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Four Paths to One God, by GILBERT S. ROSENTHAL (New
York: Bloch Publishing Company, 1973).

Reviewed by Isaac N. Trainin

Rabbi Rosenthal, who is comit-
ted to Conservative Judaism, is

thoroughly objective in describing

Orthodox, Reform, Conservative
and Reconstructionist Judaism. It
is unusual to find such objectivity
in an author. I have read a number
of books which attempt to survery
American Judaism and in each case
the -author's bias and/or prejudice
is either obvious or at least latent.
Not in the case of Rabbi RosenthaL.

His objectivity and sense of fair-
ness is a breath of fresh air.

This book is a lucid exposition
on religious Judaism in America
and I therefore strongly urge that

all rabbis and synagogue lay lead-
ers read this book. No matter what
our personal feelings may be to
other branches of Judaism, we can
not pretend that they do not exist.
We must therefore know much
more about each other than we
think we do. The author has done
a fine job in answering such ques-
tions as: Who are the builders of
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American Jewish life and institu-
tions? Which theologians have
shaped the thinking of American

Jews? What are the practical and
ideological differences between Or-
thodoxy, Reform, Conservatism
and Reconstructionism. I was par-

ticularly impressed with the sum-
maries he includes at the end of

each section. For the layman, it
wil give him a birds eye view of

the basic beliefs of each ideology.

I was interested in the closing

paragraph of the summary on Or-
thodox Judaism. "Its version of Ju-
daism has prevailed for over nine-
teen centuries; the other forms are
merely contemporary fads and ~
in the view of the Orthodox world
~ passing aberrations. Orthodoxy
remains confident that sooner or
later these aberrant groups will dis-
appear due to the laxity of their
adherents, and the true Orthodox
way wil emerge triumphant."

On the Conservative, "the move-
ment has been drifting of late. Its
phenomenal growth of the forties
and fiftes began to taper off by the
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end of the sixties. Its approach to
ritual observance ~ even among
lay leadership - is a crazy-quilt

pattern, ranging from full observ-

ance to virtual non-observance. The
vast majority of Conservative Jews

are almost indistinguishable from
their Reform brothers."

There are a number of contradic.
tions in Rabbi Rosenthal's book.

Some are minor but one I find dis-
turbing. He speaks about Ameri-
can Jewry as an impressive entity
"nearly 6 milion strong with near-

ly 3 milion Jews affliated with
synagogues, flourishing seminaries,
rabbis, scholars, etc." But further
on he states "the religious boom of
the '50's and '60's seems to have
peaked, only 19 percent of Ameri-

can Jews attend services weekly, at
least 45 percent are stil unaffliated
with a synagogue and so forth." I
wish we had 6 milion Jews com-
mitted to Jewish survivaL. We don't!
We are not sure how many Jews are
intermarried and how many
couldn't care less about their Jew-

ishness. We know that intermar-
riage is rampant and that assimila-
tion is progressing in geometrie

proportions. It is true that there is

a flourishing neo-Orthodoxy in the
United States, the numbers, how.
ever, are very small and one can
not say what the future wil bring.

If Rabbi Rosenthal and others be-
lieve that America is becoming a
new Babylonia, many wil find it
hard to accept. While departments

of Jewish studies are increasing in
universities, Jewish learning and
knowledge are at an abysmal low

leveL. Even our synagogues are be-
coming secularized to a large de;'
gree.

Equally as disturbing to me is
that while many of us pretend to
believe in and indeed preach about
Ahavat Yisrael, the truth is that
the divisiveness in American Ju-
daism has reached a critical point
in my opinion. I sometimes feel

that we talk about "the Jewish peo-

ple" but we rarely mean it. Ideology
tends to divide us too often. We
must learn to accept that we are,
all of us, the children of Abraham,
Isaac and Jacob. It is not enough to
be united only when we raise funds
for IsraeL.

While Rabbi Rosenthal has done
considerable homework in writing
this book and quotes a number of
scholars, I do feel that he could

have given more attention to other
scholars especially in Orthodoxy.
Neither Dr. Samuel Belkin nor the

sainted Moshe Feinstein, among
others are mentioned in the book.,
Nevertheless, this is a fine book

and should be read.

The Making of an American Jewish Community: Tke History
of Baltimore Jewry from 1770 to 1920, by ISAAC M. FEIN

(Philadelphia: Jewish Publication Society, 1971).

Reviewed by Joseph Feld

As American Jewry comes of

age, there has appeared a wide va-
riety of studies of local communi-
ties. Some are professional, some
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are meant to sell; most trace the
rise of Reform and Conservative

Judaism, reflecting alternately, the
reality and the author's bias, almost
always leaving Orthodoxy in a
gloomy shadow. The one city, out-
side New York, which could, and
should, have been the exception in
its portrayal of a glorious Ortho-

dox heritage, is Baltimore, "the
Jerusalem of America." Unfortu-
nately, Dr. Fein's study goes a long

way in ignoring - where it can ~
and underplaying, where it cannot,
Baltmore's role as an American
Frankfurt.

Fein's opinions are clearly based
on considerable scholarly ability
and a fairly critical evaluation of
alternative sources. The sections on
major figures such as Benjamin
Szold or David Einhorn, early Re-

formers, are quite good, as is his
section on the arrival of the un-
loved Ostjuden at the turn of the

century. Fein's treatment of the

standard establishments ~ Asso-
ciated Jewish Charities, etc. - is

similarly of high calibre.
Unfortunately, Fein ignores most

of the Orthodox leaders and insti-
tutions. When he does mention
them he is inaccurate. On Rabbi
Abraham Rice, the first ordained
Rav to come to the U.S., Fein states
that his influence was minimal re-,
jecting as diverse a collection of
earlier opinions as Harry Frieden.
wald and Henrietta Szold in the
1905 Jewish Encyclopedia; Adolph
Guttmacher in his 1910 History of
Baltimore Hebrew Congregation;
and Israel Tabak's recent evalua-

tion of Rice's role as a pioneer of
American Orthodoxy (see TRADI-
TION).

150

If Fein's opinion of Abraham
Rice is open to serious doubts, his
treatment of Baltimore's historic
Shearith Israel Synagogue ~ and
its first Rav, Dr. Shepsel Shaffer,
is hostile. Fein states that the Ke-
hilah was founded in 1879, al-
though Abraham Rice's private
service - founded after his retire-
ment (from Baltimore Hebrew)
following a dispute over giving hon-
ors to Sabbath deseerators ~ was
called Shearith Israel as early as

185 i. 1879 was merely the date of

legal incorporation, as is clarified in
Arnold Blumberg's recent history
of Shearith IsraeL. Dr. Shepsel Shaf-
fer, a follower of Israel Hildesheim-
er, led Shearith Israel for forty

years - until 1933 - following
the Hirsch-Breuer variety of Torah
im derekh eretz. Shaffer was the
only offcial American delegate to
Herzls first Zionist Congress at
Basle, an honor not left undisputed
by less Orthodox Zionist contempo-
raries. Shaffer also founded a "mod-
ern" Orthodox seminary in his syna-
gogue for students who would
work simultaneously in The Johns
Hopkins University, also in Balti-
more and at that time the centre,

of Bible scholarship in America.

The project lasted only three terms
- but was an important undertak-
ing, and deserving of some recogni-
tion. Unfortunately Dr. Shaffer goes
almost unmentioned. Fein's attitude
to Shearith Israel, whose present

synagogue stands across Park
Heights Avenue from his offce in
the Baltimore Hebrew College,
is evident even in the unfor-
tunate typographical error in
the index wherein Shearith Israel is
listed as "Sharetz Israel," an un-
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fortunate Baltimore in-joke.
On several issues not relating to

Orthodoxy Fein also falls a bit
short of the mark. In his treatment

of early Jews in The Johns Hopkins
University, Fein mentions a few
names, but never points out their
serious contributions to American
Jewish culture - men like Cyrus
Adler, David Blondheim, Jacob
Hollander. The early Zionist Society
at Hopkins and its publication, Ka-
dimah, are not even mentioned in

notes.
In discussing Jews involved in

the Baltmore Museum of Art, Fein
is satisfied to mention a few con-
tributors, like the world-famous

Cone collection of Matisse, but ap-
pears not to have consulted Kent

Greenfield's 1966 history of the

museum which would have made
clear that nearly every major col-
lection owned by the Museum was
the gift of one Jewish family or

another, and that Jewish employees

have been conspicuous since the
museum's inception.

In summary, Dr. Fein has writ-
ten an important contribution to
the history of American Jewry, a
study which is generally useful and
reasonable. Unfortunately his lack

of interest in or sympathy for Or-
thodoxy gives the Orthodox his-
torian one more reason to look for-
ward to the publication of a full-
scale history of American Ortho-
doxy - a project which I believe
is nearly completed by Dr. Israel
Tabak, also of Baltimore.

A Passion For Truth, by ABRAHAM JOSHUA HESCHEL (New
York: Farrar Straus & Giroux, 1973).

Reviewed by Marc J. Mishaan

A Passion For Truth is Heschels
final plea that Jews be people of
"wil." Dogma has litte if any
place in the traditional Jewish per-

sonality. Therefore, one must rise
above what is considered the "safe
and simple" and deal with what is
correct - that which is the fruit
of faith.

There are some dubious impres-
sions left by Professor Heschel in
his attempt to find a personal bal-

ance within the ideas of Kierke-

gaard, the Kotzker. and the Baal

Shem Tov. Certainly Kierkegaard
considered himself a thinking man,

and it is his astute thoughts that

brought him to what he considered

"recognizable facts." The simplicity
of the "man of wil" was seen only

after years of highly structured

thought, as only after producing

poetry and philosophy, did Moshe
Haim Luzatto, write of the sim-
plicity of righteousness (Mesilath

Yesharim). Neither Kierkegaard
nor the Kotzker's straightforward-

ness is the simplicity of the young
child or the act of the unlearned

adult, rather it's the highest level

of understanding; the realization of
faith after intellect and emotion are
tempered one with the other.

This is not a book of philosophy,
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however, but a very personal, intro-
spective analysis of one of the most
loved, eloquent, and perhaps am-
biguous traditional Jewish thinkers.
These are words of the heart and
of faith written in an attempt to
clarify what he always was or want-
ed to be - the essential ingredient

being "truth" in an attempt to ab-

sorb and become.

Through the use of quotes and
analogies, there lies within this
book, a diagnosis of the moral and
intellectual characteristics of the
"mass man." He is without a pro-
tective, cultural or religious tradi-

tion; clever, emancipated, but essen-
tially, wanting in feeling and lack-
ing in passion, only acting as one

of the herd and given to envy. The
situation, as Heschel saw it, meant
that formerly considered usual
methods and apologetics, were use-
less. The rationalistic apologetics of
the Age of Reason and the cultural
apologetics of the Romantic Period
were anachronisms.

Two things are needed - first,
as Kierkegaard demanded, to get
men into the category of the indi-
vidual and secondly, to dispel the
ilusion that Jews are particularly
Jewish. Heschel sees our circum-

stance as that of organized religion,
lacking in inspirational leadership,

which is preventing us from living
a relevant Judaism, revolving
around the individual spirit, as a
crucial component of the purpose
of the nation as a whole.

For Heschel, the communication
of these ideas could no longer re-
main indirect, in a purely intellectu-
al sense. As Kierkegaard said, only
"the witness of the truth," could

proclaim it effectively and directly,
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as a revelation of man's destiny.

Kierkegaard's existential ap-
proach, protests that Christianity is
in danger of understanding itself
as a religion of immanence. He
sees in the Incarnation, the proof

that salvation is not already within
us, but resides in our relation to
another, the personification of Bu-
ber's "thou."

Heschels personal passion for
truth shifts the emphasis of relig-
ion to "purpose," by regarding Ju-

daism as a religion of spirit, direet-
ing actions. Thus, he gives the par-
ticular acts - mitzvot - as well
as the universal ethics embodied in
his personal Judaism a social sig-
nificance, as well as a social inter-
pretation; God is no longer in heav-
en, but in human society and com-
munications. There is no room for
doctrinaire group labels, only con-
scious significant and binding hu-
man acts.

Accordingly, Heschel agrees with
the Kotzker and with Kierkegaard,

that faith is an irrevocable commit-
ment to someone or something
which so defines the self that to de-
ny this commitment is to destroy
the self and, in time, the world.

Such faith creates an involved sense
of certainty and assurance,

In contrast, the influential French
phenomenologist, Marleu-Ponty un-
derstands all faith on the model of
our perceptual experience. Marleu-

Ponty feels that "each of our per-
ceptions is an act of faith in that
it affrms more than we strictly
know, since objects are inexhaust-
ible and our information limited."
This leads to an unreserved com-

mitment but not an irrevocable one,
and would not due for the subjects
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of this -book nor for Heschel him-
self. However, Heschel wil agree
with Marleau-Ponty in that a hero
who goes into battle because he
reasons that he is nothing if he

were to back out, is taking an ab-
solute risk which is therefore ab-

surd. On the other hand, it does
not seem that Heschel expects us

to go as far as Kierkegaard who

would say this act is one of "Faith,"
a Faith purer than Reason.

Here Heschel finds balance in the
person of the Kotzker - if a faith

goes beyond reason, it should not

be counter to it. It is only a mat-
ter of clearly discerning what is ac-
tually reasonable, according to the
guidelines of tradition. This is not

a Hegelian heroism, in which the
hero has a sense that, although he
is misunderstood, he is nevertheless
doing the work of a world spirit
or God. The hero of Passion For
Truth, personified by Heschel, is
condemned to being at-the-world
from within it, which means he is
to follow fragile meanings without
either triumph or the relief of de-
s'Jair.
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