
BOOK RE\TIE\VS

More Loves Than One..: The Bible Confronts Psychiatry, by
STUART E. ROSENBERG (New York and Toronto: Thomas
Nelson and Sons, 1963).

Reviewed by

Menachem Brayer

In his preface the author assures

us that "this is not a book of psy-
chology, a tract on theology, or a
volume dealing with sociology, al~
though it is concerned with all of
these questions." We are informed
that "It is a book about man
and his highest hopes and needs -

his wil to love and to meaning." The
author then indulges in extensio -

in nine chapters plus epliogue -

in reinterpretation of the "Old Tes~

tament," claiming to "follow the

Massoretic text of the Hebrew
Bible" with abundant quotations
from the 1917 English Jewish Pub-

lication Society translation.
In pulpit-like fashion, fortified

with armchair speculations, the au-
thor juggles biblical concepts like
a'hov, yaro, ratzoh, yadoa and the
like, igporing their intricate philo-
logical and philosophical meanings
as expounded by earlier biblical exe-
getes, and utterly confusing the sen-
sitive nuances and sharp distinctions
of their textual context.

Indeed, anyone promising, in a
nicely designed and colorful jacket,
to enlighten us on how the "Bible
Confronts Psychiatry," would be ex~

pected to demonstrate mastery of

these two domains in their original
sources. Instead, we are fed with
second-hand quotations and para-
phrases of what Freudians claim,
rather than an elaboration of
specifics or basic concepts in psycho-
analysis. The latter is only vaguely
touched on in his first chapter en-
titled "Freud's Legacy." As for the
"Old Testament", it is given the nod
for its "old love" which serves to
help us "meet and bear defeats and
frustrations" (p. 187).

In preaching rhetorics the author
encompasses a wide range of homo-
nymic meanings of the idea of Love,
but stil fails to distinguish between
Ahavat Hashem, Yirat Haonesh and
Yirat Haromemut, which are quite
different in gradation and in quality
in the I - THOU encounter (See Ke-
seph Mishneh on Maimon,ides, Sel-
er-Ha Mada, 2: 1). (Similarly, he is
unaware that phi/eo (like) and aga-
po (loved) were not distinct in Hel-
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lenistic Greek.)
Written in apologetic terms with

a catechistic attack on "Freudian-
ism," the book has a flavor of pas-
toral counsellng with lofty touches
of moralistic preaching. Fancy
phraseology and pseudo-psycholo-

gized terms such as "fixation", "lov-
ing empathy", "Freudian god", "re-
sponsible love" and even "Messianic
love" (?) only add to the confused

casuistry.
The author struggles to explain

man as a social being and emerges
with a pitiful image of a creature

who may find his salvation in "more
of love and of life," in a freshly-
prepared Weltanschauung concoct-
ed of anti-Freudian ingredients, mor-
alistic causeries and unctuous guide-
posts with an ex-cathedra tone. It is
very puzzling that a book replete
with so-call~d Freudianism does not
contain one of Freud's works in its
bibliography! How can the "Old
Testament in its laws and legends,
its myths and tales" (p. 27) teach us
"vital and contemporary lessons in
love "when our Patriarchs are char~
acterized in degrading terms un-
worthy of repetition?

The author's recipe for man "to
know the meaning of his own ex-
istence" is in the "trilateral coven-

ant: man, community, God" (p.
179). It is obvious that such cur-

sory and superficial approaches to
the Bible (which the author persists
in callng by the un-Jewish term, the
"Old Testament") are more of a
hobby-project rather than the fruits
of true scholarship and biblical re-

search.
The quotations from Tilich on

the soul's union "with that which is
separated from it" (p. 35) show that
our author was unaware of the con-
cept in the Zohar of N ishmato
beyichudo sholim as later embodied
in the traditional leshem yichud

by Rabbi Isaac Luria. Another Tit-
lich discovery on the saint and his

libido (p. 69) is again only a poor
paraphrase of Kohelet 7: 20 as ex-
pounded later in M idrash Bereshit
Rabbah 9, and Zohar Bereshit 138.

There is no need to construe the
Bible as a Jewish version of Chris-

tian Science and to substitute legiti-
mate medical help with neon-light
slogans. The latest trend is to pro-
mote cooperation of psychiatry and
religion as a moral force, as ex-

pounded by Allport, Vanderveldt,
Oates, Maves, Linn and others. It
is unnecessary to place the Bible

and Psychiatry on the same plane.
While psychiatry deals with the
treatment of the neurotic and psy-

chotic personality and their prob-

lems, religion gives meaning and
goal-direction to man's mundane
living and his problems on earth.
While the former is a vehicle to en-
able man to function better, the lat-
ter teaches man purpose and divine
content, to come closer to God and
to walk in His ways. Both religion
and psychiatry can surely benefit by
an unbiased joint effort in dealing
realistically with man's complexities
and continuous struggle for a hap-
pier life and a better world.
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Joseph Karo, Lawyer and Mystic, by R. J. ZWI WERBLOWSKY,

(London: Oxford University Press~ i 962).

Reviewed by

Philip Zimmerman

In his Joseph Karo, Lawyer and
Mystic, Professor Werblowsky skil-
fully portrays one of the key figures

of the vibrant Jewish community of
16th century Safed. Yet despite (or
perhaps because of) the merits of

this book, several shortcomings
must be noted.

Perhaps the least important point
to be raised is-Ihe title of the work.
The word "Lawyer" seems inappro-
priate for the description of this

sage. Superior choices might have
been: Codifier, Jurist, Scholar, or
Posek. Another word which might
have been used is legist, which is in
fact the sub-title of Schechter's es-

say on Safed (City of Legists and

Mystics), which has influenced Wer-
blowsky. Yet another fault which

one finds with the title is that the
book concerns Rabbi Karo's Mag-
gid (a spirit-mentor, who for many
years conversed with the master)

and little mention is made of the
strictly halakhic works. It is these
halakhic works, and not the mys-

tical work, Maggid Mesharim,
which form the major legacy of the
Bet Y osel. In short, a more fittinf!
title would have indicated that the
book dealt with the Maggid of Rab-
bi Joseph Karo.

More serious than the question
of the title is Werblowsky's attitude
of bittul (negativism) towards cer-
tain other scholars in the field, espe-
cially towards the work of H. L.
Gordon (The Maggid 01 Karo,

1949). This volume, by a practicing
psychiatrist, on a similar topic and
with many similar conclusions is
dismissed by Werblowsky with a
footnote: "cf. the review in the

Journal of Jewish Studies, Vol. vii
( 1956), pp. i 19-2 i, which absolves
every writer on Karo from the ne-
cessity of taking note of the book."
The review in question does show
several scholarly weaknesses in
Gordon's book, but it does not ab-
solve anyone of anything. Said re-
view, incidentally, evinces a lack of
perception in stating that "the ilus-
trations . . . include the author's

father (because as an orthodox Rab-
bi he made use of the Shulhan
A rukh.)" Gordon had included this
illustration in a lovely essay which
showed his father's life-long pre-
occupation with Rabbi Karo's mas-

ter-work and its lie-giving function
in a traditional community. This

review would not detain us further
,

were it not initialed "Z.W.", which
tUrns out to be Zwi Werblowsky.
One feels that Werblowsky would
be on firmer ground if he had in-
dicated that he was the author of the
critical review. Gordon is clearly
not the equal of "Z.W." in the field
of medieval Jewish history, but_ his
work is not without merit.

Of particular interest Ìs Werblow-
sky's approach to the question of

Jewish mystic phenomena in gen-
eral and to the type shown by the
Maggid in particular. We have come
a long way from the days of the
founders of the Science of Judaism,
who violently rejected all Jewish
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mystical phenomena. Werblowsky
is wiling to consider with tolerance
these aspects of Jewish history,
without giving them any real cre-
dence. One wonders about the fasts,
segufim and mid-night vigils under-
taken by the rational students of
Jewish mysticism which have quali-
fied them as ultimate judges of hap-
penings recorded for us by saintly
personalities of unflinching honesty.
Werblowsky's approach has led
him to certain negative value judg~

ments, which, to say the least, are
less than charitable, as when he sug-
gests that "Karo probably was an
epileptoid type, affected by a chron-
ic hallucinosis," (po 284) and was
"handicapped by a serious emotion-
al immaturity" (p. 292). Werblow-
sky has attempted 'to explain the
M aggid in Freudian terms, but the

results have been typical of Freud's
lack of comprehension of mystIèal

phenomena. Werblowsky would
have done well to have followed the
advice of the world-renowned psy-
chiatrist, Dr. Manfred Sakel, who
wrote, in the introduction to Dr.

Gordon's book on the M aggid, that
Rabbi Karo is a "superior person
and not a subject for psychiatric

classification." Of course, Werblow-
sky speaks of the Mechaber's "in-
tellectual power and creativeness . . 0
practical realism . . . capacity for

leadership . . . genuine modesty and
avoidance of all quarrels and per-

sonal recriminations . . ." (p. 284).

He stresses again and again the clar-
ity of Rabbi Kato's mind in his great
works, the Bet Y osel and the Shul-

chan Arukh, and the utter lack of
any mystical tendencies in these

works. This is undeniable, and, in-
deed, on the lucidity of Rabbi Joseph
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KalO rests much of the structure of
present-day Torah Judaism. But
Rabbi Karo was also a Kadosh, and
as such his personality deserves to

be treated by Jewish historians with
reverence. Anyone studying the
Maggid Mesharim is struck by the
unflinching honesty af the great sage,
who pointed out his own intimate
failngs which lesser men would hide
in shame. In the face of such su-

preme honesty, further probing does
not seem called for.

Werblowsky is at his strongest in
painting the background of the re~

surgence of Jewish life in Safed in
the 16th Century. The picture of
the fervent brotherhoods striving in
communal effort for higher spiritual
levels is enlightening. Disconcerting,
however, is the frequent tendency to
compare Jewish mystical phenom-
ena to Sufi or Catholic examples,

when a comparison with authentic
Jewish sources would be more in-
formative. To speak in a footnote
(p. 154) of examples in "Brother
Lawrence 0 . . Meister Eckhart. . .
(and) Hasidic literature," is specific
where it might be general and gen-
eral where it should be specific.

In spite of its limitations, Wer-
blowsky's book remains a valuable
contribution to Jewish history. It en~
abIes us to see more clearly that the
man accused by some so-called J ew-
ish historians as the "dry legalist"
who put "Judaism in a strait-jacket"
was indeed a vibrant, vital person-
alitv in the great tradition of au-

thentic Jewish mysticism. He united
in his personality the three great

movements of contemporary Torah
Judaism: total commitment to ha-
lakhìc scholarship (the Mitnagdic

heritage), fervent mystical attach-
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ment to the Torah (Hasidism) and
an ardent love of the land of Israel
(religious Zionism). He further
gave his endorsement to yet another,
as yet unfulfilled dream: the renew-

al of rabbinic authority (by Rabbi
Jacob Berav), through the reinstitu-
tion of the ancient semikhah, which
perhaps our chHdren wil be worthy
to see.

Studies in the History of the Sanhedrin by HUGO MANTEL (earn.
bridge: Harvard University Press, 1961).

Reviewed by "The Sanhedrin in rabbinic and
Raphael S. Weinberg Greek sources" followed by chap-

ters 1, 5, 3, 4, 6 would have formed
a more desirable arrangement of
materiaL.

In the last paragraph of the in-.
troduction Mantel reflects on his la-
bors and states: "Though the studies
in this volume are preoccupied with
certain special problems regarding
the Sanhedrin, we yet dare hope that
they provide, when taken together,
a fairly comprehensive picture of

that institution." Alas, this hope was ,
literally realized; the picture is only
fairly comprehensive. There is much
merit to the book, but clearness of

style, which would produce a con-
gruous, vivid description, is not its
lorte.

Dr. Mantel has made an exhaus-

tive study of all important theories

promulgated about the Sanhedrin.

In the book he mechanically classi-
fies and lists the theories dealing

with the particular topic at hand

and then proceeds to scrutinize each
point. He rejects and accepts in a
very intellgent manner, showing the
reader step by step the weaknesses

and the strengths of the arguments.
After digesting all the doctrines he
presents his own, which usually in-
cludes the acceptable contributions

of others combined with his original

Problems connected with the ob-
scure history of the Sanhedrin have
perturbed scholars, Jewish and
Christian alike, for centuries. Names
such as Bacher, Büchler, Bickerman,
Dalman, Dan by, Derenbourg,
Weiss, Wellhausen and Wolfson, to
mention just a few, are involved in
the mass of theories, conjectures and
even wishful thinking which em-
brace that institution. Dr. Mantel,
Lecturer in Jewish History at Bar

Ilan University, has presented in

book form an elaboration of his doc-
toral dissertation submitted to Har-
vard in 1952. Dr. Mantel deals with

six specific problems: I-the title
Nasi in Jewish Tradition; 2-the
Sanhedrin in rabbinic and Greek
sources; 3-the titles A v Bet Din,
Chakham, and Mulla,' 4-the re-
moval of the Sanhedrin from Yav-

neh to Usha; 5-the offces of the
Nasi; 6-Jesus, Paul and the San-

hedrin.
Due to the nature of this work,

a conglomeration of topics, there
can be no unobstructed chronologi-
cal ordtr. However this writer feels
that slight shifting in the position

of the chapters would have facil-
tated comprehension for the reader.
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ideas. At fist glance one may cyn-
ically raise doubts as to the worth
of such a compendious work. This

would be a most unfair thought. Any
student of the Sanhedrin should re~

joice at the fact that so many diverse
opinions have been gathered and
treated under one title. The author
exhausts his topic and even if the
reader cannot be content with the
solutions set down by the author, he
may be assured that the major con-
tributions in the field have been
treated in the book and that the
pertinent source material, which

~ay lead to novel solutions, are to
be found there.

Let us now dwell on one striking
example of ambiguity in the book.
In chapter I Mantel discusses the

question of the Zugot. He writes:
"Not only lfave the Zugot ~een de-
prived of the title Nasi, but their
very existence has been questioned.

So Jelski and Taubes deny that the
members of each Pair were con-
temporaries sharing the leadership

of the Great Court." Mantel dis-
cusses their theories and on page
16 states: "But even if we grant that
both Rabbis bore the title Nasi, it
does not follow that the third Pair
or the Zugot in general were non-

existent. Yet there is a problem here.
Some historians deny that there is
any contradiction in supposing that
Judah b. Tabai as well as Simeon b.
Shetah was Nasi; others deny that
Judah b. Tabai ever held the offce.
Neither solution is free of diffcul-
ties, yet with all their shortcomings
they are to be preferred to the radi-
cal denial of the Zugot. Frankel,

Graetz, and Brüii suggest that orig-
inally Judah b. Tabai was Nasi, but
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that he resigned from the offce on
being rebuked by Simeon b. Shetach,
and that the latter took his place."
Up to this point Mantel has made
mention of three hypotheses: 1 )
There were no Zugot and naturally
no third pair of Zugot. 2) Judah b.
Tabai was Nasi and resigned in fa-
vor of Simeon b. Shetach. 3) Judah
b. Tabai and Simeon b. Shetach (the
third pair) both shared the title N a-
si. On page 17 we are introduced to
a fourth theory: "Denying that Ju-
dah b. Tabai ever held the offce of
Nasi, Weiss holds that Simeon b.

Shetach was at first A v Bet Din
under Joshua b. Perahyah. In proof
of this he cites the Babli's interpreta-
tion of the letter to Alexandria:

namely, that it was written by Si-
meon b. Shetach to Joshua b. Perach-
yah. Subsequently, upon the death
of Joshua b. Perachyah, Simeon b.

Shetach succeeded to the offce of

Nasi and Judah b. Tabai became Av
Bet Din." According to this assump-
tion 4) Judah b. Tabai was never N a-
si but rather A v Bet Din. And now
let us quote the summation found on
page 18: "Yet, if neither of the
above theories is satisfactory, they
are preferable, as we have said, to
an outright denial of the Zugot. But
the problem, we believe, is suscep-
tible of a simpler solution than any
that has yet been offered. It is that
Judah b. Tabai never held the office
of Nasi. . . In either case, whether

Simeon b. Shetach and Judah b. Ta-
bai exchanged offices, or whether
the one was always Nasi and the
other A v Bet Din, we have no reason
to believe that the Zugot were a
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mere fiction."* Does not the first
italicized statement simply repeat
the theory which we have numbered
as 4? Does not the second italicized
statement clearly indicate indecision
on the part of the author? This only
adds to the confusion!

Discussing the theory that orig-
inally Judah b. Tabai was Nasi but
that. he resigned on being rebuked
by Simeon b. Shetach, Mantel says
(pp. 16-17): "But this, we feel, is
to read too much into Judah b. Ta-
bai's vow that he would 'not issue
decisions save with the consent of
Simeon b. Shetach.' Further, if Ju-
dah b. Tabai had yielded his offce
to Simeon b. Shetach, he would sure-
ly have been extolled as a sterling
example of the great and modest

man, in a class with such men as

Jonathan, the son of Saul, who vol-
untarily relinquished his royal pre-

rogatives to David, and the Bene
Bathyra (sons of Bathyra), who re-
signed in favor of HileL." This last
objection is quite unreasonable. Si-

meon's rebuke was "May I never see
consolation of Israel if you have
not shed innocent blood, because

the Sages declared that witnesses

found to be zomemim are not put to
death until both have been proved
as such, and are not juridically
flogged until both have been proved
as such" (Makkot 5b). And since
Judah b. Tabai then resolved never

to deliver a decision save in the

presence of Simeon b. Shetach,. he
obviously conceded to an error in
a situation where rectification is not
feasible. Would a yielding of offce

in these circumstances merit special
recognition on the part of the Sages?

It is also surprising that Dr. Mantel
in his erudite investigation of this

particular theory ignored the famous
Mishnah in Chagigah (2:2) dealing
with the Semikhah controversy,
which implies a power change dur-
ing the days of Judah b. Tabai(and
Simeon b. Shetach. i I am not so

presumlJtuous as to criticize the au-
thor for not accepting this idea

which seems to be quite sound. But
he is guilty of a sin of omission in

this case.

The most interesting chapter of
the book is the last one concerning
Jesus, Paul and the Sanhedrin. This
chapter is also the only one where
Mantel digresses from his deductive
style. In this chapter the author lists
all the charges that could have theo-
retically been set against Jesus, and
he briliantly proceeds to show that
none of the accusations would have
resulted in a death sentence oromuJ-

'gated by a religious Sanhedrin. He
proves that there was absolutely no
halakhic transgression on the part

of Jesus which would be considered
flagrant enough to entail capital pun-
ishment. Mantel also is quite con-
vincing in his contention that Paul

and the Apostles were tried not be-
fore the Great Sanhedrin of the
Pharisees, but before the Sanhedrin
of the High Priest.

The reader whO' is interested
enough in the topic to study Dr.
Mantel's book wil gain insight into
the literature concerning the San-
hedrin.

· Italics supplied by the reviewer.
1. Solomon Zeitlin, 'The Semikhah Controversy Between the Zugot", lQ.R. n.s.

Vol. 7 (1916-1917).
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Religion and the Schools - The Great Controversy, by PAUL
BLANSHARD (Boston: Beacon Press. i 963).
Religion, the Courts, and Puhlic Policy, by ROBERT G. DRINAN,
S.J., (New York: McGraw:.Hill Book Co., 1963).

Reviewed by Tsvi Lieber

At recent Congressional hearings

Representative Burt Talcott of Cali~
fornia appeared to testify in support
of a Constitutional amendment to
permit prayers and Bible reading in
public schools. In the course of his

remarks he stated that '.We should
remember, without being bigoted,
that our nation was founded by

Christians who were wise enough
and charitable enough to grant full
freedoms to all other religions-even
atheists" and he went on to warn
about the logical extension of han-

ning prayers in schools:

. . . it is . . . only a short step to pro~
hibiting the Catholic athlete from
crossing himself when he steps to
the plate in a public stadium or to
prohibiting the Methodist team from
kneeling momentarily before the
game on the gridiron of the munici-
pal stadium or to prohibiting a Little
Leaguer from doffng his cap and
saying the LittleLeague pledge on
the public school playground,

Such are the emotions aroused by
the controversial Supreme Court
decisions and by heated Congress-

ional debates on the sensitive ques-

tions of school prayers, Bible read-

ings and federal aid to parochial

schools.
These and other problems of

Church-State relations are more dis-
passionately analyzed in two recent
books which cover similar ground,
but from widely separated perspec-
tives. Religion and the Schools -
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The Great Controversy by Paul
Blanshard, whose strong views on
the power of the Catholic church

have been previously stated in such
books as God and Man in Washing-

ton and A merican Freedom and
Catholic Power, presents a balanced
and readable discussion of court
decisions and their implications. He
addresses himself to the basic ques-
tions of how much religion should
be allowed in public schools and

how much public money should be
allowed into the religious classroom.
An appendix includes the full texts
of the 1962 Regents Prayer and the

1963 Bible Reading and Lord's
Prayer decisions. Robert F. Drinan,
SJ., Dean of the Boston College

Law School, offcrs a more legalistic
and sophisticated approach to these
problems, and also covers the area
of Sabbath laws in his study, Relig-
ion, the Courts, and Public Policy.

Before analyzing their constitu-
tional arguments and varying philo.
sophical approaches, it should be

recognized that the First Amend-
ment has two clauses dealing with
religion, one guaranteeing freedom
of religion, and the second guaran-
teeing freedom from religion ("Con-
gress shall make no law respecting
an establishment of religion"-the

doctrine of separation of church and
state is not specifically stated).

Yet the prohibition against
abridging the free exercise of re-
ligion, like most of the other Bil of
Rights' clauses, is not absolute. For
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example, various courts have reject-
ed the contention of the following

religious groups that their free exer-
cise of religion was being limited:
19th Century Mormons (polyg-
amy), West Coast Indians (the use
of peyote, a mild drug, in religious
ceremonies), Ozark snake worship-

pers, Amish (social security taxes),
and Orthodox Jews (Sunday blue
laws). In all these cases, which in

their sirr.plest form involved a bal-
ancing of equities between minority
rights and majority rule, the wil of
the majority ("good order", "com-

mon conceptions of morality") was
supported over the claims of relig-
ious minorities.

Similarly, public policy today in
regard to aiding religious establish-
ments involves various compromises
and is far from a rigid separation

of church and state or from a sim- .
plistic formula of no aid of any kind
to religion in any form. Drinan, for
example, lists four "friendly all-
ances" between church and state
about which there seems to exist a
substantial consensus: tax exemp-
tions to religious institutions and

properties, immunity from the draft
for theological students, government
salaries for chaplains, and tax sup-
port for church-related social wel-

fare agencies. These practices are
accepted and beyond dispute by the
community; there seems to be no
question of their desirabilty.

Does the establishment clause
mean a rigid separation of church
and state or, as the Catholics gen-

erally interpret it, merely that one
religion should not be given prefer-
ence over any 'other?

Historical precedents are vague

and conflicting. For example, Jeffer-
son, who coined the phrase "separa-
tion of church and state" also ap-
proved of regulations for the state-
sponsored and governed University
of Virginia which allowed for
"schools for instruction in the re-
ligion of their sect" on the campus
with students "expected to attend

religious worship at the establish-
ment" of their choice.

Nor has the Supreme Court been
very clear, in its rulings in this area.
It forbade nuns and ministers to
teach religion in I1inois public-

school classrooms after school
hours, but accepted New York's re-
leased time system; it approved New
Jersey's using state tax money to pay
bus fares of students attending paro-
chial school but disallowed prayers

and Bible readings in Pennsylvania

and Maryland public schools.

As an example of the Court's con-
fusion, Justice Douglas, who has re-
cently questioned such commonly
accepted practices as inauguration
prayers and "under God" in the
pledge of allegiance, is also the au-
thor of the famous statement "We
are a religious people whose insti-
tutions presuppose a Supreme Be-
ing" (italics mine).

It should be obvious then that
fundamental issues are at stake in
the present controversy which re-
flects a basic cOnflict over the re-
ligious nature of American society
and the role that religion should

play in it. Blanshard is concerned
about our pluralistic society, which
he claims includes 70 milion un-
churched and unaffliated Ameri-
cans. He sees a divisive threat posed
by the demands of narrow minded
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and dogmatic "sectarians." Since
there are no neutral religious texts
(Drinan points out that the King
James Bible was successfully op-
posed by Catholics in four state
cases) nor neutral prayers (even the
22 word N ew York State Regents
prayer would be offensive to those
who do not believe in divine inter-
vention), and since even "moral"

guidance cannot easily be separated
from "spiritual" indoctrination,

Blanshard believes that it is best to
attempt to disestablish religion as
much as possible in our schools.

Dean Drinan on the other hand
is convinced of the religious nature
of American society, and warns
against the attempt of the "secular-

ists" to subvert our' moral and spir-
itual values. He claims that a school
without religion is in effect neutral
against religious belief and spreads
the notion that religion is peripheral
and unimportant to education and in
life.

It is probably most accurate to
say that while the average American
is not particularly devout, in that he
does not hold strong personal re-
ligious views and as an individual
is not particularly fearful of dis-

obeying God's wil, he does very
much approve of religious symbols
in social and public life. Witness, for
example, the tremendous demand
for a Christmas stamp, which kept

the Bureau of Engraving working

around the clock, the motto 'In God
We Trust" being inscribed on all
our coins and bils, and the over-

whelming public approval (more
than 90% according to Gallup and
others) of the innocuous 22-word

Regents prayer. A good symbol of
our Age of Religion is the Dial-a-
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Prayer-Service where a person can
dial an advertised telephone number
and hear a recorded prayer, inspira-
tional reading, or sermonette lasting
about one-half to one minute, and
presumably walk away refreshed
and inspired by the spiritual mes-
sage.

As for specific issues, it can be
seen that Drinan and Blanshard
clearly disagree on prayer and Bible
readings in public schools. Blan-

shard is willng to accept a shared

time or released time system of re-
ligious instruction but offers no con-
structive suggestions on how relig-
ious celebrations such as those of
Christmas can be eliminated from the
87% of the nation's schools in which
they now occur. Both authors agree
that religion in public schools is a
problem. of particular concern to

Protestants, but neglect to mention
that the leaders of the Baptist, Pres-

byterian and Methodist churches,

among others, supported the Su-
preme Court's prayer decision.

The issue of public funds for pa-
rochial schools, in effect whether

such schools are to be encouraged

or not, is of greatest concern to

Catholics. Blanshard opposes even
indirect aid, such as funds for sci-
ence textbooks and bus transporta-
tion (which have been justified OD
the basis that they are to benefit the

child regardless of the school that
he attends) while Drinan seems to

support even direct subsidies to
what he terms "church~related"
schools. Neither is particularly en-
amoured of half-way compromise
proposals such as loans instead of
grants, or funds only for colleges

but none to elementary or high
schools.
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Sunday laws, a subject of great
sensitivity within the Jewish com-
munity, may be approached consti~
tutionally either as a health and wel~
fare regulation for the benefit of the
general community which may in-
convenience certain groups, or as a
possible infringement on a minor~

ity's free exercise of religion. Drin-
an points out that the claim of the

Sabbath observers was weakened
by their unfortunate association in

the trial case with the seven day
highway discount stores. Perhaps if
the judges had not also been deal-

ing with the case of store owners

wanting to make an "extra buck"
they would have been less inclined
to agree with Justice Warren's eco-
nomic perspective that approval of
Sabbath laws "only makes the prac~
tice of their religion more expen-
sive" and would have tipped the
balance more in favor of the re~

ligious freedom of the Sabbatarians.
Similar1y~ Dean DrInan emphasizes
the competitive economic advantage
enjoyed by those stores on Sunday
(the plaintiff~ Crown Kosher Super-
market, for example, did more than
one-third of its business on Sunday) .
However those who are more aware
of the many cases of Jews who left
the fold because they had to work
on Saturday or keep a store open in
order to stay in business are sensi-

tive to the curtailment of the exer-

cise of their religion which Sabbath
laws may cause and would sympa-

thize more with Justice Stewart's
dissent in which he characterized

the Sunday laws as cruelly forcing
the Orthodox Jew "to choose be-
tween his religious faith and eco-
nomic aurvivaL."

In these State-Church controver-

sies~ Jewish organizations have gen-
erally opposed Catholic and some
Protestant groups~ and have sup-
ported a strict separation of church
and state. As Blanshard states, 'The
whole drive against Christian pro.
motion within the public school in
the United States within recent
years has been sparked by Jewish

opinions and to a certain extent fi-
nanced by Jewish organizations"
such as the American Jewish Com-
mittee, the American Jewish Con-
gress and the Anti-Defamation
League.

Lately however the position of
Orthodox Jews has been under-
going a change. The Lubavitcher
Rebbe, for example, has come out
in support of non-denominational

prayer in public schools and for fed-
eral aid to parochial schools. And
at its last convention the Union of
Orthodox Jewish Congregations of
America was so split that it was un-
able to take an offcial position on

the issue of federal aid.

While the Orthodox community
is not a disinterested observer in

these controversies, attributing the
change only to selfish economic mo-
tivations would be to underestimate
its nature. It is not only in the hope
of receiving money from the Federal
,Santa Claus to support nearly insol-
vent yeshivot that Orthodox groups
are today less vehement about the
separation of church and state, but
also because of their growing uneasi-
ness over associating with agnostics

and free-thinkers in these contro-
versies. Mrs. Murray, for example,
the victorious plaintif in the Mary-
land Bible Reading and Lord's Pray-
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er Case, has stated that:

We should look past trinities and
angels and other theological blind
alleys. We must look to materialistic
philosophy which alone enables men
to understand reality and to know
how to deal with it.

Should Orthodox Jews be united
with such a person who even op-

posed a moment of silent meditation
in public classrooms?

Religious Jews are having second
thoughts about forming a common
cause with Reform Rabbis, who op-
pose J3ible reading in public schools
and who also reject "the historicity
of the rock-splitting, Pentateuch-

writing, priest-loving Moses of tra-
dition . . . (as) quite obviously a

piece of propagandist fiction con-
cocted by the priesthood of a later
day." (Rabbi Lewis Browne, quoted

in Blanshard, p. 189)

Also, the disastrous effects of pub-
lic school education on the religious
views of Jewish youth are becoming
more well known. A recent national
survey, spoke about "Judaism in de-
cay" and "large scale defections"
among Jewish college students. For
example, at Brandeis University,
whose student body is more than
thre~-quarters Jewish, only 31 %

profess Judaism as a religion agree-
ing 'wholly or substantially with its
beliefs and traditions, and only 6%
believe in "the Judaic conception

of a benevolent, omnipotent one-

person God." Looking over these
and other shocking survey results,
which of course are due in part to
the influence of the home, Jewish
religious leaders are now perhaps
less opposed to keeping religion and
theistic concepts out of the schools.

This re-evaluation of position is
particularly difcult for Orthodox
Jews because, while they are relig-
ionists in a society which at least
pays lip service to spiritual values

and so should support forms of co-
operation between church and state,
they are at the same time Jews in a
Christian society and thus are natu-
rally suspicious of uniting the alien
religious values of the majority with
the coercive power of the state.

Nevertheless, a reconsideration of
past policies seems to be going on
among Orthodox Jewry. It may lead
to alignment with Catholics on the

question of indirect aid to parochial
schools, at the least. A more flexible
position, that of uniting on certain
issues with other religious groups,

may also gain Orthodox Jewry alles
in its battles against humane slaugh-
ter laws and for a modification of

Sr:bbath blue laws.

These two books by Drinan and
Blanshard, as well as articles by Jew-
ish writers re-evaluating traditional
positions, are a helpful contribution
to the religious dialogue on such

vital questions of church and state.'

The Recurring Pattern~ Studies in anti-Judaism in modern thought,
by NATHAN ROTENSTREICH (New York: Horizon Press, 1964).

Reviewed by Carl Cohen and Toynbee, examining their anti-
Judaism ( distinct from anti-Semi-

This book deals with Kant, Hegel tism) as a recurring pattern. With-
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out the slightest exaggeration, one

can say that they do not know--r
do not want to know-Judaism. The
late Russian physicist Chwolson

once formulated his "12th com-
mandment" (the 11 th being: Thou
shalt not be caught): "Do not talk
about matters which you do not
know!" It seems that almost every-
body-at least until recently-who
has talked about religion, history
and culture of the Jews from the out-
side has done so from a precon-

ceived idea, which remains untar-
nished by the slightest knowledge.

Thus Albert Schweitzer could once
formulate: "All that is valuable in
Judaism is contained in Chris-
tianity. "

After Mendelssohn's misrepresen-

tation of Judaism as a mere collec-
tion of ceremonial laws and after
SpInoza's attacks upon the Jewish
religion in his Treatise, Kant's and
Hegel's conclusions do not surprise
us. These two thinkers based their
knowledge solely on the sayings of
Spinoza and Mendelssohn and the
Bible as it had been explained by
the Church. Their results were such
distortions as: Judaism is a code of
revealed laws, which come ,from
outside of man and therefore are
immoral (Kant); Judaism con-
structs a dualism in the God-man-
relation and therefore contradicts

true, viz. Hegel's own philosophy
which proclaims Unity (Hegel).
This is topped by our contemporary
Toynbee: Judaism is only a phase
on the way to Christianity and has
created intolerance through its proc-
lamation of only One God.

Rotenstreich shows with admir-
able clarity how Kant, Hegel and

Toynbee condemned Judaism from
the standpoint of their pre-judging

ideas, sometimes changing Judaism
and sometimes modifying their own
ideas at wil, so that in the end noth-
ing good remains to the credit of
the Jewish religion. At the same
time, he shows clearly that while
Kant and Hegel lost litte of their
greatness as philosophers - since

Judaism is a religion rather than a
philosophy and does not submit to

the judgment of the pure philoso-
pher - the modern historian Toyn-

bee can be neither excused nor for-
given.

Kant, whose Jewish friend Laz-
arus Bendavid had said that the
Jews had become enemies or ratl~er
despisers of mankind, and Hegel,
who seemed to nave applied to the
Jews his famous dictum "so much
the worse for the facts" (when those
contradicted his ideas, e.g. that there
could be no more than seven plan-
ets), can be understood in the light
of what others had said before them.
There are the Fathers' of the Church,
the apostates of the middle ages,

Martin Luther and John Eck, who
spoke as it were ex cathedra. But

Toynbee?
Here are some special items

picked from Rotenstreich's book:

This Marxian Jewish goddess "His-
torical Necessity" has a sister in
the Falasha Jewish goddess Sanbat
. . . and in the Elephantine Jewish
goddesses.

Rotenstreich adds to this "deep
thought" :

Toynbee forgets to ask hisélf
whether the idea of historical ne~
cessity is found solely in Judaism
. . . There is no doubt that Marx
learned this not in the School of

i i i
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Judaism but in the school headed
by Georg Wilhelm Friedrich Heg-
eL. (p. 81)

One should expect a professional
historian to be familiar with these

facts, even if the excellent editions

of Marx's works were not easily
available and the monographs on
Marx (e.g., by Karl Korsch) did
not exist.

That - according to Toynbee -

we are a fossil is generally known.
"How can a fossil wake up and re-
turn to life?" asks Rotenstreich.

He also tells us that Toynbee calls
us "dérarciné". This reviewer won-
ders why Toynbee, if he did not want
to use the English '.degenerate", did
not use Hitler's epithet "entartet",
describing Jews, Negroes, Gypsies,

and others.
. The next quote is too amusing

to be skippêd:

The medium in which all these Sy-
rian fossils have been preserved is
a religious medium (p. 88);

the Jewish religion appears here as
a kind of formaldehyde.

Toynbee takes, Judaism to task
because it proclaimed the unity of
God. The professor of history be-
lieves that in those days the world
was not mature for monotheism;
that the latter therefore was an
"anachronism" (p. 97). In other

words, Judaism is blamed for being
Judaism, for its very existence. We

agree with Toynbee: it has been the
strength and the rôle of the .'fossil"
to be an anachronism: the Jews pro-
claimed to a world which could
hardly understand them these two
tenets: there exists One God, invis-
ible and indivisible, and He gave a
law which is to be obeyed. This
"anachronism" has been the reason
for the eternal life of the "fossil";
it has lived in its conscience and has
been emphasized in its daily prayers,
e.g., in the A leynu. For this "ana-
chronism" milions of Jewish breth-
ren have become martyrs: they died
so that Judaism might live. We feel
constrained to ask the question: Is

the history-professor unable or un-
wiling to understand that?

This book by Rotenstreich, who
is professor of philosophy at the He-
brew University in Jerusalem,
should be recommended to every-
body who is interested in how the
world sees us. From this one may
learn what to answer - not the
Apikores - but the enemy from
without. It could have been extend-
ed to deal also with Luther, Vol-

taire and Marx to show the recur-
ring pattern of their thoughts: that,
like the new Pharaoh with Joseph,
they do not want to know us. As
the book is, it is excellent material
for seminars and adult education

classes. At the very least, every spir-
itual leader should be familar with
it.

,,-

The United States and Israel, by NADAR SAFRAN (Cambridge:
Harvard University Press, 1963).

Reviewed by Louis Bernstein

This book, one in the series of
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volumes published by the American
Foreign Policy Library, is by far

the most authoritative and compre-
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hensive study of Israel that we have
seen. Although its purpose is to an-
alyze the relationships between
America and Israel, it is actually
a history of Israel and a study of
the dyiiamics that generated the

State and now direct it.
In one of the early chapters, the

author speculates whether the en-
tire history of the last fifteen years

might have been altered had Amer-
ica stood up to the Arab pressure

and together with the Soviet Union
provided arms to the Jewish miltia
in 1948. The same basic question
emerges at the very end of the book
when the author peers into the fu-
ture. On the whole, Safran believes

American and Israeli relationships
wil prosper but that there are many
unpredictable events in the Arab
states which may erupt suddenly and
strain them.

American foreign policy must
steer a delicate path between genu-
ine sympathy for Israel and a policy
of economically supporting the Arab
states so that they do not fall into
the Communist sphere. Yet even
within thi framework there are
some moves America can make to-
wards solving some of the critical
aspects of the Middle-East problem.
Economic aid to Jordan, for ex-
ample, might enable that country
to solve its refugee problem.

The nadir of American-Israel re-
lations occurred during the Sinai

campaign. The reasons. for Ameri-
ca's active opposition to her alles

and to Israel are stil muddled and
unclear. Perhaps America's feathers
were rufed because she was left
in the dark by her alles.' Safran does
not ask and therefore ò,oes not an-

swer the vital question of why. If
he did so, and if American histor-
ians followed suit, the American
public would be forced to conclude

that it was a simple case of no con-
fidence in American leadership or
in its abilty to understand the prob-
lems and the dangers that the Alles
and Israel were facing.

The book is exceptional in that
it considers Israel's internal devel-

opment and problems as well as the
international picture. The treatment
of such subjects as the Histadrut

and party politics is objective and
intellgent. Thus it is all the more
regrettable that when the anthor
turns to religion and state he does
not attain these laudable standards.

It is apparent that he tried hard, but
the success which so briliantly
marks every other chapter eludes

him here.

Safran understands the gravity of
the problem and predicts an inevi-
table showdown between the relig-
ious and secular communities when
external pressures on the country
wil be relaxed and internal political
expediency permits. Yet while he
realizes that Jews in America are
a significant factor in formulation
of America's foreign policy, he does
not seem to recognize the signif-
cance of religious ties that bind a
substantial section of American Jew-
ry with IsraeL. He writes of the
"harshness of the archaic Jewish

laws" that create persistent tension.
(We wish he would specify one so
that we could take issue with him).
But he neglects to indicate that feed-
ing the flames of this tension are
outspoken Marxists to whom hatred
of any religious or democratic dis-
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cipline is part and parcel of doc-
trinal ideology.

There are some outright errors,
as when the author asserts that Ko-
hanim may marry only virgins. In
most instances, he gives but one
side of the story. For example, "the
Yossele affair in which a child was
kidnapped by his grandfather be~
cause the parents wanted to place

him in a school considered insuff-

ciently religious, and in which many
religious individuals conspired to
frustrate the police efforts to recover
the child for two years and a re-
ligious party used its vote on a cru-
cial national issue to compel the
government to desist from enforcing
the law."

Any American reader would im-
pulsively resent all religious Jews be-
cause of so dastardly a deed. But

what would his reaction be if Safran
told the entire story? How diferent
would this be if he learned that the

parents had left the child with the
grandparents, who survived Russian
concentration camps in Siberia, and
who refùsed to return the child when
the parents desired to return with

him to Russia. Safran does not men-
tion the role of the police in the

frame-up of Rabbi Mendelsonn of
Komemiyut. And we question the
authenticity of the fial assertion

that any religious party (we pre-
sume he means the Agudah) used
its vote to compel the government
not to enforce the law.

This single chapter on religion
and state mars an otherwise excel-
lent book. It is the very chapter

which should alert orthodox leaders
to their responsibilty in the area of
public relations. It is symptomatic
of an increasingly black picture be~

ing painted of religion in Israel and
characteristic of a dangerous, widen-
ing gap between the orthodox and
non-religious communities.

ICLittle Did 1 Know," - Recollections and Reflections, by MAU-

RICE SAMUEL (New York: Knopf, 1963).

Reviewed by Willam Braun literature. From that point on Mr.
Samuel becomes an "unoffcial min-
ister for Jewish self-improvement."
Rather whimsically he calls himself
an employee of the Jewish people

with a lifelong contract on which
only one signature appears. The
message he conveys is essentially
simple: A knowledge of Jewish his-
tory in the widest sense - the ex-

perience and thoughts of the Jew-

ish people from antiquity to the
present -- is indispensable to the

Jew who wants to remain Jewish
without becoming warped by anti-
Semitism.

Mr. Samuel has published another
volume of his memoirs. Approach-
ing the bibilcal age of three score

and ten he offers his readers the dis-
tiled wisdom of a long, exciting and
dedicated life, together with gentle
insights into a turbulent and often
obtuse world.

The author's singleminded devo-
tion to the Jewish people and its
culture colors the whole book. A
direct path leads from his Cheder
days in the Manchester ghetto to his
discovery of Yiddish and Hebrew
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Mr. Samuel has been extremely
fortunate. He has avoided the con-
flict between the two worlds, the
Jewish and Gentile one, that has
warped so many of his fellow writ-
ers. Having grown up and having
been educated in England he has
deeply tasted of the culture of the
West. His marvellous style reflects
his predilection and understanding
of English and European literature.
The description, for example, .of the
task that he has set himself as a

writer makes every potential practi-
tioner of the craft cry with shame.
Yet he never wavers in his loyalties,
and he never doubts the primacy
and supremacy of his Jewish heri~
tage over the culture of the West.

The themes of his recollectiòns
are thus deeply Jewish: his child-
hood in the ghetto in Rumania and
Manchester; the New York East-
Side early in this century; a spell

with the Morgenthau commission in
Poland and ViIna after World War
I; appreciations ofWeizmann, Shma-
ryahu Levin, Bialik and Shalom
Asch, whom Mr. Samuel translated
so successfully; and extended chap-
ters on his travellng days as writer

and lecturer.
Mr. Samuel's life parallels the

tragedy of European Jewry. The un-
dertone of its catastrophe can be

felt in every line he writes. Yet he
refuses to be totally dismayed. His
knowledge of Jewish history, his un-
derstanding of the forces shaping it,

his insight into man's destiny all
combine to set the tone of his mem-
oirs. Nor does he succumb com-
pletely to the unreflective ardor that
accompanies the founding of the
Jewish State. One can feel the pride
and the sense of achievement he

holds for Israel in his chapters, but
paired with it is a profound under-
standing of the seriousness of the

problems that have yet to be solved
if this State is to reflect correctly the
aspirations of its founders and the
dreams of millons who never lived
to see its existence.

It is the tone of the book that is
so fascinating. If Mr. Samuel ever
bore such mean sentiments as ran-
cor and envy towards anyone, he has

long passed them. Any interest in
money or fame, which he probably
never had, he has certainly over-
come. He is beyond the pitfalls that
make American life so unattractive
to-day, the mad rushiig and run-
ning, the unceasing striving for suc-
cess at any price. At the same tie
Mr. Samuel is beyond bewailng hu-
man frailti,s, beyond disappoint-
ments, beyond 'dwelling on the un-
pleasant aspects of human relation-
ships. Anyone who can write a chap-
ter on fund raising and lecturing

with so much understanding is past
the common temptations of man.
It is a pleasure to read Mr. Samuel
on the contemporary Jewish scene

with malice towards none.
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Manfred R. Lehmann

SOME RECENT PUBLICATIONS OF THE DEAD
SEA DOCUlVIENTS*

Les Grottes de Murabba'at, Vols. 1 and 2, byP. BENOIT, J. T.

MILIK AND R. DE VAUX (Oxford: Clarendon Press, 1961).

Les Petites Grottes de Qumran, Vols. 1 a,nd 2, by M. BAILLET,
J. T. MILIK AND R. DE VAUX (Oxford: Clarendon Press, 1962).

The discovery of the Dead Sea
Scrolls in or shortly before 1947

soon brought about serious prob-
lems for the Christian scholarly

wodd. The first doubts arose when
Edmond Wilson published his series
of articles in the New Yorker, but
as Mr. Wilson is neither a Semitist
nor a biblical scholar, the theologi.
cal doubts which he raised could be
brushed aside with relative ease.
When, however, the eminent French
Semitist A. Dupont-Sommer began
his pioneering work on the Essene
theory of the Qumran community
and traced proto-Christian practices
and beliefs in the community which
preceded the New Testament by
some centuries, and pointed to the
parallels between the so-called
Teacher of Justice of the Scrolls
and the account of Jesus' life, the
Christian theologian conservatives

(whose belief in the "revolutionary"
aspects of Christianity was shak-

en) and liberals (whose emphasis on
late Pauline elements in Christianity
was undermined) a i i k e were
alarmed.

There can be no doubt that a dis-
tinct damper on publications of
Qumran material was introduced by
the "interconfessional" committee

of editors working on the Scrolls in
Jordan, which consists predomin-
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antly of Catholic priests. When one
of their members, non-Catholic lay
scholar John Marc:) Allegro of
Manchester, broadcast over BBC
that a document assigned to him for
publication told of the crucifiation

and resurrection from-the dead of
the Qumran community's leader, he
was literally hounded by his col-
leagues as a charlatan and sensation
seeker. He referred cryptically to
this incident in his book The Treas-
ure of the Copper Scroll where he

complained about "an . occasional
broadside . . . at anyone too out-
spoken on (the Scrols') possible
effect on religious beliefs."

Two of the "offcial" publication
series of the Qumran documents
have recently appeared through the
Clarendon Press (Oxford) under the
auspices of the Jordan Department
of Antiquities, the American Schools
of Oriental Research, the Ecole
Biblique et Archéologique Fran-
çaise (Jordan) and the Palestine

Archaeological Museum (Rockefel-
ler Foundation),. After the major
Cave 1 documents had been expert-
ly published by the American
Schools of Oriental Research in

1950 (Isaiah Scroll a, the Habakuk
Pesher (Commentary and Order of
the Community), and Bialik Insti-
tute and the Hebrew University had
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started their publications in i 948

(Isaiah Scroll b, War Manual and
Thanksgiving Scroll and ultimately
comprosing the Genesis Apocry-
phon), it took several years until th~
Oxford series published the remain-
ing minor documents and fragment
from Cave 1 in 1955. By that time
the all-important Cave 4 had been
discovered with its hundreds of
documents, only some of which were
written up in miscellaneous scholar-

ly publications. Enough trickled out
to create the impression that mate-

rial of fundamental theological im-
pact was contained in this find, the -
full significance of which could only
be guessed at until its full publica-
tion. It was logical to expect that the
publication committee should con-
centrate on the material from Cave
4. Inštead, their second set of vol-
umes (in 1961) concerned the Bar
Kokheba documents found at Nu-
rabba'at, unrelated to the Qumran
finds except for their nearby loca-

tion, but safely uncontroversial from
a Christian point of view. It should

in passing be remarked that while
the Bar Kokheba documents found
by Israeli expeditions under Prof.

Yigael Yadin at Nahal Hever in
1960 and 1961 were largely pub-
lished within a year of their discov-

ery, most of the Murabba'at docu-
ments found their publication al-
most 10 years after they had been
discovered on the Jordan side.

When the third set of volumes
in the Oxford series appeared in
1962 it again bypassed the Cave 4
documents, and instead contained
the relatively iiisignificant material
from the "small caves" Nos. 2, 3,
5, 6, 7 and 10. The material from
Cave 11 discòvered in 1956 about

which stil less is known that of Cave
4 may be of even greater theological
importance, but its publication

seems even more remote. While we
must express our sorrowful regret
at the manner in which the historic
Qumran material is being edited and
published, we wil now turn to a
brief critical appraisal of the work
contained in the last two sets pub-
lished in the Oxford series in order
to evaluate the quality and com-
petence of the work represented by
them.

The Murabba'at material hailing
from the early second century of the
common Era throws no light on the
"inter testamental" period, but is of
enormous importance for the under-
standing of the early Tannaitic pe-

riod and the nature of Bar Kokhe-
ba's revolt. The biblical texts found
at Mprabba't (pages 75-85 and 181-
205 Yare important in that they

practically coincide throughout with
the Masoretic text and thereby at-
test to the great work of sifting out
the offcial text by the Soferim and
Tannaim. But the major historic
contribution of these finds are the
legal documents and letters in He-
brew and Greek dating from the
reign of N era til the end of the Bar
Kokheba revolt (pages 100-174 and
243-256). The editors (the French
priests P. Benoit and R. de Vaux and
the Polish priest J. T. Milk) have
done a commendable job of deci-
phering the texts which often are
written in unusual cursive scripts,
and while many emendations and
corrections have been suggested by
subsequent reviewers, the basic
transcriptions remain the standard
points of departure. On the other
hand, the translations and legal in-
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terpretati,ons are often found want-
ing. This IS undouhtedly due to the
editors' deficient familarity with the
talmudic material which underlies
the docum~nts and which neces-
sarily must form part of the under-
standing uf the documents. The first
legal document from Murabba'at
may serve as an example for a crit-
ical approach to the edition. Docu-
ment Mur 18 is a note for a loan
issued in the "Second Year of
Nero." 'fhe editors date it in the
year 55/56 C.E. While it is true that
Nero ascended to the throne on Oc-
tober 13, year 54, the suggested dat-

ing must be rejected. In line 7 of
the document the year of the note
is identified as a Shemittah year. The
nearest Shemittah year was 54/55,
which was the first year of Nero
and the question therefore arises
how the document can be dated in
the second year of the Emperor.

This is reconciled through a talmud-
ic law. The document in question is
of the Get Mekushar type (rolled
up, and tied around and knotted a
few times) about which the talmud

legislates (BavJi, Bava Batra 164a,
b) :

"In the 'straight document the

king's first year is counted as year I,
the second year as year II; but in the
rolled up document the king's first
year is counted as year II, the sec-
ond year is counted as year IlL." It
therefore follows that "Second year
of Nero" in Mur 18 was really the
first year, or 54/55. Therefore, the
Shemittah dating and the offcial
dating coincide, and the date pro-
posed by the editors must be re-
duced by one year.

The editors call the document a
Prozbol because of the reference to
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the Shemittah year. This alone is of
course no basis for such an identi-
fication. According to Mishnah She-
vi'it 10:4, a Prozbol is an assignment
of a debt to the court, of which

nothing is contained in the Murab-
ba'at document. On the contrary,
since in lines 7 and 8, real property
is pledged as guarantee for the loan~
the loan may be exempt from can-
cellation in the Shemittah (RavJi.

Gitin 37a).

Several similar changes in the in-
terpretation of legal documents from
Murabba'at must be sugge"sted once
the talmudic background is brought
to bear in our study of these texts.
Innumerable parallels to talmudic
cases and laws have been complete-
ly missed by the editors.

A cycle of sharecroppers' lease

contracts (Mur 24) sheds unexpect-

ed light on the intricate and iron-
clad hold which Bar Kokheba (his
real was name was Shimon Ben
Khosiba as we now know from the
Nachal Chever finds) held over land
in the areas administered by his arm-
ies. Farmers were basically share-
croppers who owed certain fixed
fees to the regional administrators

appointed by Bar Kokheba. The
system is known as Chakirut in the
Talmud. The key feature concerns
the tithes, which have been misun-
derstood by the editors. Each ten-
ant undertakes to pay the Ma'aser,

not to the miltary governor as the

editors assume, but to the priset.
The Baraita in Tractate Demai leg-
islates that the tenant who leases a
field from a private Jewish landown-
er does not have to tithe the produce
which he delivers as the rental dues,
but must do so when renting a field
from the Government (Baraita De-



Book Reviews

mai 6: 4 ). The stress in each M u rab-
ba'at land rental contract on the

duty to tithe the rent proves a very
important historical note: Bar

Kokheba assumed the full powers of
a Jewish king, and therefore applied

to himself all the rights in Halakbah
of a Jewish ruler.

The various letters by Bar Kokhe-
ba's men (one, Mur 43, possibly
by Bar Kokheba himself) are also
replete with allusions to Halakhot
which have been overlooked by the
editors. E.g., Mur 44 is an order by
the ruler for straw and stubble (mis-
read by the editors as wheat), with
the explicit instructions (overlooked
by the editors) to take tithe before

their shipment. The verb taken has
been identified in a Nachal Chever
document (Papurys No. 15) in the
same context. The final line (mis-
understood by the editors) in the
letter reminds the recipient not to
touch the Ma'aser on the Sabbath

( Cf. Mishnah Demai 4: 4) .
The omissioIls and deficiencies

of the editors have at least in part
been compensated by their purely
technical skil of deciphering the

documents and making them avail-
able to competent scholars. The
editors have not commented on the
historic implicationš of the Murab-
ba'at texts in helping restore an un-
sung hero of one of the most
heroic chapters in Jewish history.
But then again it must be remem-
bered that Bar Kokheba has been
pictured as an unusually vicious vil-
lain in Christian literature through-
out the ages. This is not surprising

as the Bar Kokheba revolt marked
the parting of the ways between the
Jewish community and those early
Christian communities. With the ap~

pcarance of a legitimate pretender
to the Messiah title, sanctioned at
last by an important segment of the
Rabbis, the Christian community

could no longer feign adherence to
the Jewish people. Their national
allegiance was suddenly disrobed as
a farce. Their non-support of the

Bar Kokheba revolt led of course
to reprisals, - (echoed in the at~
tacks on the Galie~ns in Mur 43)
and led to the historic split which
was the real beginning of the Chris-
tians as a separate community. The
ful l story of Bar Kokheba's rule _
already shown by the Murabba'at

and N achal Chever documents to
have lasted longer than the tradi-
tional estimate of 31, years - is

only beginning to be unraveled in
the volume under discussion. *

The third publication in the Ox-
ford Series is noteworthy mainly
for the publication of the so-called

Copper Scroll (Cave 3), which oc-
cupies 100 out of 302 pages of the
text. This scroll is unique for vari-
ous reasons. It is the only scroll
written on copper which in itself
indicates that its contents were in-
tended for preservation for poster-

ity. Its contents list several huge

hoards of precious metal and mon-
ey, giving their exact hiding places
scattered around Jerusalem and the
Dead Sea area. Naturally, the in-
ventory of this huge hoard -
amounting to 65 tons of silver and

· For a detailed discussion of the documents see the writer's article "Studies in
the Muraba'at and Nahal Hever Documents," Revue de Qui/iran, No. 13, Paris,
January 1963.
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26 tons of gold - has given rise

to many theories. The Editor of the
Oxford Press publication, J. T. Mil-
ik sees in the hoards a somewhat,

legendary and exaggerated account

of the Treasury of the Temple, re-

corded a generation after the Temple
was destroyed.

A close examination of the text
yields that, again, the Editor over-
looked the many halakhic terms
which abound in the Scroll and
which link it with certain pertinent
laws in the Talmud. Already in the
first column of the Scroll, hoards
are identified as Dema (heave offer-
ing), otsar ha-sheva ('fund' of the

Shemittah) and Ma'aser Sheni (Sec-

ond Tithe). Milk mistranslates each

of ~hese importan~ terms, giving

them completely irrelevant mean-
ings. In this writer's opinion the

key word for the entire Scroll is
found already in line 9: Aphodet

(mistranslated by Milik as 'sacred
vestments'). The word is undoubted-
ly the equivalent of Pedut or Pid~

yon - redemption - and indicates
that the moneys hidden were the re-
deemed values of actual taxes, offer-
ings and gifts which, because the

Temple was not accessible, had to
be committed to Genizah according
to various H aZakhot (e.g. Yerushal-

mi M a' aser Sheni 5: 7). In later col~
u~ns the term Cherèm is also intro-
duced (erroneously translated as
"excommunication" by the Editor)
~hich here stands for "Sacred prop-

erty pledged for the mater.ial main-

tenance of the Temple". Again, the
introductory term "Redemption"

must have applied to these gifts
which brings the Scroll in line with
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an often quoted law (R. Avodah
Zarah 13a, B. Berakoht 53a, B. Yo-
ma' 66a, B. ShekaUm 22a) accord-
ing to which the counter value of

gifts of the Cherem type had to
be committed to hiding in the Dead
Sea or, if consisting of defaced

coins, in any body of water. Signi-
ficantly, most of the hiding places
listed in the Scroll are at the Dead
Sea or in the cisterns, reservoirs,
springs, basins, tanks, dam sluices,
water conduits and water outlets.

It follows from the application

of the H alakhot applying to Teru-

mah, Ma'aser Sheni and Cherem
that we are dealing with a period

during which the Temple was al-
ready destroyed for some time, but
during which civil gifts and taxes
were stil collected. Significantly, no
sacrificial gifts or their redeemed
values are listed, which proves that
no sacrificial services were in force
during the period of the Scroll. The
gifts were committed to hiding ac-
cording to the Halakhah, but were
at the same time recorded in a min-
ute inventory in order to be avail-
able again when the Temple was
rebuilt. It was evidently a period
of acute Messianic expectation,

and the period preceding the
Bar Kokheba revolt could well fit
this description. Paleographical evi-
dence, for which Milk may be ac-
'cepted as an expert, points to a sim-

ilar dating of the Scroll.

The Oxford Press publication is
not the only one for the Copper

Scroll, as Allegro published the text
already in 1960; therefore the val?e

of the Milk edition, because of its
serious flaws in translations and in- '
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terpretations, is questionable. *

The discussion of the latest two
publications in the Oxford series un-
derlines the acute need for talmudic
scholars to take an active hand in

the publication of primary texts.
Political factors, however, do not
seem to be the only obstacles in the
way of completely unbiased treat-
ment of these important texts by
competent experts. We must fear
that, under present circumstances,

certain texts wil be completely sup-
pressed, while others wil continue

to be published without understand-
ing of their context with the broad
flow of Jewish tradition in Halak.
hah. We must, therefore, continue
to subject all publications to thor-

ough and uncompromising scrutiny
in order to extract from them their
full contribution to our knowledge
and appreciation of Jewish history,
religion and law. '

., Note: For further details, see the writer's "Identification of the Copper Scroll
Based On Its Technical Terms," Revue de Qumran, No. 17. May 1964.

Israel Zangwill. A Study, by MAURICE WOHLGELERNTER (New
York: Columbia University Press, 1964).

Reviewed by Norman Bentwich indifferent to his books and his mes-
sage, while the second generation

begins to recapture interest, and to
learn from his picture of a society
which has passed away. For the
Jewish reader Zangwil, indeed,
should have a permanent appeal, be-
cause he examines seriously and
imaginatively, and at the same time
with wit and humour, the funda-
mental problems of the individual
Jew in relation to his environment,
of the Jewish people in relation to a
fundamentally non-Jewish society,
and, lastly, of Judaism to-day in its
relation to Christianity and to mod-
ern thought.

Dr. Wohlgelernter rightly stresses
the duality of Zangwil as man and
as author. He quotes Edmund Wil-
son's maxim - "Given genius, the
more violent the contraries of the
creative artist, the greater the works
of art." Zangwil must be a Jew and
at the same time an English-man,

a man of thought and a man of ac-

Dr. Wohlgelernter's book appears
opportunely at the end of the cen-

tenary year of the birth of Israel
Zangwil. It is not a biography, al-
though it gives the essential details
of his life, but rather a study, liter-
ary, historical and philosophical,

carried ouf with immense dilgence
and sensitive understanding. The
one general criticism that this
reviewer would make is that the
author quotes too much from the
writings of others, and sometimes
composes the sentences with bor-
rowed phrases, just as a medieval
Hebrew composer of Piyutim did
with Bible phrases.
The centenary commemoration

has revived popular, or at least Jew-
ish, interest in the greatest novelist

and essayist writing in English
about the 19th century Ghetto. As
is often the way, the generation fol-
lowing that of an eminent writer is
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tion, a rebel against the rabbinical

law, but loving the tradition of piety.
In his small book of poems, which,
strangely, Dr. Wohlgelernter does
not examine with the same care as
the novels and essays and plays,
there is a revealing couplet:

Hear, Oh IsraeL. the Lord our
God, the Lord is One:

But we, Thy People Israel,
dual, and so undone.

Those lines would apply to Israel
Zangwill as well as to the people

of IsraeL. The study of Zangwil em-
braces four aspects, the Ghetto,

Zion, Art, Religion. It was essential
to his thought that art should have

a purpose, and he related to the
real world. "The value of art lies
in its influence." But he was so pos-
sessed hy the purpose of putting the
world right, and by the sense of

being "a trustee of civilization self-
appointed," that he ceased in later
years to he the artist and creative
writer. His novels, plays and essays

of those years tended to be tracts.
His weakness was throughout his life

that he was not sure what he wanted
to be. Was it to be interpreter of the
soul of his people to the Jews thém-
selves and to the Gentiles, or was it
to be a master of English verse and

prose, or a rival of Bernard Shaw
as a dramatist illuminating social
problems'? Was he to be the thinker,
or the active reforming politician,
working for Zion, peace and wom-
en's rights, for solving the problem
of Jewish homelessness or of wom-
en's votelessness? Was he to seek
the harmonies of relations of Ju~
daism and Christianity, or to create
a new religion of his own?

His literary work suffered, be-

122

cause he attempted too much. When
he seceded from the Zionist Organi-
zation after the rejection of the Brit-
ish Government's offer of a territory
in East Africa, in his selflessness he

took on the main burden of conduct-
ing and financing the Jewish Terri-
torial Organization (J.T.O.). It was
a vain search for a homeland for the
Jews other than Palestine, which
achieved little except the diversion
of some tens of thousands of Rus-
sian-Jewish immigrants from New
York to Texas. He dramatized his
religious philosophy in two plays:
The Next Religion and Plaster
Saints. but they were not profound
enough to move opinion. His trilogy
against War and Imperialism, The
War God, in verse, The Cockpit,
and The Forcing House, though in-
tensely earnest, did not touch the
English or American public as deep-
ly as Norman Angell's bÇ)ok, The
Great Illusion.

Dr. Wohlgelernter makes a thor-
ough analysis of each of the books
and plays, and shows their relations
to contemporary literature and so-
cial conditions. Though he is alto-
gether sympathetic, he is objective
and criticaL. The Pacifist plays, he
remarks, "are so turgid that the
effect of the noble theme is spoiled."
He points to the fallacy of Zang-

will's concept of the u.s. being the
"melting-pot" of Jewish and other

national groups. That picturesque

metaphor concealed the real prob-
lems of integration. On the other
hand, he justly points to Zangwill's
characteristic talent in defending the
reverse of everything; what he called
"topsyturvydom." "The other side
of everything must be shown, the
reverse of the medal, the silver side./
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of the shield as well as the golden."
That concept is most brilliantly iIus~
trated in the Dreams of the Ghetto,
which is perhaps the most profound
of Zangwills Jewish works. They
are stories of a dream that did not
come true. The study brings out
also with great skill Zangwil's con-
viction that "comedy is the ultimate
civilizer," and helped the Ghetto
dwellers to achieve freedom and
happiness. It is the reverse side of
tragedy.

A few sweeping statements about
Palestine might be corrected. "It is

disturbing to read of the obsequious
role played by the Zionist leadership,
especially by Weizmann." The ac-
count of the Arab rioters' attack on
the Jewish quarters at Easter 1920
is ineptly described as "Arab ma-
rauders, with the tacit approval of
British military authorities, inflicting
pogroms." But these are very small
points in a book which is a sympa-
thetic study of an eminent and crea-
tive Jew of the last generation, and
an addition to the history of modern
literature. The notes and the bibli-
ography are excellently arranged.

Duties of the Heart, by BAHYA BEN JOSEPH IBN PAQUDA, trans-

lated from the Arabic into Hebrew by JUDAH IBN TIBBON and
translated into English by MOSES HYAMSON. Complete Hebrew
and English texts on facing pages. Two volumes. (Jerusalem:

. Published by Boys Town, 1964).

Reviewed by Charles Raddock lish, but in the Spanish Arabic in
which ìt was originally composed,
as in the unique Hebrew into which
it was finally rendered by the same
translator who did Saadya Gaon
and Halevi, it carries the elo-
quence of that lofty prose for which
the so called Golden Era has been
famous. Even in English, however.
Duties of the Heart remains a mas-
terpiece of Jewish philosophy intel-
ligible to the uninitiated layman.

And as for the simple, pious layman
already familiar with such esoteric
literature, he can peruse it for sheer
piety and spiritual comfort. No won.
der that it has been the most widely-
read ethico-philosophical book for
nine centuries. There is something
in it- for everybody, whether he be
theology-prone or not.

At long last, the most popular

book on the Jewish faith in all the
history of our multilingual philoso-

phical literature has reappeared in
English. It is Bahya ben Joseph ibn
Paquda's Chovot Halevavot, or ac-
cording to the English title, Dutie.~'
of the Heart. Though we still know
very little about the author's per~

sonal life, except that he was a day-
yan in northeastern Spain at the

height of the great Hebrew renais-
sance on the Iberian peninsula, and
a contemporary of Jehudah Halevi,
his Duties of the Heart was al-
ways, it seems, more popular, with'
the Jewish masses than even the be-
loved Jehudah Halevi's Kuzari.
Duties of the Heart may not

sound like much of a title in Eng-
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For me, as erstwhile editor of The
Jewish Forum (now suspended) it
is particularly gratifying to see it
re-issued in English. The English
translator, the late Dr. Moses Hy-
amson, one-time Acting Chief Rab-
bi of the United Synagogue of the

British Empire, was among the first
editors of The Jewish Forum. In
fact, it was the Forum and my
predecessor Isaac Rosengarten that
first encouraged Hyamson to under-
take an English version of this
heart warming classic. Later Profes-
sor of Codes at the Jewish Theo-

logical Seminary (when the
Seminary was still identified with
Orthodoxy) Moses Hyamson re-
leased the translation-very modest-
ly, I should add-beginning with

the Passover i 920 issue of the
Forum, Volume III, Number 3,
when the publication was hardly
three years old and English readers
of esoteric J udaica were stil very
few.

The editorial board of the Forum
then proudly included Dr. Hyam-
son, Dr. Bernard Revel, father of
Yeshiva University (and my teach-
er), Peter Wiernik, editor in chief
of The Jewish Morning Journal, be-
sides the then 34-year old "Ike"

Rosengarten, my predecessor. Hy-
amson's Duties, in short, first saw
the light of day in our columns, for
no commercial publisher in those
days was brave enough to under-
take its publication. In those days,

as the records show, there were no
entrepreneurs like the present Gold-
man-Reinman firm Otzar Hasefarim
or the Feldheim book shop on
East Broadway, which specialize in
Orthodox literature.

We should doff our hats to Rab-
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bi Alexander Linchner, founder of
Boys Town, Jerusalem, for author-
izing the re-issuance of Duties by
the Boys Town print shop. Boys
Town, Jerusalem, is a unique social
experiment to Israel, a settlement by
itself, where Ashkenazi, and Seph-
ardic teen-agers study Torah while
learning a trade, printing particular-
ly. Started about a dozen years ago
by Rabbi Linchner with only one
second-hand linotype machine and
10 courageous pupils attending ele-
mentary Hebrew closses, it has since
become a diversified vocational, re-
from 30 countries. Its printshop is
merely one of its modern features,
and Paquda's Duties its maiden
effort.

With high production costs and
low sales, most American Jewish
publishers put their books out in
cheap paper and cheaper binding.
But this Boys Town production
may compare with professional
standards in New York publishers'
row, and this is a good thing. For
there is no reason why our religious
literature has to be packaged cheap-
ly, more cheaply even than some of
the cheapest novels done on Madi-
son A ven.ue. People who buy relig-
ious literature read it again and
again, and a book should be able
to stand up for at least one genera-
tion, as European publications used
to do.

Now about the book itself: So
far as the English goes, the transla~

tion is more than adequate for the
modern reader. Of course, it is not
as beautiful as Judah ibn Tibbon's
Hebrew version done from the orig-
inal Arabic manuscript. But then

again except for the late Chazzon
Ish, who of our modern rabbinic
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scholars of Eastern Europe could

match ibn Tibbon! That's what the
Golden Era was noted for-style.
Unfortunately, style was secondary
in Eastern Europe, and even some

of the greatest rabbinical authori-

ties were often poor stylists, some
of them even ungrammaticaL. While
Hyamson's EfigIish doesn't measure
up to ibn Tibbon's Hebrew, it stil
stands head and shoulders above

much of the trash that comes under
the heading of "Judaica" these days.
days.

Let me explain: Lecturers on
"Judaism" have been tellng the
public lately that what Judaism
needs is a "theology." Judaism, they
have been saying on the pulpits and
platforms, is minus form, system,

doctrine and mystique. Standing be-

sides their host rabbis., who invite
them as guest speakers on Friday
nights or Sunday mornings, these

lecturers inadvertently discredit the
faith that has been the very genesis

and inspiration of two other major
faiths which boast both a mystique
and a theology.

These so-called lecturers, some-
times dressed like the rabbis in
Quinn & Duffy robes, skirt the car-
dimils of Judaism and pronounce as
outmoded time-hallowed essentials.

They mislead, misinform and per-
petrate an intellectual fraud on inno-
cent Jews who come to the syna-
gogue for Judaism-that is, for To- .
rah, Talmud and Midrash, which to-
gether contain the full theology and
mystique of the Jewish Faith. These
lecturers, however, ignore Saad-
ya's Beliefs and Opinions, Jehudah
Halevi's K uzari and, above all,
Bahya's Duties of the Heart which,

together, clearly spell out a "Jewish
theology" in all its ramifications. Not
even mentioning these classics to
their listeners, they imply that every-
thing Judaism has to teach emanates
from themselves alone. At best,
they cite Buber, Kierkegaard or the
Protestant theologians.

When they do not do it from the
pulpit on Friday eve, they do it be-
fore the Sisterhood on Wednesday
noon's kaffeeklatsch. To the ladies,
of course, it sounds more fashicn-
able to cite Buber or "Zen" (the
latest meshugaas!) than to mention
an obscure classic like ibn Paquda
or the profound Jewish mystics of

Gothic Germany, medieval Spain or
18th-century Poland and Walachia.
It is for such reasons, among others,
that I recommend the Boys Town
edition of Bahya's Duties.

The Kaddish, by MARVIN LUBAN; Prayer, by ELIEZER BERKOVITS;

nos. 7 and 8 of "Studies in Torah Judaism," published by Yeshiva
Univ., N. Y. C.

Reviewed by Chaim Feuerman

The world's Jewish bookshelf, it
may be proudly asserted, is a con-
stantly expanding phenomenon. In-
deed, in recent times it has been even

further enhanced by the addition of
an entirely new genre of publications
- the J udaica paperback.

Two of the mo~recent contribu-
tions to this new literary type are
also two of the finest - Numbers 7
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and 8 of Yeshiva University's Stut/-
in Torah Judaism series - The Kad-
ish by Rabbi Martin Luban and
Prayer by Dr. Eliezer Berkovits.
Each of these studies is a detailed
thorough-going exposition, sound in
its talmudic and philosophical
scholarship, and yet highly readable

by the intellgent and interested Jew-

ish layman. Both The Kaddish ansl
Prayer are particularly suitable for
distribution to the recently bereft

"Kaddish-sayers" who man the min-
yanim of every congregational rabbi,
and whose highly receptive mood
might well be nurtured with such

inspirational and enlightening ex-

positions.
The Kaddish reveals in its sub-

title the basic theme of its author:
Man's Reply to the Problem of Evil.
Rabbi Luban's fundamental ap-
proach is that "God uses prohlems

to provoke us to reflect on our own
inadequacies and propel us to de-

velop our potentiality" (p. 17). He
then proceeds to elaborate upon the
religious man's response to the di-
lemma of human sufferings through
the Kaddish as an assertion of faith,
prayer, commitment, and accept-
ance of Torah guidance. "Our voices
may waver", writes Rabbi Luhan in
the section on Kaddish and Bereave-
ment (p. 34) "but with the recita-
tion of the Kaddish our realization
of the axiom on which all our life is
based is brought back into focus.
Only with such faith can we accept
what has occurred and attempt with
new wisdom to improve our lives
and build a better world. While it
is for the sake of the deceased that

we are motivated to recite the Kad-
dish, the Kaddish's assertion of faith
helps restore our own faith in this
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hour of sorrow and confusion."

Prayer, broader in its scope than
The Kaddish, assumes greater pro-
portions in both the longitudinal and
the depth dimensions of its study.
Its style is, consciously or unconsci-
ously, Heschelian, although it no-
where approaches Heschels melH-
fluous majesty of exp'rèssion. It un-
dertakes to expound clearly and in
detail on the basis of sound talmudic
and Jewish medieval philosophical
sources such metaphysical, theologi-
cal issues as "How is confrontation
with the Divine through prayer pos-

sible in view of God's ultimate tran-
scendance?," "Is prayer answered?,"

the individual and the community in
prayer, kavannali, and the art of

praying. In coming to grips with
these issues, Dr. Berkovits develops
the concept of prayer as: (1) the

expression of human need and help-
lessness born out of man's desire to
be close to his Maker; (2) the spon-
taneous service of the heart in praise
and thanksgiving; (3) individually
and communally obligatory .proto-
types, patterned after the personal

prayer of the great Jews of history

and aimed at eaching how to pray
with Kavannah in all situations; and
( 4) the effcacious influencer of the
course of world affairs and human
destiny as a result of the effect which
it has upon those who pray.

The author's major thesis may
eloquently be summed up in the
concluding words of the book (p.
99) ". . . we pray rightly not in order
to be heard, but we are heard be-

cause we pray. We pray because
man lives in the presence of God;
because we desire to serve God with
our very needfulness; because we

serve Him with our hearts as we turn
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to Him in child-like trust as the na-
tÓral confidant of our innermost dis-
appointments and longings. We do
hope to be heard; but we pray be-

cause we seek His nearness, because
we may pray to Him who is near.
As to the rest, 'resign thyself unto

the Eternal, One, and wait patiently
for Him'; waiting for the answer, do
not wait for what may be granted
but for the one who alone may grant
it; waiting for redemption, wait for
the Redeemer."
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