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With a highly readable translation from the original French, Maxwell
(Mordechai) Luria has made Rabbi Benamozegh's classic seftr available
for a new generation of readers and scholars seeking to understand

Judaism's unique mission as the source of morality among the nations.
An Orthodox rabbi who was born in Italy in 1823 and served for 50
years as the rabbi in Leghorn, Benamozegh, along with Samuel David
Luzzatto, has been considered one of the two most distinguished intellects of 19th century Italian Jewry.

A formidable master of both Jewish and secular sources, Benamozegh conceived Israel and Humanity as the last work in a long line of
writings on Judaism, including Ger Tsedek (1855), a gloss on Ta1:um
Onkelos, Nir leDavid (1858), a commentary on Tehillim, and Em ha-

Mikra (1862), a philological and philosophical commentary on the
Torah. Published posthumously, it reads well both as a Jewish polemic
and as an extrapolation of Benamozegh's lifetime of study.
Utilizing Talmudic, kabbalistic, classical and modern scholarship,
Benamozegh seeks to reach three types of readers: 1) Jews, whom he
wants to perceive the universalistic sympathies of Judaism, especially

through kabbala) 2) Christians, whom he wants to persuade that
Judaism, far from being obsolete, contains the gem of universal reli-

gion, and 3) secular and rationalist critics, whom he seeks to counter in
the interest of his effort to reach Jews and Christians. Benamozegh's
primary thesis is that Judaism, the recipient and guardian of God's
unique eternal revelation, has been commanded to spread monotheism
to the nations of the world through the Seven N oahide Laws, and that
in order to achieve ths mission, Judaism must preserve itself.
An edited version of Benamozegh's longer French manuscript,
this volume consists of three major sections: 1) "The God of Israel,)) 2)
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"The Hebraic Idea of Man," and 3) "The Law," as well as the original
introduction by Aime Palliere, a Catholic priest who became Benamozegh's most important student and advocate. This volume also includes

a passionate introduction by translator Luria, a professor at Temple
University (and an observant Jew), as well as a provocative appendix on
Benamozegh and kabbala by Hebrew University professor Moshe Ide!.
In "The God of

Israel," Benamozegh deals with the unity, unique-

ness and universality of God and traces the history of monotheism
among various genties before the revelation at Sinai. Citing a plethora
of sources, he discusses universalism in rabbinic literature and argues that

many rabbinic texts "hint at least at the idea that beneath the names of
the gods of the Gentiles there is an awareness of the unique and true
God." He later argues that the idea of a national God is alien to Judaism
and that the fortunes of Israel (the land) and its people are bound up
with the fortunes of mankind.
In "The Hebraic Idea of Man," Benamozegh discusses the origins
of mankind and the superiority of the Torah to pagan legends. Here
Benamozegh brings forth the interesting observation and rebuttal to
classic Biblical criticism, that when the creation stories are repeated in

Persian and other cultures, they reflect the country from which they
emanate, while the version in Bereshit reflects the universal outlook of
an originaL. Yet, while Rabbi Benamozegh has a generally positive out-

look regarding Christianity, he stridently defends the Pharisees against
Christian charges that their emphasis on religion distorted the true wil
of God. He writes, "What is significant is that the Pharisees, with a surprisingly clear conscience, do nothing to refute the accusation that they

are friendly to innovation." He cites Menahot 29b, which asserts that
when Moses ascended to Sinai to receive the Torah, God enabled him
to see all the generations of his successors. On the furthest level, Moshe
saw Rabbi Akva, who was preaching about every word of the Torah.
Grieved at his inability to understand Rabbi Akva, Moshe was reassured
when he heard Akva conclude, "All these doctrines come to us from
Moshe, who received them at Sinai." Benamozegh writes, "This image
of Moses, who does not understand what is said in his name, who feels

heartened only when he hears the most up-to-date Pharisee theories
attached to his own teaching on Sinai, is a masterpiece of truth and profundity, as we have an entire system of concordance between the Written and Oral Laws, between immutabilty and progress" (171).
While Benamozegh's first two sections are primarily philosophical
in nature, his third section, "The Law," may be his greatest contribulaw: Mosaism,
tion to halakha. He expands on two aspects of universal
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the nations. Benamozegh examines what maybe called the nucleus of each Noahide precept,
the priestly law of

Israel, and Noahism, the law of

nuclei which he notes have often been mistaken for the laws themselves,
but which in reality form only the chief principles of the "Code of

Mankind." He notes that while the oldest beraita (Sanhedrin 56b), in
addition to requiring judges, prohibits sacrilege, idolatry, incest, homicide, theft and the consumption of the limb of a living animal, another
beraita substitutes the prohibition of castration for the first mitsvah and
the prohibition of cross-breeding different species and grafting trees for
the second. If the second beraita omits justice, Benamozegh writes, it is

because it regards justice as the purely instrumental aspect of the
Noahide code and as an inevitable result of the very existence of the
code. Leaving no doubt that the rabbis were indeed concerned with halakha as applied to Noahides, he notes the lengthy discussion among
commentators regarding the Talmudic discussion in Sanhedrin 74b-75a
as to whether Noahides are bound to sanctify the Divine Name through
kiddush Hashem. According to Rashi, the problem remains unresolved,
while Tosafot hold that gentiles are exempt from the obligation to sanctify the Divine Name. While Rambam and others agree with Tosafot,
Ramban explicitly declares that when it is a question of public worship,
Noahides are required to accept martyrdom (267).
With an impassioned conclusion, Benamozegh reiterates his belief
in Judaism's mission and urges his fellow Jews to hold firmly to their
faith; even if the learned men of today persist in their condemnation of
the faith, Jews should appeal to the wise men of tomorrow. "The past
has shown you right," he writes, "the future, too, will justify your
immortal hopes and the predictions of your prophets."
That a seier of such cogent halakhic analysis and secular erudition,
written by an Orthodox rabbi and translated by an observant Jew, has
been published by a Christian-oriented publishing house, is surprising,

if not disappointing. Yet, one may also reply gam zu le-tova to such an
occurrence, for this publication is certainly a continuation of Benamozegh's outreach to the nations, and as Professor Luria implies, further

proof of the possibilties of his thought.
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