
BOOK REVIEWS

The Creative Era: Between the Testaments, by CARL G. HOWIE
(Richmond, Virginia: John Knox Press, 1965).

Reviewed by Victor Solomon

Carl G. Howie, versatile author
of several volumes on subjects
ranging from the Dead Sea Scrolls
to Bible Commentaries, presents in
his latest work, The Creative Era:
Between the Testaments, a study
of the so.called "intertestamental"

period. It is intended to serve as a
laconic analysis of the four crucial

centuries, with the age of Ezra-
N ehemia as the terminus a quo and
the time of the early New Testa-
ment writers as the terminus ad
quem. During this period Jews and
Judaism acted, reacted and inter-
acted with the ancient colossi, the
empire-civilizations of Per s i a ,
Greece and Rome. This was the
turbulent age of Pharisees, Saddu.
cees, Essenes, Zealots, Sicarii and
a host of religious, nationalistic re-
ligio-political sects. The reader is
permitted a telescopic glimpse into
the dynamics of Israel's dynamic
history, with its euphoric balcyons
and violent storms, zeniths of spir-
itual and national attainents, and
nadirs of humilation and exile.

The author, a Presbyterian min-
ister, makes a valiant effort to be
objective - and fail. Alost
against his wil, he is drawn into
the typical chrstological interpreta-
tion of history as he chart an
emerging Christianity from the con-
fusion of the "intertestamental" pe-

riod, tracing "patterns of prepara-
tion" for the gospel of the new
faith.

Howie accepts, uncritically, the
early dating of the Dead Sea Scrolls,
identifying the Qumran community
with a monastic Essene group. This
reviewer would have welcomed at
least a brief treatment of the dis-
senting views regarding the Qum-
ran literature. Certainly Cecil
Roth's plausible contention that the

denizens of Qumran were not Es-
senes but members of the miltant
Zealot party - a view reinforced

by recent archaeological discover-

ies at Massadah - deserves at least
a footnote. Similarly, Zeitlin's con-
troversial claim that the scrolls are
not of "interestamental" vintage,

but the product of seventh centu
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Karaites, merits some kind of at-
tention.

One of the rewards derived from
a readig of Howie's book is a les-
son on how to go through the mo-
tions of "objective" scholarship

while grinding a partisan theological
axe on the hard facts of history.
The vibrantly productive period
under Howie's microscope was in-
deed a "creative era/' However, the
author's prefocused gaze could per-
ceive only the Creative Era: Be-
tween the Testaments. In examin-

ing the relevant bodies of literature,
he could not see beyond the peri-
pheral Apocrypha, the enigmatic
Pseudepigrapha and the controver-
sial Dead Sea ScroIls. He is mysteri-
ously oblivious to the very exist-
ence of the most extensive litera-
tures of the time, the Talmud and
Midrash. In fact, the words "Tal-
mud" and "Midrash" are not even
mentioned throughout the book.

To validate this reviewer's ar-
raignent of the author as a propa-
gandist masquerading as a scholar,
the reader is directed to: 1 ) the
categorical acceptance of the de..
monologic and angelogic views dis-
tiled from Apocryhal and Pseu-
depigraphal sources as normative

Jewish concepts, 2) reflections on
Ezra's reforms as "the wall of the

law which made Judaism insular
and made Jews thereafter largely
a people of the Law," and 3) criti-
cism of the substitution of "scribal
legalism" for "prophetic vitality"
after the Restoration - and a host
of similar "scholarly" observations.

Moreover, the bibliography to this
book which is devoted to events re-
lated to Jews, Judaism, Jewish lit-
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erature and Jewish history is totally
devoid of genuine Jewish reference

sources.

A touch of unintended humor
appears between the lines of
Howie's attempt to explain the ha-
tred of Antiochus IV for the Jews.

Antiochus, according to the author,
identifed Zeus with the God of Is-
raeL. "Why not merge the two?"
Antiochus concluded, as he tried to
bring Greek "enlightenment to the
Jews steeped in their ancient ways.
. . . Antiochus must have reasoned
that the marks of diference be-
tween Jew and Greek were circum-
cision, the Law and sacrifce. Re-
move these dierences and, he
thought, the problem would be
solved" (p. 21). Ironically, it was
Paul, two centuries later, who dedi-
cated his life to the implementation
of this "solution" credited by Howie
to the infamous Antiochus Epi-
phanes.

Finally, Howie arranges a mor-
tal combat between the two anti-
thetical forces: "recorded law"
and "wisdom" vs. "spiritual free-
dom" and "creative sources of
faith." By now the reader can be
trusted to make the correct identi-
fications, unaided! The inevitable
conclusion comes, almost innocent-
ly, in the closing paragraph: "The
creative era gave way to the cosmic,
creative act of God in Jesus."

Carl G. Howie has demonstrated
in the Creative Era: Between the

Testaments, how a scholar can vio-
late the discipline of objectivity, ig-
nore evidence and misinterpret
facts to arrive at conclusions com-
patible with preconceived notions.
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History, Archaeology, and Christian Humanism, by WILLIAM
F. ALBRIGHT (New York: McGraw Hil, 1964).

Reviewed by

Emanuel Feldman

That Wiliam F. Albright is the
leading world figure in archaeology
and Biblical studies is so well
known as to be a c1iché. This most
recent of his works, a compilation

of his writings and lectures over

the past several decades and the

fist volume of a projected series,
merely reinforces our views of him
as a man and as an orientalIst.

Despite the imposing title, this is
a book not only for the professional
but for the general reader as well.

Of particular interest to Jewish

readers is his demolition of Toyn-
bee's effort to minimize uniqueness
in history, including, of course,

Jewish chosenness. "Hebrew mono-
theism," says Albright, "with its
emphasis on a personal God, unit-
ing creative power with strict ethics
and love for humanity, is unique

in world history." Albright accuses

Toynbee of an "otherwise irration~
al prejudice against the religion of

Israel and subsequent Judaism as

well as against modern Zionism and
specifically against the State of
IsraeL. "

On the lex talionis - "an eye for
an eye, a life for a life" - which
is often said to be a primitive law,
Albright gives us further profound
insight. He points out that this prin-
ciple was in actuality an astound-

ing revolutionary change in law. In
ancient oriental jurisprudence, men
of greater social standing or wealth
were able to escape punishment for
the most heinous of crimes simply

by paying a fie. In primitive law,

revenge was dominant, and if a
member of a clan were kiled the
penalty was often the destruction

of the offender's entire clan. With
the lex talionis. however, the prin-
ciple of equal justice for all came
to dominate all punishments for in-
jury or homicide. Concludes Al-
bright: "So the lex talionis, far
from being something which is
completely outworn today, is some-
thing which we have not begun to
attain - the principle of equal

justice for alL."

Despite Albright's impressive
scholarly achievements, his detrac-
tors accuse him of being a "mystic"
and "religious." Apparently, this is
a condition devoutly to be shunned
by scholars. In truth, he is a deeply
committed Christian. He considers
religion as real and as necessary a
part of a complete life as food or
social intercourse. Religion "rises
above the level of matter and en-
ergy into a higher world which can-
not be controlled by quantitative
experiment or mathematical logic,
a world to which our emotions and
our intuitive imagination give ac-
cess. "

The profoundest intuitions of faith
are not subject to logical proof -
but neither are the axioms on which
all science and technology are erect-
ed. We end as we began, with the
humble scholar's credo ut intelle-
gam.

He has little use for "the compla-
cent professional religious liberal,
who often seems to feel that, hav-
ing saved himself from the impu-
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tation of sin, he is free to behave
as he pleases - provided he does

not get caught."

It is his humilty, spiritual insight,
and humor which have so endeared
him to traditional Jews. That this
feeling is reciprocated is evidenced
by a biographical note in which he
writes, "until I was twenty-one I
had never met anyone whom I

knew to be Jewish, but after nearly
half a century of friendly associa~

tion I am in some ways more at
home in Jewish circles than any~
where else." This affity has been
reciprocated by Jews throughout the
world who have found in Wiliam
F. Albright an impassioned defend-

er of truth and one of the real
chasidei unwt haolam.

Adass Yeshurun of Cologne. The Life and Death of a Kehilla,
by ALEXAND.ER CARLEBACH (Belfast: William Mullan and Son,
Ltd., 1964).

Re.viewed by Carl Cohen

This is a very important book

which . the future historian 'cannot

afford to overlook. The reader
wishes that more such monographs
were written by authors as compe-
tent as Carlebach.

The last epoch of German Jewry
is not widely known. Litte is un-

derstood about the struggle for and
against Reform, for and against
Zionism (Germany was a hotbed of
both), as well as the death agonies

under Hitler.
When Reform swept German

Jewry in connection with its fight
for emancipation in the period after
Moses Mendelssohn, the Orthodox
minority in the larger cities was
faced with nothing less than a battle
for survivaL. The law of the land
forbade "secession"; every inhabi-
tant - citizen or not - from birth
to death was a tax paying member
of one of the three recognized re-

ligious groups: Jewish, Catholic, or
Protestant. When in the 1840's Re-
form rabbinical assemblies decided
to change the services, installng
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the organ on Shabbat and Holy
Days, minimizing Hebrew, deleting
prayers for the Messiah or the re-

. building of J erusalem~ and seating
the women so that they were clear-
ly visible to the men, the groups
of Orthodox Jews had to. object.
They formed their own congrega-
tions, doubling their fiancial bur-
den. Besides the tax to the offcially
recognized congregation, they had
to pay voluntar contributions to
meet the expenses of their own
synagogue, school, rabbi, and
cantor.

This was changed when the Bis-
marck Government, in the 1870's,
began its fight against the influence
of the Catholic church and a law
was promulgated permitting citizens
to leave their faith. Under the in-
fluence of Rabbi S. R. Hirsch (Ben
Uzziel) this law was amended to
permit Jewish secession from the
local community without leaving
the faith.

Hirsch himself was not against
certain reforms - he has been
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called the Jewish Martin Luther.l
He proclaimed the formula Torah
žm derech eretz; however, he was in-
flexible where Talmudic law was
concerned and went so far as to
break relations with his admirer

and former student, the historian
Graetz, because Graetz had written
a non-traditional history of the Tal-
mud (the fourth volume of his
famous work). Hirsch pronounced
it a halakhic duty to break with

a congregation where the organ was
played during the service and other
Talmudic laws violated. With a
handful of followers he left the big
congregation and established his
small group as the Kehila Kedo-
shah Frankfurt - ir vaem beyisrael.

The great rabbis of the Adass
YeshulUn of Cologne steered a
more concilatory course and per-
mitted their flock to decide indi-

vidually whether to belong - and
pay to both congregations or only

their own. These rabbis, father and
brother of Alexander Carlebach,

were soul and leaders of their con-
gregation from 1904, when Eman-

uel Carlebach was elected rabbi
and principal of the seminary for

Orthodox teachers, until 1937, when
David Carlebach left for Palestine.
There he died an untimely death

in 1952.

The book tells of the inner con-
flicts of this congregation, its

growth, its problems with school
and seminary, and its end at the
hand of Hitler's ruthless hordes.
It. also discusses the much debated
mission of the elder Carlebach to

Poland and Lithuania during World
War i. The buildings of the con-
gregation were destroyed by Alied
bombers - and an important part
of Jewish life became history.

The author of the book is one of
the last surviving witnesses of the

destruction, and he describes it vi-
vidly. The book is easy to read,
with well-chosen photographs.
Readers who did not live in Ger-
many during the Nazi era wil find
not only interesting - if sadden-

ing - inormation, but also food

for serious thoughts.

ief. A. Fuerst. Die jued. Realschulen Deutschlands, Monatsschrift für Ce-

schichte und Wissenschaft des Judentums~ 58 (1914): p. 521.

Halakhah Le-ma'aseh La-bayit Ha-yehudi, vol. I; Shemirat Shab-
bat Ke-hilkhatah. (Practical Religious Rulings for the Jewish

Home; Book I; Correct Sabbath Observance, comprising the laws
of sabbath, festival and Chol Ha-moed) by YEHOSHUA YESHAI-
YAH NEUWTH (New York: P. Feldheim: 1965).

Reviewed by Aryeh Newman

It is hardly necessary in a jour-

nal of this nature to emphasize that
the application of Judaism to con-
temporary problems has never

ceased. The "petrifactionU of Jew-
ish law since the closing of the Tal-

mudic canon in the fith century or
the codifcation of the Shulchan
A rukh 400 years ago is a legend

assiduously cultivated by the dera-
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cinates of Jewish life, the marginal
and alienated Jews who wish to set
up an authority in their own image
or make a cult of the contemporary
feeling that "whatever is, is right"

On the contrary, as the pages of
Tradition during its comparatively

youthful existence testify, many
hundreds of contemporary prob-
lems are being solved in the respon-
sa being continuously penned by
rabbis in Israel and the Diaspora. It
is precisely because of this that the
ordinary Jew finds himself il-
equipped to lead his everyday life
in accordance with the decisions

that have been made. He cannot
find them in any of the codes of

Jewish law available to him. He
cannot be expected to keep up with
the latest rabbinic journals on the
subject or stock his library with the
host of responsa volumes written

in the last half century. Even the

experienced rabbinic scholar often
hesitates before applyig the laws
of the Sabbath, for instance, to a
new technical situation.

What is called for is nothing less
than a new codification, a clearly
structured digest of the decisions of
contemporary authorities on the host
of new situations which had not
faced, for instance, the Chafetz

Chayyim when he compiled the
Mishnah Berurah and Biur Halak-
hah.

Who would be brave enough to
undertake such a forbidding task
in the age of religious modesty and
when the very greatest and saintli-
est eschew such enterprises on
the grounds of the unworthiness
both of themselves and the genera-

tion? Such a codification, to be
complete and useful, could not
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simply lay down the law lechumra
- forbidding everything just to
make sure that no infringement
could possibly take place. Some

kula - dispensation or permission

- would have to creep in some-
where. Who would take upon him-
self to brave the storms of protest,
the threats of excommunication
and vilfication for misleading the

children of Israel?
In a modest flat in Bayit Vagan,

one of Jerusalem's newest suburbs,

set amidst junior and senior yeshivot,
an unassuming young rabbi, Yeho-
shua Yeshayah Neuwirh, under-
took the task. He is a graduate of

Mercaz Harav, Rabbi Kook's Ye-
shiva, and a disciple of Rabbi
Shelomo Zalman Auerbach, dean of
the Kol Torah Yeshiva and one of
the greatest poskim of our time.
Rabbi Neuwirth industriously as-
sembled all the material on Sabbath
and Yom Tov laws, particularly
those involving modern technical
problems, consulting doctors and

scientists and poring over the de-
cisions of rabbinic authorities in
Europe, America, and Israel and,
above all, those published by the
"Master," Rabbi S. Z. Auerbach.
The result is the present volume, en-
dorsed by a galaxy of Torah authori-
ties. One of these was very reserved
in his endorsement, stating, "the
author's request for me to agree

to this publication is a very dif-
ficult one; I cannot bring myself
to legislate for myself, how can I
then agree to legislate for the public
as a whole?" He further warned
him that one needs great assistance
from Heaven to arrive at the right
formulation. A note is appended
taking issue with the author's de-
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cision that using the water of a SUD-

heater is permitted on the Sabbath.
This serves to underline the dif-

ficulties faced by the compiler of
a religious code, however careful

he is to reproduce the considered

findings of other scholars. Indeed

no codifier, however enormous his
prestige and authority, has escaped
scathing criticism and condemna-
tion for "misleading" the public,

even when his name was Karo or
Maimonides.

In the book thirty chapters on the
Sabbath and festivals formulate the
general principles of important la-
bors prohibited, with specific appli-
cations to newer problems. Partcu-
larly comprehensive is the treatment
of cooking, pressing (sechitah),
freezing, preparation of food and
keeping clean the home and sink,
fire on the Sabbath, care of gar-
ments, games for children. Al the
host of uncertainties facing the

parent with sickness or other mis-

fortune in the home, are resolved

in unequivocal ruings, outlining
the medical treatment permitted,
the defiition of a sick person, of

danger to life, when one may tele-
phone the doctor, or can the fire
brigade.

Naturally, there is no such thing
as finality in any codifcation of
Jewish law. Rabbi Neuwirth brings
diferent opinions, both the lenient

and the stricter view in questionable
cases, carefully notig whether a
practice is prohibited merely by
usage or by actual letter of the law.
Some wil no doubt find that, occa-
sionally, a lenient view is not cited
or that a stricter interpretation is
not given due prominence. Thus
no weight is attached at all to the

view that shaving (with the per-
mitted implements, of course) may
be permitted during chol hamoed
for those who shave daily. The foot-
notes merely add en passant that
according to an authentic rumor

the N oda Biyehuda changed his
mind about his own explicit per-
mission to do so. On the other
hand, views are cited permitting
the opening of the refrigerator irre-
spective of whether the motor is
working or not and the lowering
of the freeze control while the mo-
tor is working.

But it is not so much the de-
cisions themselves that constitute
the novelty or importance of the

book as the clear formulation of
the principles involved and the

marshallng of sources. The defii-
tions of bishul, keli rishon, sheni

and shelishi are clearly set forth
and related to the modern gas or
electric kitchen and pre-cooked and
processed foods. It can be under-

stood at a glance why there is an ha-
lakhic objection to pouring the
water directly from the kettle on
the stove into the instant coffee,

and why, on the other hand, it is
perfectly innocuous to make a cup
of tea from the customary tea bags

in the cup (keli shelishi).
Nothing is more calculated to

demonstrate the timelessness of the
Torah than the consistent applica-
tion of its eternal principles to the

changing outward circumstances of
human life. The expert eye may
be able to detect the unchanging

principle involved in the new situa-
tion and see the modern termin-
ology as external dressing of a situa-
tion already described in the Mish-
nah. But the layman has to be told
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in plain words the "must" and "may opportunity of learning the "why."
not" and the "when," arid given the

Faith and History in the Old Testament, by R. A. F. MACKEN-
ZIE, S.J. (Minneapolis: University of Minesota Press, 1963).

Reviewed by Bertrand Fink Catholic theologian. Our adamant
objection is threefold: a) it is pre~
sented as "objective" and "scien-
tific" scholarship, which it most
certainly is not; b) it gleefully and

promiscuously includes the most
tenuous and tentative speculations
of Bible criticism in this "objec-

tive," "scientifc" category while

dismissing the Jewish people as
"primitive," "barbarian," and "un-
original;" c) it contains a veritable

host of inaccurate statements and

glaring mistakes. And our objec-
tion is that MacKenzie presents
his speculations as 'immutable, es~

tabIished, "scientific" fact, nowhere
supporting his assertions with even
a shred of evidence or documenta-

tion.

This work records a series of lec-
tures the author delivered at the
University of Minnesota in 1960. It
approaches the "Old Testament"
with the condescending "charity" of
a priest who presents it as "an at-
tempt to show the remarkable rele-
vance of Israel's thought and experi~
ence to some of our modem religious
problems"

The approach is condescending

because it views this "remark~
able relevance" in terms of the pro~

gression from the "primitive" ideas
of the "barbarians" who entered

Canaan after the Egyptian Exodus
to the culmination in the "New Tes~
tament," which is the only one the
author takes seriously. As he puts
it at the end of the book: "the ful~
fiment . . . was claimed . . . and
is claimed today, by the Christian

Church" (p. 112). Accordingly,
the last paragraph candidly states
that the entire purpose of the an-

alysis was to provide the back-
ground for a sketch of "the high
points of the Christian faith. My
purpose has been to indicate the
Old Testament foundation on which
each of them rests. For the Chris-
tian, therefore, these ultimately

make up the theological signif-
cance of the Old Testament" (p.
113).

We certainly can have no quar-
rel with such an approach from a
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For example, on what does he
base his repeated assertions of our
utter primitivism and lack of re-
ligious consciousness in view of
the fact that the very existence of

the "Old Testament" belies this con-
tention? One such allegation was:
"In no other terms could a cos-
mogony or anthropogony be . . .
comprehensible to the mentality of
early IsraeL. It had to tell a story . . .
a wonderful garden, a talking snake,
a magic tree" (p. 65) . In other
words, we were capable of compre-
hending no more than what Mac~
Kenzie would call fairy tales.

To the uncommitted Jew the book
is utterly confusing - it slurs the
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Bible as primitive myth by impart-
ing the most inaccurate misinforma-
tion in the most pernicious way -
that of the "admirer" of the "Old

Testament" whose purpose is not to
debunk but to show its "remarkable
signifcance." Our young people on
the college campus are exposed to
this kind of pseudo-scholarship al.

most daily, without, in the great ma-

jority of instances, an effective anti-

dote - that of the authentic Jewish

viewpoint presented by competent

authorities. Professor MacKenzie
has added new ammunition to the
arsenal of Bible criticism - espe-
cially dangerous because it stems not
from an enemy of religion but from
a defender.
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