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Tradition In An Age of Reform - The Religious Philosophy of

Samson Raphael Hirsch, by NOAH H. ROSENBLOOM (Philadel-
phia: The Jewish Publication Society of America, 1976).

Reviewed by Mordechai Breuer

Ever since S. R. Hirsch started
on his mission as champion of mod-
ern Orthodoxy he has been the ob-
ject of excessive veneration by his

followers and passionate attacks by
his opponents. A scholarly, critical
and unbiased study of his life and
philosophy has long been due, and

this Professor Rosenbloom has set
out to present in his voluminous

book.
The opening chapter is promis-

ing enough: After assuring the
reader that the pains of his labor

had been compensated for by "calm
detachment and dispassion," clear-
ing the way for "an objective analy-

sis and evaluation," the author

proceeds on a well-done exposition
of the young Hirsch's time and
mileu. The rest of the book, re-
grettably, is a grave disappoint-

ment.
Hirsch's parental home and edu-

cation are depicted as having been
in a state of progressive assimila-

tion, with "religious moderation"
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as the dominant factor. Rosen-
bloom hinges this discovery on a
single phrase, erleuchtet religiös
("enlightened-religious") which he
found in Hirsch's Nineteen Letters
and which he keeps harping on
throughout the book to the point
of tediousness. Unfortunately, the

phrase is torn out of its context.
Hirsch merely used it to explain

how it was that contrary to the
common usage in Jewish homes
and schools, his own parents made
a point of introducing him to the

study of the Bible at an early age.

It is well-known that long before

the enlightenment, neglect of Bible
study had been severely criticized
by the rabbis, and so this phrase

has not much significance in its
context. Worse stil, the author has
done little research on Hirsch's

father, of whose "Haskalah val.
ues" he makes so much ado, or
else he would have discovered that
when Hirsch was about to publish
his Horeb, he had to defend him-

self in a lengthy correspondence

with his father against the latter's
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demand that the book be printed
in Hebrew script.1 Whatever the
signifcance of this fact, surely it
should have been considered by a
scholar trying to evaluate the "Has-
kalah antecedents" of Birch's up-

bringing.
Rosenbloom maintains that

Hirsch was sent to a non-Jewish

primary school, while there were

stil some religious schools in Ham-
burg which he might have attend-
ed. Again the lack of research is
astounding. "We have no informa-
tion about Hirsch's teachers," lam-

ents Rosenbloom. But we have
plenty! Hirch was sent to the pri-
vate school of J. A. Isler, a compe-
tent talmudist who did most of the
teaching himself, including some

secular subjects.2 Thus one of the
fundaments of Rosenbloom's theo-

ry about the poor quality of
Hirsch's elementary Jewish educa-

tion, which serves him so well fur-
ther on, is in shambles. Like-
wise, he is wrong on many points
concerning Hirsch's first rebbe, the
enigmatic Hakham Bernays, such
as Bernays' motive for rejecting the
title of Rabbi or his alleged denial
of the authorship of the Bibelsche

Orient.
When we come to Hirsch's de-

cision to study at Rabbi Jacob Ett-
linger's yeshiva in Mannheim, Ro-
senbloom's bias becomes painfully
obvious. He poses the question:
why didn't Hirsch prefer to study
with one of the famous talmudic
scholars outside Germany or with
Rabbi Akiba Eger in Posen? The
author thereby betrays his ignor-
ance of the history of student mi-

grations in the realm of Torah
learning, as well as of the history

of the German yeshivot in the first
half of the 19th century. Suffce it
to state that neither did Ettlinger

himself (who, Rosenbloom has to
admit, albeit rather grudgingly,

was "a distinguished talmudic schol-
ar") study at any of the eastern

yeshivot nor did S. B. Bamberger

or E. Hildesheimer. The simple ex-

planation that Bernays was Ett-
linger's close friend and schoolmate
must seem too down-to-earth for
the flights of the author's psycho-

historical imagination. Rosenbloom
notes the patently perfunctory na-

ture of Hirsch's formal academic,

studies, but the use to which he
puts this observation leaves the

reader gasping. In this connection

there is at least one unforgivable

omission. Hirsch explicitly formu-
lated his personal attitude to uni-
versity studies in a letter to one of
his very few intimate friends.3 You
wil look in vain in Rosenbloom's

book for both the letter and the
man.

Rosenbloom's account of Hirsch's
rabbinical career is a medley of
guesswork, distortion and discredi-
tation. He does not know that
Hirsch's candidacy for the Olden-

burg rabbinate received the back-

ing of the already-powerful house

of Rothschild,4 which was also be-
hind many other nominations of
Orthodox rabbis to German com-
munities in danger of becoming
reformed. He ignores the certificate
issued by Bernays, affrming
Hirsch's eligibility as a candidate
for the rabbinate.5 He quotes pro.
fusely from Graetz's diary to show
that Hirsch declined the rabbinical

posts at Posen and Wollstein be-
cause he would not face the ta1-
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mudical scholars in those communi-
ties. The careful reader wil easily
detect that these projects, which

never materialized, were designed

by Graetz purely to satisfy his own
ambition. He wil also ask himself
a question which Rosenbloom
never allowed to interfere with his
preconceived idea: If Hirsch was

that much conscious of his talmud-
ical deficiencies, how do we ex-
plain that there is not even a faint
hint of this in the diary, abounding
as it does in venomous allegations
about Hirsch's shortcomings, of
Hirsch being a Siddu;r-lamdan, an

epithet often used by Hirsch's op-
ponents and quoted with relish by
Rosenbloom? And Graetz had stud-
ied at Wollstein! Surely a careful,
scholarly study should not have let
this argumentum e silentio go un-
heeded! Eventually Hirsch did fol-
low the invitation to Nicolsburg,

an ancient seat of "eastern" learn-
ing, and this puts Rosenbloom in

a real dilemma (see pp. 89-90)
which he disposes by offering a
tragi-comic account of Hirsch's de-
parture from" Moravia ("virtually
a rout!") which even the unsus-
pecting reader wil find hard to be-

lieve. The knowledgeable reader is
shocked by the studied nonchal-
ance with which the author selects
some details, suppresses a mass of
others, injects a few drops of psy-
cho-history and presents the whole
as an "objective analysis and evalu-

ation. "
The space of a review essay does

not allow for enumeration of all
errors, omissions and misjudgments
encountered in this chapter. Two
points wil do .Rosenbloom has
never heard about the College for

142

Rabbis, Teachers and Cantors,
which was Hirsch's pet project in
Moravia.6 It was Moravian Jewry's
indifference, to say the least, to this
project which led to his decision to
resign. This phase, totally ignored

in this book, is important not only
for being a major factor of a fateful
turn in Hirsch's life, but for ilum-
inating his attitude towards a sig-
nificant aspect of Jewish higher

education. The second point con-
cerns the manner of his departure.
Here are the facts, most of which
would have to be known to the au-
thor, judging by his bibliography:

On 5th May 1851 Hirsch informed
the Moravian communities of his
decision to resign. May 13-14: RepH
resentatives of the great majority

of Moravian commup.ities, includ-
ing 49 rabbis headed by Rabbi
"Shlomo Quetsh (who had been
Hirsch's chief antagonist among the
Orthodox rabbis), assembled in Ni-
colsburg and entre~ted Hirsch to
stay (Rosenbloom, p. 93: "some
members of the community!"). The
representatives resolved to raise an

annual amount of 3000 florins for
the establishment of the College.

There were also other resolutions,
all designed to move Hirsch to can-
cel his resignation. These included
a raise in Hirsch's salary (Rosen-

bloom "may have offered some fi-
nancial inducements!") . Hirsch

asked for time to consider the
changed situation, but insisted he
could stay only with the consent
of the Frankfurt congregation
whose appointment of him as their
rabbi hc had nlrcady accepted. May
19: Hirsch wrote to Frankfurt ask-

ing to be released from his obliga-
tion. At the same time one of the
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Moravian notables travelled to
Frankfurt to intercede with the

congregation. He may have carried
Hirsch's letter with him. The mem-
bers of the Frankfurt congregation

insisted that Hirsch fulfill his obli-
gation and leave for Frankfurt. at
the earliest convenience. July 11:
Hirsch submitted his request for re-
lease from duty to the Vienna gov
ernment. The request was granted
without delay. July 31: Hin;:c-h sent

a farewell circular to the rabbis and
elders. August 12: Hirsch left Nic-
olsburg with his family. A delega-

tion of notables accompanied them
to the next town.7 All the relevant

documents show that the attitude
and policies of the reactionary gov-
ernment in Vienna had a much
larger share in Hirsch's frustrations
than Rosenbloom cares to admit.
There is no denying that relations
between Hirsch and parts of Mor-

avian Orthodoxy had been strained,
there had been many disappoint-
ments and some people were mani-
festly relieved when Hirsch finally
left. However, can this honestly be
described as a "rout"?

And so to Frankfurt. Rosen-
bloom's treatment of Hirsch's com-
munal activities in Frankfurt shows
the same slipshod manner, shallow
research. and biased approach that
mark the Nicolsburg episode, not-
withstanding the fact that Hirsch's

Frankfurt period is much more
fully documented. Rosenbloom
writes (p. 94) that after Hirsch's

"traumatic experience in Moravia"
(his previous expcricnce9 in Olden.
burg and Emden had been "fail-
ures" too!) the only way open to
him was "to form his own com.
munity, which he could then struc-

ture and mold to his own image."

Rosenbloom may be interested to
learn that before going to Frank~

furt Hirsch applied (on 2nd Feb-
ruary 1851) for the post of prin-
cipal Orthodox rabbi of the Jewish
Community of Hamburg, which
had become vacant on the demise
of his former teacher Bernays.8

That this came to nothing was due
to Hirsch's insistence upon two
conditions defining his personal po-
siton, which were unacceptable to

the Hamburg board, yet had noth-
ing to do with the structure and

constitution of the community
which were certainly not in accord-
ance with Hirsch's ideals, as is well-
known from his subsequent writ-
ings.

What Rosenbloom makes of
Hirsch's struggle for secession is

downright preposterous. There is
no other topic on which Hirsch
wrote so profusely and explicitly,
and yet Rosenbloom finds it "diff-
cult to understand what prompted
Hirsch to undertake this course of
action" (p. 115) . He makes the
unreserved pronouncement that "se-
cession appears hardly justifiable on
religious grounds" (p. 116), yet
has not taken the trouble to digest

Hirsch's purely halakhic argument
in his famous correspondence with
Bamberger, nor to point out that

Bamberger himself, together with
Hirsch and more than 100 other
rabbis, had signed a herem (ac-
cording to Rosenbloom's terminol-

ogy) against association with the
Vienna community, nor to mention
that the far less intransigent Hilde-

shcimer publicly and wholehearted-

ly identified himself with Hirsch's

argument, on purely religious
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grounds. Failing, as he does, to
grapple with Hirsch's theory of a

"Jewish" community, Rosenbloom
is utterly at a loss to comprehend
how Hirsch could admit unobserv-

ant Jews into his congregation. In-
stead of informing the reader that

Hirsch plainly considered his con-
gregation to represent the ancient,

genuine Jewish community, com-
prising, as of old, each and every
Jew in the town, Rosenbloom has
recourse to his favorite solution,
the "dual standard."

The account of the events of
that fateful year of secession (pp.

118-9) is partly based on gross

falsifications of historical facts.
"Hirsch rejected all concessions of-
fered by the Gemeinde?" No con-
cessions were offered unti more
than half a year. had gone by after
the Prussian (not German') diet
had passed the secession law.
"Bamberger dismissed Hirsch's is-
sur?" Yes, but only after the Ge-

meinde had offered substantial con-
cessions, a fact Rosenbloom is care-
ful not to point out. Hirsch de-

manded a separate cemetery?" No!
Hirsch pleaded with the Gemeinde
that all charitable institutions

should be used and administered
jointly by both communities, in-

cluding the cemetery, and only
after this proposal was rejected out-
right by the Gemeinde a separate
cemetery had to be projected. It is
also quite untrue that secession

"meant disaster" (p. 115) to Ger-
man Jews, as was feared by its op-
ponents. The number of Jews who
opted out of the. communities for

other than religious motives was

very small indeed, and as to the reo
Iigious interest, it was subsequently
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admitted freely by many Orthodox
anti-secessionists that the rise of

organized Orthodoxy in the Ge-
meinden was a significant achieve-
ment of Hirsch's struggle.

Whether Rosenbloom's insinua-
tion that Hirsch was motivated by
wounded pride and personal ambi-
tion, a slur that must involve Hilde-
sheimer no less than Hirsch, is an
"objective evaluation" or a gross

misrepresentation, can be left to

the discrimination of the reader.

After this unfortunate venture

into history and biography, Rosen-
bloom proceeds to an exposition of
Hirsch's religious philosophy, draw-
ing chiefly from Nineteen Letters
and Horeb. Many of these pages
are little more than revised versions
of four papers published by Rosen-
bloom in the past in various jour-

nals. He leans heavily on previous
studies by Heinemann and Roten-
streich, with much of his space be-
ing devoted to tracing Hirsch's in-
debtedness to Hegel, an endeavor

which at times appears rather
forced. The remaining pages are
largely taken up with mostly well-
done summaries of Hirsch's classi-
fication and interpretation of Jew-

ish Law. Serious students of the
Hirschian weltanschauung wil miss

a penetrating analysis of such sing-

ular and characteristic ideas as "di-
vine anthropology" (subsequently

borrowed by Heschel, though
without acknowledging his source)
and the dichotomy of the "male
and female" principle. For an at-

. tempt, long over-due, to trace
Hirsch's (lntecedents in the world
of German Husidism, Rosenbloom
was patently il equipped. He also

passes over in almost complete sil~
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ence the obvious impact of Schell-
ing's speculative theology which

was imparted to Hirsch through
Bernays.

When it comes to the Hirsch-
Maimonides relationship, Rosen-
bloom reverts to his by now famil-
iar technique of speculation and

conjecture in the face of plain
evidence to the contrary. He starts
on his discourse by tellng us that
"Hirsch's Horeb. , . did not differ
essentially in content and purpose
from Maimonides's Mishneh To-
rah" (p. 125). Now Maimonides's
intent to compose a code of law
that would supersede all previous
texts and compilations is too well-
known from his Introduction and
epistles to necessitate quotation at

any length. Hirsch, too, stated his
purpose in terms that could not be
more explicit: "This, then, is the
standpoint from which I should like
these essays to be considered. . .
They contain these two elements,

the Nnnir~tt and the ,~nï.:N ."

The latter section represents the
more characteristic contribution
which these essays are intended to
offer. The legal excerpts, which are
of the most general character, and

aim not so much at answering
she'eloth as at evoking them, are

meant to prepare the reader for the
performance of the law in actual
life, at the same time bringing in
numerous ideas by which the prac-
tice of the commandments should

be accompanied. "9 Elsewhere
Hirsch was even more categorical:
"It had not been my intention . . .,
to write a code of ritual law,"10 So

much for the similarity of purpose,
As to the cuntent, the passage

quoted above leaves no doubt about

the vast difference that divides

Hirsch from Maimonides. Whereas
Maimonides made rare and care-
fully chosen inroads into the realm
of ideas underlying the law, this
realm was Hirsch's central field of
occupation. Moreover, Hirsch went
to great lengths in an attempt to

rationalize the minutest details of
Torah law and ritual (numbers,
measures, colors, material, etc.) ,
considering this to be the true "sci-
ence" of Judaism, while Maimon-
ides, as is well known, condemned
such an endeavor as being futile
and "mad." To be sure, the author
is repeatedly compelled to admit

the breakdown of his theory of
essential similarity (see pp. 286,
370 et passim), yet while he points
out "vast ideational divergence" he

stil clings to the last straw of "for-

mal thematic similarity" (p. 212),
which is, as any scholar of "He-
braic studies" knows, meaningless,

What, then, spurred Rosenbloom
on to postulate his theory, inde-

fensible as it turns out to be, of the
essentially Maimonidean frame-
work and texture of Hirsch's main
philosophical works? Here we come
back to Rosenbloom's preconceived

ideas about Hirsch's psyche. Prob-

ing into the rabbi's soul and sub-

conscious mind is, of course, an
entirely legitimate undertaking,

were it not that Rosenbloom's psy-

chology is less souhd even than his
scholarship. Hirsch, Rosenbloom
reveals to us, was driven by an
unquenchable ambition to emulate
Maimonides, to assume Maimon-
ides's mantle, to become the Mai-
monides of the modern era (pp.
126, 398). What are the facts un-
derlying this psychoanalysis?
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Hirsch consciously or subconscious-

ly selected titles and pen names
that cannot be explained unless we

presuppose this innermost desire to
become a second Maimonides. To
take only one example out of
many: "The Hebrew title of
Hirsch.'s . . . Nineteen Letters

. . . - Igrot Tzafon (Letters to the

North) - parallels Maimonides's

Iggeret Ternan (Letter to the
South). It suggests that Ben Uziel

- Hirsch's pen name - hoped to
resolve the religious dilemma for
the Jews of the North, a euphem-

ism for Germany in Haskalah lit-
erature, just as Ben Maimon -
Maimonides - had helped to solve
the religious problem of the Jews
of the South approximately seven

centuries earlier" (p. 125). Very
good! Only that there is one little
mishap, caused by the annoying
habit of Hirsch's to omit supplying

vowel points for his Hebrew titles.
Hirsch never called his book ¡grot
Tzafon but Igrot Tzafun (Letters
of the Concealed One, i.e., one
who conceals his name), 11 and it is
really a pity to make Rosenbloom's
psychoanalytical edifice come tum-
bling down over just one tiny vowel
dot. It would have been pointless
to dwell on Rosenbloom's jeux des-
prit at any length had he at least
had the good sense to confine them
to a footnote. But no! he roams on
for pages, including plenty of learn-
ed notes (see especially p. 428 n.
41 !), with his pseudcnymystic pil-
pul - "mountains suspended on a
hair" which on closer examination

turns out to be non-existent.

With all this, Rosenbloom's treat.
ment of the Hirsch-Mendelssohn
relationship seems reasonable
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enough, though at least two points
should not go unprotested. Rosen-

bloom writes that Hirsch's symbol-
ism had its roots in Mendelssohn

and quotes a few passages from

Jerusalem to corroborate his asser-
tion (p. 198). In truth, nothing

could be more remote from
Hirsch's concept of laws as symbol-

ical (or rather allegorical) presen-

tations of spiritual and rational val-

ues than Mendelssohn's notion of

"ceremonial law." Mendelssohn
merely explained that the oral law
was not originally meant to be writ-
ten down, for the practice of the
mitzvot itself was supposed to rouse
the mind and the soul to ponder
on the Divine truths. There was

nothing symbolic or allegoric in
that. Hirsch's symbolism was con-
cerned with bringing specific truths
into rational correspondence with

specific details of religious practice,

something Mendelssohn did not
even remotely consider. Thieberger
was surely right when he wrote that
Mendelssohn "drained the realm of
(specific) religion of its last drop

of reason."12 Hirsch's master in

symbolics was Bernays who in turn
took it from Schellng. Again, the

author maintains that Hirsch's con-
cept of M ensch-Jissroel "merely
echoes Mendelssohn's fundamental

idea" (p. 168) of man's division

into a confessional and extracon-

fessional being, a distinction no-
where to be found in Hirsch's writ-
ings. Hirsch's concept did not sig-
nify a combination of the external-
universal aspect with the Internal-
Jewish aspect of the Jew, but the

J ewishness of human values and
the universal validity of Jewish val-

ues. The HIrschian Jew, in theory
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at least, never ceased to be a Jew,
both at home and abroad, both in-
ternally and externally. "Israel" is
"Man" on a higher plane. With
Mendelssohn there was a peaceful,
if static, co-existence between

"Man" and "Israel"; with Hirsch
the relationship was one of dynamic
interaction and subordination.

The chapter on Hirsch's educa-
tional philosophy also leaves much
to be desired and corrected. The

section dealing with Hirsch's pro-

jected curriculum is particularly
unsatisfactory. After making the
sweeping assertion that "Hirsch
makes no attempt to balance the
secular and religious parts of the
curriculum," Rosenbloom goes on
to declare that "a careful analysis

(my italics) will reveal that out of
all the. . . subjects (Hebrew, Ger-
man, Bible, natural and social sci-
ences, history, practical ethics, writ-
ing and arithmetic) only Bible
could be properly called a religious
subject" (p. 360). Well then, let
us carefully analyze Hirsch's own
utterances on this, on the very
pages to which Rosenbloom re-
fers: 13 Hebrew - "From an early
age every child in Israel should be-
come familar . . . with the lang-
uage .. of the writings which are

to guide his life, namely, Hebrew
. . . With it you place in his hands
the key to realizing that the Scrip-
tures ought to be the basis and
source of his life, and also to mak-
ing them actually his constant com-
panion in life." History - "Let
your child then trace the Divinely
ordained course of history . . . in
order that in this first journey

through history its heart may turn
to the eternal and imperishable God

and may learn to love its Jewish
mission." Practical ethics14 - "In-

troduce him to the practical teach-
ing of the Torah-wisdom . . . the
knowledge of what is meant by
Jewish duty and a Jewish life." Ro-
senbloom achieves his purpose not
only by twisting the meaning of
some of the terms used by Hirsch,
but by totally ignoring the vital
distinction he made between speci-
fic Torah studies and "subsidiary

studies," a term which recurs three
times on these pages..

This is no apologia for Hirsch

and his work. I have purposely re-
frained here from juxtaposing the

author's "analysis" with what I
would consider to be a well-bal-
anced, objective presentation, some-
thing Rosenbloom has utterly failed
to achieve. His study does not live
up to the most elementary stand-

ards of scholarship. Many import-
ant items among Hirsch's copious
writings are not so much as men-
tioned, such as his lengthy and
very revealing Hebrew responsum
on the Braunschweig convention
of Reform rabbis. Rosenbloom also
seems to be suffering from severe

linguistic limitations. How else
could he have cited in his biblio-
graphy the notorious Hebrew edi-
tion of a selection of Hirsch's col-

lected articles (Bnei Brak, 1965-
66), when even a random check
with the German text should have
convinced him that this is an un-
reliable, inaccurate and distorted
translation.15 Many recent publica-
tions on subjects dealt with by Ro-
senbloom have apparently not come
to his notice, and thus his study,

apart from being slanted, is also
outdated. There is no trace of Ja-
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cob Katz's book on Freemasons
and Jews (Jerusalem, 1968) which
reveals new aspects of the social
background of reform in Frankfurt;
or of his instructive paper 'In Kant
and Judaism (Tarbiz 1972); and
not even of his penetrating study

of RabbI. Z. H. Kalísher (Shivat

Zion 2/3, 1951-52), defining
Hirsch's position in the typological

context of 19th century German
rabbis. When Rosenbloom points
out that "Hirsch courageously ac-

cepted the Copernican outlook" (p.
365) he demonstrates his ignorance

of the fact that nearly three hun-

dred years previously the rabbis

had already made their peace with
the Copernican revolution, as
shown by André Neher,16 and in-
stead of quoting the Maharal of

Prague and David Gans he quotes
Cardinal Baronius. S. W. Baron's
paper on "The Revolution of 1848

and Jewish Scholarship," (Proceed-
ings of the American Academy for
Jewish Research, XX, 1951), show-
ing the very positive and decisive

role played by Hirsch as a com-
munal and political leader, was too
inconvenient for the Hirschian im-

age Rosenbloom wishes to project
to be included on his reading list.
Similarly, the extended and well.
known correspondence of Hirsch
with Rabbi I. E. Spektorof Kovno,
demonstrating his great concern for
the plight of Russian Jewry and his
unceasing activity on their behalf,
and documented in the papers by
i. Halpern,17 is passed over in sil-
ence by Rosenbloom who wil not
attribute to Hirsch more than "some
intcrcst in the fatc of Russian J ew-

ry" (p. 119). Not surprising, of
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course, since it concerned "Polish
Jews, whom Hirsch had always ab-
horred" p. 87).

Rosenbloom indulges in romantic
speculation and guesswork where he
should have done meticulous re-
search. Obviously he was faced with
a psychological dilemma: he set out
to write a book about a person
whom he dislikes intensely. So he
chose for Hirsch a suit of a certain
size and fabric and then labored

to fit Hirsch into it. Rosenbloom

sees Hirsch as a clinical case of a
person inflicted with an inferiority
complex, a fairly gifted man who
was consumed all his life with in-
satiable drives and ambitions, frus~
trated by the realization "that he.
was not a Maimonides" (p. 399).
One is struck by the fact that Ro-
senbloom completely overlooked
the probability that Hirsch must
have borne a life-long grudge
against his father for not naming
him Moses and that he tried to
emulate N ahmanides in his com-
mentary on the Bible! The contrast-
ing traits of Hirsch's character as

painted by Rosenbloom, showing
a curious co-existence of "arro-
gance," "disdain," "vindictiveness"

(pp. 92, 118) with "unquestioned
sincerity," "high religious and mor-
al integrity," "modesty," "sincerity

and genuineness" (pp. 60, 183, 321,
367), remain unresolved. Rosen-

bloom should have delved more
deeply into the intricacies of psy-
chonanalysis to make his picture of
Hirsch's character and personality
really convincing. Despite all Ro-
sen.bloom's protestations to the con-

trary, this is definitely a partisan

study.
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9. S. R. Hirsch, Horeb, ed. i. Grunfeld, London, 1962, p. clix. The italics,
except one, are mine.

10. S. R. Hirsch, Postscripta, Altona, IS40, p. 15. This important publication
by Hirsch is nowhere quoted by Rosenbloom, though listed in the bibliography.

11. See M. Cohen, loco cit., Hirsch's letter tei Z. H. May, 8th September 1835.
12. F. Thieberger, "Samson Raphael Hirsch," Der Jude, iv. (1919-20), p. 559.

This important study by a scholar not belonging to the Hirsch circle was totally
ignored by Rosenbloom.

13. All the passages quoted in this paragraph are from Horeb, ed. Grunfeld,
pp. 40S-12.

14. This is Rosenbloom's internationaIly inaccurate rendering of Hirsch's
Lebensweisheit (Pflichtenlehre). Grunfe1d's Right living (teaching of duties),
though inelegant, conveys the exact meaning intended by Hirsch.

15. See M. Breuer, "Mishut beshuk hassefarim," Hama'ayan vii, 1, (Tishri
5727) pp. 64-72.

16. "Gli ebrei e la rivoluzione copernicana," Rassegna mensile di Israel, Oc-

tober 1973.

1'7. Eastern European Jewry (Hebrew), Jerusalem, 1968, pp. 357-70.

Rational Irrational Man: Torah Psychology, by AVROHOMAM-
SEL (New York: Feldheim, 1976).

Reviewed by Irwin i. Mansdorf demonstrate how it is in complete
contradiction to what he refers to
as "Psychology." There is some
merit in his views, although he is

in errOr regarding what he calls

In Rational Irrational Man, Am-
sel has attempted to expound a
Torah view of human behavior and

149



TRADITION: A Journal of Orthodox Thought

psychology. Amsel is correct in his
accusation that many Orthodox
Jewish therapists have become so
imbued with Freudian thinking so
as to distort the Torah's view of
rational man. More important is
that, in attempting to alleviate pa-

tient problems, some therapists sub~
scribing to analytic theory tend to
totally ascribe the causes of be-

havior to unseen and unconscious

(what Amsel calls "irrational") mo-
tives. In doing so, outwardly com-
mitted Jews may be ignoring Torah
views on personality and behavior,
which stress, for the most part, per-
sonal responsibilty for behavior.

To this end, Amsel has made a con.
tribution. Far too many psycho-
therapists have for too long viewed
psychoanalytic ritual as a science

which can do no wrong. This, how-
ever, has long been recognized by
many psychologists, and Amsel's
views on the matter are hardly orig-
inal and certainly not "trail.blaz-
ing" (as the jacket description

would have one believe). His con-
tribution could well have been de-
livered in a different framework,

one which does not take a distortive
and viciously antagonistic attitude
toward all of psychological theory

simply because of some errors of
psychoanalysis.

Amsel proceeds to indict psychol-
ogy for a series of alleged incon-

sistencies with Jew thought. His dis-
course is professionally immature,
in that he attributes certain charac- .
teristics to psychology which most
Psychology I students would recog-
nize as false (e.g., claiming that be-
haviorist theory agrees with psycho-
analytic principles). An extensive

analysis of the book, given its
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wholesale misrepresentation of psy-
chology, is beyond the scope of this
review. Instead, several (of many)
examples of Amsel's distortions wil
be pointed out.

Amsel places far too great an
emphasis on the influence Freud-
ian psychic determinism has on
psychotherapeutic practice. While
inconsistencies with Jewish thought
may indeed be present, one must
separate the theory from the prac-

tice. Many psychoanalysts, for ex-
ample, might contend that while
they do not subscribe to question-

able areas of psychoanalytic theory,

they find its techniques useful in

practice. Moreover, as noted by
Mischel,l Freud did not necessarily
believe that all of one's actions are
irrational and impulse driven.. In
fact, a healthy ego would preclude
such behavior. More important,
however, are the advanc~s in be-

havioral and social learning theories

of personality in the last twenty

years which have been totally ig-
nored by AmseL. As a "trail-blaz-
ing" theorist, Amsel should know
quite well that the influence Freud-
ian theories of personality have on
contemporary psychological theo-
rizing is far from widespread. This
is because current psychological

thought, as most scientific thought,
seeks to be descriptive, not explana-
tory. Scientific (including psycho-

logical) determinism, thus, simply

means that any given event is
caused by events which precede it.
Is this any different from the view
of the Vilna Gaon,2 who says,

i10i1 b':i:i."O b?H1:i~ b'i:iii1 ?:i
.',:i :i:nooi iU'OO .,nÖ bm~'~':i
iioiHm i1~'OO ii:i.noo '~:'i1 i1)'0 ?:i
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m'o .?:: :m:i~ PN .,:ii i:io .'i:: n?
m'o pNi .'i:: :iJiO~i il~r. i5in5
.'i:: n:iJor.n m'o~ ni5D ilJ'N "~N

The strict, rigid determinism of

Freudian theory, as well as other
deterministic theories, is not totally
accepted in psychology, and is a

matter of strong debate (see Car-

penter,S pp. 68-77).
Because of Amsels initial erron-

eous equation of Freudian theory

with all psychological theory, his

subsequent contention that psychol-
ogists focus on determinants of be-
havior which negate individual free
wil and. self direction is also in
error. The entire burgeoning field
of behavior therapy, for the most

part, (as noted by Rimm and Mast.
ers4) does not actively concern it-
self with hypothesized internal and
uncontrollable states of behavior.

They tend to concentrate on the
particular maladaptive behavior in
question. Furthermore, most social
learning theorists (e.g., Bandura5)
indicate that individuals play an im-
portant active, rather than passive,

role in producing the various be-

havioralcontingencies with which

they come into contact.
Amsels strong focus on the in-

ternal ("rational") motivations in

man does not give justice to Ju-
daism's and behavioral psychology's

view that external contingencies can

influence behavior and modify it.
By showing that behavior (includ-
ing criminal behavior) may be in
part controlled by external events,

one does not have to conclude (ai:
Amsel does) that these events
caused the behavior, thus justifying
it. Correlation, as most scientists
know, does not imply causation.

Hence, in Judaism, we have the
concept of seyag latorah, an exter-
nal contingency applied without re-
gard to an individual's internal con-
trols. Other types of external con-
tingencies may function to cause
anxiety and fear, which may mani-
fest itself as a phobia. Such anxiety
and fear, according to Amsel (p.
16) is strictly a case of one's not

having emunah, and is a sin. It has
long been demonstrated, however,

(e.g., Watson and Rayner6) that a
fear can be acquired through an un-
pleasant association, a classical con-
ditioning phenomenon. Thus, one
who walks in a street and is bitten
by a dog may develop a fear of
dogs. Is such a person a "sinner"
according to Amsel? If so, what is
the onesh?

Rabbi Amsels selective use of
Judaic sources also bears some men-
tion. In discussing Rabbi Moshe
Feinstein's7 ruling on shoteh, he
brings R. Moshe's comments that
a shoteh l davar ehad can effect
a divorce, as evidence that such a

person is responsible for his ac-
tions. Rabbi Amsel fails to note,
however, that R. Moshe (citing
among others, Maimonides) differ-
entiates between a kinyan (as di-
vorce) and mitsvot in general. With
regard to a kinyan, which divorce

is, he is responsible, but in the

greater realm of responsibilty, as
in mitsvot, he is not responsible.

Amsel spends considerable time
on the relationships between physi-

ology, pharmacology and behavior.
For exampl~, hI", ('ont~nds that Ju-
daism does not believe that physio-
logical and chemical agents can
strip man of his free wil. This en-
tire treatment of physiological in-
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fluences on behavior is questionable.
One wonders if Amsel would rec-
ommend seeking treatment from
practitioners who believe (as Am-
sel cites from Talmudic sources)

that the spleen . controls laughter

and the kidneys cognition. As to
the inability of chemicals to influ-
ence behavioral choice, what would
Amsel say to the Talmudic discus-
sion of ~iH:i ~~, r" i:J~~ 8.

Does this not indicate an altering
of choice? Moreover, the Midrash

Tanhumah9 discusses the influence
alcohol has on behavior change in
discussing Noah. It mentions the
limitations one must place on such
imbibing and states

ì'rn~ il~3!~ 'iJ ¡m' ilm~.

While there are certainly ques-
tions in the areas of psychology and
Judaism, Amsel's treatise is not the
answer. Its pretentiousness and ego-
tistical style, its lack of citations

for incredible remarks, and basic

misrepresentation of psychology is
misleading and unfortunate. His
point that Jewish values must be.

considered in therapy is well taken,
but his indictment of psychology as

a whole is largely incorrect arid er-
roneous. The subject matter cov-
ered by this book is interesting, but
requires one who is a psychologist
(which Amsel is not) or familar
with psychological theory (which

Amsel is not) to give it justice.

NOTES

1. Mischel, W., Introduction to Personality, (New York: Holt, Rinehart and
Winston, 1976), p. 188.
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3. Carpenter, F., The Skinner Primer, (New York: The Free Press, 1974).
4. Rimm, D. C. and Masters, J. C., Behavior Therapy: Techniques and Em-
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in C. M. Franks and G. T. Wilson (eds.), Annual Review of Behavior Therapy:
Theory and Practice, Vol. 3, (New York: Brunner/Mazel, 1975).
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Perakim Be Patologia Be Talmud ube Nosei Kelov (Chapters
on Pathology in the Talmud and its Commentares), by DR.
A VRAAM STEINBERG (Jerusalem: Falk -Schlesinger Institute at
Shaare Zedek Hospital, 1975).

Reviewed by
Fred Rosner, M.D.

The oldest known Hebrew med-
ical writing is that of Asaph the
physician which dates from the sev-
enth century. Since the ancient He~

brews left us no specic medical
texts, Our only sources of knowl-
edge on this subject are the med-
ical and hygienic references found
in the Bible, Talmud and rabbinic
writings. It is from these that the
fragments of our knowledge of
their medical views and practices
have been gathered. The diffculty
has been great, for the material is
scant and its meaning often un-

certain; the period which these
sources cover is very long. Much
of the material is "popular medi-

cine"; most, if not all, was trans-

mitted by laymen.

The first systematic studies of
the medicine of the Bible were
published early in the seventeenth

century, among the first fruits of
the study of the Bible awakened
by the Reformation. The earlier
books dealt only with the Old and
the New Testaments (with the
single exception of Hie dissertation
of Gintzburger of 1743). It was
not until the nineteenth century
that studies included the Talmud
and other ancient Hebraic writings.

The literature that has grown
up during the past three centuries

is extensive; much of it deals with
special subjects. Some studies are

limited to single works such as the
Talmud. As would be expected,
these studies reflect the scientific
spirit of their period, the uncritical
or the critical attitude of the Bib.
lical scholars, and the cUlrentviews
on mediciIle.

The writers have, for the most

part, been Biblical students; others

were students of medical history;
there are a few who wtre both.

Thus, for instance, Wunderbar,

who completed his Biblisch-Tal-
mudische M edizin in 1860, was a

layman. Ebstein, whose writings
appeared in 1901 (Die Medizin im
Alten Testament) and 1903 (Die
Medizin im Neuen Testament und
im Talmud) was dependent upon
the use of available fragmentary

translations. Other works concern-
ing the totality of Biblical- Talmud-
ical medièIne did not exist.

It was not unti. the publication

of Julius Preuss' Biblisch-Talmud-

ische M edizin in 1911 that we ac-

quired a reliable, comprehensive,

and scholarly exposition of the sub-
ject by a first class physician on

the one hand, and a thorough sem-

itic . philologist who made the his-
tory of medicine his life's study,
on the other.

Preuss' classic book, the most
definitive work on the subject to
this day, is an anthology of aU his
articles published over many years
in a variety of scholarly journals

beginning with his pioneering study
entitled Der Arzt in Bibel und Tal-
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mud, which appeared in Virchow's
Archiv in 1894. In the preface to
his book1 Preuss points out that
the number of commentaries, text-
books and individual works on the
Bible is greater than the number
of letters contained in the Bible.

Preuss' book, covering the entire
subject of Biblical and Talmudical
medicine, is the first composed by
a physician in which the material

is derived directly from the original
sources. The inaccessibilty to the
masses of Jews and non-J ews in
the English speaking world of this
standard work on Jewish medicine

wil be overcome by the imminent
publication of an English transla-
tion of Preuss' classic work.

Under the auspices of the Falk
Schlesinger Institute for Medical

Halakhic Research of the Shaare
Zedek Hospital in Jerusalem, Dr.
A vraham Steinberg has now pro-
vided the Hebrew reader with a
book entitled Chapters on Path-
ology in the Talmud and its Com-
mentaries. The book is brief (only
94 pages) and contains both Eng-
lish and Hebrew Introductions as
well as a summary of each chapter
in English. The author himself
points out that the purpose of this
work is to gather and put in order
selected material pertaining to the
knowledge of pathology (mainly
anatomical pathology) in the Tal-
mudic periC'd. The work is built on
quotations from original sources
and each chapter is profusely doc-
umented with bibliographical cita-
tions. Also included are halakhic

explanations anù medical interpre-
tations from talmudic and post-
talmudic times and literatures. The
author attempts to integrate halak-
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hah, history and medicine and, in
great measure, succeeds.

Steinberg's book is arranged ac-
cording to the systems of the body.

The nine chapters deal with the
heart and great vessels, the lungs,
the gastrointestinal system ( eso-
phagus, stomachs and intestines),
the liver, the biliary tract, the

spleen, the kidneys and urinary
tract, the nervous system and the
head. Four of the nine chapters
have been previously published in
Koroth (Chapters 1 and 3) and
H arefuah (Chapters 7 and 8).

In the chapter on the heart,
Steinberg says (p. 10-11) that "the

large and small chambers of the
heart" described in the Talmud

(Hulln 45b) and "the large cham-
ber on the left and the small cham-
ber on the right" as depicted by

Maimonides (Hilkhot Shehitah
6: 5) refer to the two ventricles.

An alternate interpretation (Kaz-
enelson and others) might be the
atrium and the ventricle. Steinberg
does not point out that there is no
mention at all of the heart valves

in the Talmud or major commen-
taries. He also fails to cite the ac-
curate description of the carotid

arteries as found in Maimonides'
Mishnah Commentary (Hulln
1 : 1) where he calls them "the pul-
sating vessels on the side of the
neck."

The chapter on the lungs in-
cludes discussions of a variety of

pathological situations such as age-
nesis or hypoplasia of lobes, acces-

sory lobes, anomalies of the size
and/or shape of lobes, atelectasis,
caseation, calcification, infarction,
pneumothorax, emphysema, lung
abscess, worms, cysts, adhesions
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and much more.
It is somewhat mystifying why,

in the chapter on the spleen, the

author chose to cite (p. 59) the

Talmudic passage where R. Eleaz-
ar B. Simeon is said to have been
given a sleeping potion and led into
a marble chamber, following which
abdominal surgery was performed

(Baba Metsia 83b). The nature of
the anesthetic and the precise type

of operation are not specified.
There is no evidence to suggest that
a splenectomy was carried out.

There are surprisingly few typo-
graphical or spellng errors of num-
erous medical terns printed in Eng-
lish (occipital is misspelled on p.
91) . The book is not nearly as
comprehensive as the magnum opus

of Preuss described above. Totally

lacking in Steinberg's work are sub-
jects such as ophthalmology, den-
tistry, psychiatry, dermatology, ob.
stetrics and gynecology, therapeu-
tics, forensic medicine, public
health, dietetics, and their like. On
the other hand, the purpose of the

book is not to be all inclusive. The
subject matter discussed is lucidly
and intellgently presented.

Despite the minor criticisms I
have cited, this book is a welcome
addition to the recent literature
dealing with biblical and talmudic
medicine. It is of interest to phy-
sicians, rabbis, and other medical
professionals and students of J ew-

ish law.

Judaism, Law and Ethics, by CHIEF RABBI DR. ISAAC HERZOG,

edited by Chaim Herzog (London: Soncino Press, 1975).

Reviewed by Eliyahu Safran

One of the most demanding
problems facing contemporary Jew-
ish educators and thinkers is the
challenge of synthesis. One who has
briliantly dealt with this problem

was the late Dr. Isaac Herzog, a

man of unique and universal schol-
arship who justifiably merited the
description: "a phenomen0T1 in the

extent of his knowledge."

. Though he never attended a for-
mal yeshiva, Rabbi Herzog at-
tained the highest staiidardsin rab-

binic scholarship evidenced by his

numerous rabbinic writings, re-
sponsa and commentaries. He re-
ceived Semikhah from one of the
most prominent Talmudic authori-
ties of his age, the Ridbaz. His

general studies in the Universities

of Leeds and London and in the
School of Oriental. Studies at the
Sorbonne encompassed a wide va-
riety of subjects - mathematics,

classics, oriental languages, philoso-
phy and science. He had a working
knowledge of twelve languages. His
doctoral thesis at the University of
London On the Dyeing of Purple
in Ancient Israel reveals a pro-
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found knowledge of marine biol-
ogy. And none of the advances in
science have diminished the scien-
tific value of this work.

Dr. Herzog, Chief Ashkenazic

Rabbi of Israel from 1937 until his
death in 1959, was acknowledged

to possess one of the most pene-

trating minds in Jewish Law. Even
a cursory glance through his Main
Institutions of Jewish Law is suf-
ficient to arouse admiration for his
extraordinary erudition. But, at the
same time, he was at home in Ro-
man. and Common Law. Having
served as a Chief Rabbi of the
modern state of Israel, he wrote
a draft constitution for the State.

His decisions as president of the
Supreme Rabbinical Court of Ap-
peal, demonstrate viability and vi-
tality of Halakhah in modern life.
His responsa are an invaluable
source of information. His Tal-
mudic discourses were attended
regularly by the most ilustrious
Talmudic scholars in IsraeL.

Professor M. Silberg, Deputy
President of the Supreme Court of
Israel wrote in his forward to the
Main Institutions of Jewish Law:
". . . Rabbi (Herzog's) work en-

shrines an unusual combination:

breadth of range together with con-

centration on essence, incisive an-
alysis, penetrating into the minut-
est details accompanied by a syn-
thesis of juristic concepts . . . many
widely differing subjects . . . are

found to be composite and inte-
grated parts of a comprehensive
structure, the inner unity of which
emerges from clarification of the
points of contact between various

strands of thought"
A glimpse into Herzog's syn-
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thesis is provided in Judaism-
Law and Ethics, recently published
and edited by his son, Major Gen-
eral Chaim Herzog in memory of
his brother Dr. Yaakov Herzog.

The book contains selected essays
and articles contributed over the
years to academic and Jewish pub-
lications. Perhaps the most note-
worthy accomplishment of the
book, apart from the essays' intrin-
sic interest, is the opportunity to
discover the scope of scholarship

of Dr. Isaac Herzog.

Particular attention is called to
the second half of the book as best
reflecting Rabbi Herzog's broad
scope, his intellectual honesty and
his search for genuine know ledge.

Included are essays dealing with

such subjects as: "The Talmud as
a source fòr the History of An-
cient Science," "The attitude of An-
cient Palestinian Teachers of the
Torah towards Greek Culture,"
"The Ban Pronounced Against
Greek Wisdom," and "The Out-
look of Greek Culture upon Ju-
daism.". His pursuit of knowledge

through honest examination of
Jewish and general sources led him
to conclude that ". . . the move-

ment against Greek culture was in
no way directed against secular
knowledge as such, must be obvi.
ous to anyone who has the slight-
est acquaintance with Talmudic
literature" (p. 191). At the end
of the last essay he posits that

"civilzation exhibits two forces-
religion and science - contending

for mastery over the human mind.
Science is ultimately traceable to
the contribution made by the Hel-
lenic race. Israel, on the other

hand, has brought into the world
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the light of religion in its highest

and purest form. The fact that the
first encounter between these two
principal cultural forces generated

mutual sympathy cannot fail to
grip our attention. . . The Jewish

mind . . . was powerfully attracted
by the high flights of the Greek

intellect in its effort to grapple with
the riddle of the universe . . . (pp.
222-3). In his analysis of "Philoso-

phy in the Talmud and the Mid.
rash" (pp. 95-104) Rabbi Herzog
clearly maintains "that a thorough

analysis of some of the sayings of
Our ancient teachers would bring
to light an acquaintance of their

part . . . with the doctrines of the

various schools of Greek philoso-
phy." Philosophers are respected,
referred to in terms of esteem,

some even termed "our colleague,
the philosopher." "The Sages of
Israel never suffered from the nar-
rowness of vision which can only

discover merit within a certain
particular zone." Not that the Sages

of Israel needed to learn from the
Greeks or other wise men values,
ethics or philosophy, but no pur-
suit of true knowledge was ever
denigraded. On the other hand, the
exposition of evil and misery as
exemplified by Rome, is accurately
identified in "Rome in the Talmud
and in the Midrash" (pp. 83-91).
Based on Talmudic sources, Her-
zog traces the force of Edom-
Rome, and is left with the ques-
tion: "Where is the tongue so elo-
quent, or the pen so mighty . . .
against that colossus, Rome, which
shook the earth to its very founda-
tions, pulverizing nations into dust
and grinding kingùoms into pow-
der?"

The love, recognition and under-
standing of pure knowledge which
Dr. Herzog possessed is evidenced
through his insights into the writ-
ings of Maimonides ("Order and
Sequence in Maimonides' Code")
as well as through his appreciation

of the renowned English jurist and
OrientalIst John Selden, whom he
characterizes as "one of the most
erudite men that England had ever
produced" (John Selden and Jew-
ish Law).

Synthesis is defined as the com-
bining of varied and diverse ideas,
forces or factors into one coherent
or consistent complex. The need to
extract all elements of knowledge

and wisdom and to reaffrm the
Jew's recognIItion for all pure
schools of human thought is basic
to Rabbi Herzog's message, in
order that indeed we enjoy a co-

herent whole, rather than confusing

parts. "Yesh hokhmah ba'goyim,
taamin," is a valid Jewish postu-

late.
This idea is poetically portrayed

in the words of Rav Herzog: "The
prophets of Israel, the greatest
idealists that ever trod upon the
face of this earth, never contem-

plated the disappearance of nation-
divisions and nation distinctions.
What they picture to us 'at the end
of days' is an ideal world in which
the nations, while preserving their
respective distinctiveness, wil have
risen to an idea of nationhood so

noble, so sublime that it wil per-

mit of their forming one vast com-
monwealth united for the common
good, moral and material, of all the
children of man, grounded upon
the eternal ideas of fatherhood of
G-d and the brotherhood of man,
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and held. together by the indis- sal peace."

soluble bonds of everlasting univer-
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