation of freedom: "And thou
shalt proclaim liberty throughout the land unto the inhabitants
thereof. "

History can be a true teacher. In the present proposal for the
World Calendar, a similar practical introduction can be made
on the basis of the biblical verse, the Book of Jubilees, and the
talmudic comment, thereby not disturbing the religious sensibili-
ties or spiritual conscience of many. The orderliness of time too
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would not be disturbed and the seasons would still be within the
proper precision of the equinoxes.

There is objection that the insertion of 7 weeks after a span of
49 years is "a highly impracticable proposal since it would shift
the dates from their true season by as much as over a month and
a half every half century, i.e., every 49 years January 1st would
occur on what is seasonably November 11, with corresponding
discrepancies in the intervening years." (See Rabbi Dr. Immanuel
Jakobovits, "Calendar Reform and Its Threat to Jewish Life,"
The Jewish World, July 1964, p. 32).

The fear of shifting of dates, however, is minimal for such
dating is only within the realm of nomenclature. The "true season"
is always retained, since even these dates still fall within the par-
ticular season (w .hich is of especial concern to Jewish observance) .
Thus, now Tekufat Tishri (fall equinox) is generally Oct. 7 and
Tekufat Tevet (winter solstice) is January 6. Hence, the polarity
of November 11 and January 1 is not disturbing, for both are
still within the proper seasonable reckoning or same Tekufah.

That "being within the season" rather than "nominal dating"

is essential to Jewish practice is substantiated by the observance
of Passover. It has been pointed out that "we celebrate Pesach

nowadays at an average of about eight days later in the year than
in the days of Hillel II (see ibid., p. 30). Similarly it has been
shown that we celebrate Pesach 4l¡ days later in the average than
our ancestors did 1000 years ago and t:1at "the advance of Nisan
toward May at a rate of 4 days in a thousand years, has postponed
Pesach already. . . more than a month from the astronomical

spring equinox." Thus, in 1956 Pesach was on March 27; in 1959
on April 23 (see A. Spier, The Comprehensive Hebrew Calendar,
p. 226), a difference of nearly a month in the Solar Calendar.

All this, however, is not disturbing to us, for the rule in Deuter-
onomy 16: 1, "Heed the Chodesh Aviv (the Spring Season)" is
not negated. So long as Nisan (with Passover) is in the spring
season - whether March, April or May - no violation of tradi-
tion occurs.

Moreover, "being within the season" has never disturbed the
"continuity of the week" - both being essential in Jewish
tradition.
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However, an insertion of seven full undisturbed weeks after 49
years, because of the length of time involved may be disturbing,
consideration may be given to the proposition of a leap week every
seven years and still another (i.e., a double week) every 28 years.
Such a leap'-week would be a World Week, stressing the ideal of
a full week of world peace observed with prayer, relaxation and
contemplation.

Moreover, if every 28 years the entire world would but cease
from its constant turbulence for two weeks, it would result in a
"miniature milenp.ium," with its components of calm, unity, and
global peace, so urgently needed and earnestly sought.

Only two years remain till Sunday, January 1, 1967 and
agitation no doubt will again rise to introduce Calendar

Reform. We must therefore be on guard now. In this chaotic, ma-
terialistic world the adoption of the presently suggested world cal-
endar might lead to further bowing down to "the idols of the
market place." To elevate man, the "spiritual sensibilities" within
him, as embodied in and exemplified by an untarnished, un-
changed, undisturbed and perpetual Sabbath observance, must be
weighed as of greater importance and significance than present
possible "world business advantage."
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