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In Jewish Spectator (Spring 1993), Louis A. Gordon examines "Judaism and Jewish-
ness at Brandeis University." Brandeis University was born in the conception that a
Jewish secular university is required for American Jews to master American culture
without suffering discrimination, quotas, or antagonism to Judaism. The faculty and
student body tended to be leftist, but with the advent of ethnicity and the arrival of
day school graduates to Brandeis, the student community became more parochially
Jewish, much to the revulsion of the faculty. Students who supported Menahem
Begin and who were overtly Jewish prompted then President Handler to lessen the
emphasis upon the school's Jewish identity, to the point where shellfish and pork
were to be served in the university's non-kosher dining room. (One dining room re-
mained kosher.) Gordon hopes that under its new president, Dr. Samuela. Thier,
Brandeis wil return to its original mission of providing a secular American Jewish
university free of the dogmatism of the New Left.

Writing in The Jerusalem Report (May 20, 1993), J. J. Goldberg explores "The
Changing Face of Brandeis," concluding that as it turns 45, the university is enhanc-
ing the status of its Judaic studies and reasserting its Jewish identity. "The university's
flagship Lown School of Near Eastern Studies, the largest such department outside
of IsraeL, was the one major area spared the budget knife."

Moshe Sokol, a philosophy professor at Touro College, asks "How do Modern
Jewish Thinkers Interpret Religious Texts?/I (Modern Judaism, February 1993). In the
tradition of Torah u-Madda, Sokol reflects upon the effect of modern secular con-
sciousness on the way in which he confronts the religious texts which he takes to be
theologically and behaviorally normative. Sokol applies the model of Peter L. Berger,
who adapts the methodology of the sociology of knowledge to religion. Modern
scholars of religion are aware that their world is pluralist, that religious adherents are
a cognitive minority, and that the very choice to remain religious in a secular age is
a matter of choice occasioned by the relativism of the modern consciousness.

Whereas the medieval scholar believed that his investigations were exercises in
recovery, the modern scholar searches for discovery. With the modern conscious-
ness, the "givenness of the text" is, according to Sokol, lost. Since modern her-
meneutical approaches do not accept the normative message of the text, the very
application of the method distances the scholar who uses them from the very tradi-
tion he studies and affirms. The scholar must therefore be selective and choose
which elements of the past are operationally normative.

Sh'ma (March 19, 1993) dealt with the rising numbers and social impact of
divorce in the Jewish community. Joan B. Kristall, the coordinator of the Separation
and Divorce Project of the Jewish Family Service of Baltimore, Md., recalled that as
a youngster in St. Louis, she knew of only one family that was divorced or separat-
ed, while the current Jewish divorce rate is approaching 37%. Many of her clients
express hurt that their rabbis have not reached out to them during the trying time of
separation. She attributes the non.supportive environment to an inabilty in finding
the right words of support and an unwillngness to intrude into very private parts of
other people's lives. Rabbis generally defend their non-involvement with the claim
that they "don't want to take sides./I
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Jil Borg Spitzer, the director of the Jewish Family Service of San Diego, com-
plained that "divorce has yet to find a prominent place on our communal public poli-
cy agenda." She finds it ironic that resources are allocated to addressing the problem
of intermarriage, but not to the maintaining of marriages which are in trouble.

Writing in the British Le'ela: A Journal of Judaism Today (April 1993), Julian
Shindler, Director of the Chief Rabbi's Marriage Authorization Offce, examines
"Marriage Trends in Anglo-Jewry: Where Do We Go from Here?" Intermarriage in
Britain is estimated at 30.35% and there is a high divorce rate. Rabbi Shindler fears
that "the bulk of Anglo-Jewry, as we know it today, is in real danger of disappearing
within a generation or two, due to indifference, assimilation, outmarriage, low fertili-
ty and divorce. . . . Certainly we cannot simply close our eyes to these very real
problems and hope that, somehow, everything wil turn out alright."

Peter Hellman's "Divorce, Orthodox Style: Playing Hard to Get in Manhattan
Beach" (New York Magazine, January 25, 1993) reports the highly profied divorce
case of Naomi and Yehuda Schwartz. Naomi's father, Rabbi Sholom Klass, is the
publisher of the Jewish Press, and he gave Schwartz executive responsibilities, a high
salary, and other perks. With the demise of the marriage, Schwartz's position was
terminated. But given the rules of "equitable distribution," Schwartz claimed entitle-
ment to half of his wife's share in the family business. The refusal to authorize the
writing of a get, or document which severs the marital bond, became a bargaining
chip.

The sordid details of this failed marriage are not relevant to this column, but the
comments of Sheldon Silver, an Orthodox State Assemblyman from the Lower East
Side, had introduced legislation in Albany authorizing judges to consider "barriers to
remarriage" when issuing civil divorce decrees. David Zweibel, a lawyer for
Agudath Israel of America, argued that according to many Rabbinic authorities,
financial pressure violates the provision that the Jewish get must be issued without
any coercion whatsoever.

The Jewish Observer (February 1993) presents a transcript of an address made
by Rabbi Yaakov Perlow, the Novominsker rebbe, in which he issues

a strong mecha'ah (protest) against an English language weekly newspaper which
reaches a vast number of homes. In recent weeks, this paper had a hand ín steer-
ing through Albany a so-alled "Get Law," ostensibly crafted for the aid of agunos,
women who are halachically prohibited from remarrying by recalcitrant husbands.
The gedo/ei haposkim in Eretz Yisroel have ruled that any get given under the
duress of this Get Law has the suspicion of being invalid as a "get me'useh."

The Jewish Observers position is that the

foremost senior poskim (halachic decisors) of today-Rabbi Shlomo Zalman Auer-
bach, shlita, and Rabbí Yosef Sholom Elyashiv, shlita-íssued written teshuvos (res-
ponsa) stating that New York's new 1992 "get law" presents serious halachic
concerns, and should not be permitted to stand as enacted.

When Klass claimed that American rabbinic authorities had approved the legis-
lation as acceptable, it was argued that "this paper has been carrying on a slander
campaign against the da'as Torah of these gedolei Eretz Yisroel in a most ugly man-
ner, going so far as to ridicule their psak."
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The Rabbinical Council of America supports the "Get Law" and feels it complies
with the requirements of Jewish law.

In Haddasah Magazine (May 1993), Blu Greenberg critiques the halakha con-
cerning the get. She feels that "the fundamental flaw in Jewish divorce law is its un-
derlying principle: that it is a man's absolute right, and therefore the get can only be
given at his wilL." Greenberg applauds the "solutions" offered by non-Orthodox
trends, but she chooses to remain within Orthodoxy. She contends that "Iaypeople
change the mind-set of poskim," but she concedes it is a diffcult task.

In Ultimate Issues 7:2 and 8:1, Dennis Prager argues that all denominations in
Jewish life play an "essential and divine role." Orthodoxy is, for Prager, indispens-
able. Orthodoxy's commitment to thrice daily prayer and distinct male-female roles,
its rejection of modernity's moral claims, its commitment to religious study on a lay
level, its building of institutions, and its wilingness to function as a counterculture
are part of its strengths. On the other hand, Prager attacks what he takes to be the
"unbending nature of Orthodox halakha" to be the source of the "suffering of the
aguna." He also objects to Orthodoxy's failure to address the role of women with-
out children or the access of women to teaching roles or to Talmudic scholarship.

Prager praises Reform Judaism for its commitment to personal freedom and
Conservative Judaism for its commitment to the "scientific study" of Judaism. But he
concedes that Reform rabbis are bound "to no specifically Jewish code of behavior,"
and that Conservative Judaism reveres the PhD more than the title "rabbi." Following
Britain's Rabbi louis Jacobs, Prager argues that the issue is not what the ancient rab-
bis believed, but whether they would maintain those beliefs in modernity.

The various articles in a wide spectrum of journals and publications on the
death of the Rav, Rabbi Joseph B. Soloveitchik, of blessed memory, testified to his
near-universal acceptance as one of the major Torah figures for contemporary Jew-
ry. N. Wolpin's obituary in the Jewish ObseNer (May 1993) was written in a differ-
ent vein. Honorifics for a gadol required by Torah etiquette were omitted, and de-
rogatory mention was made of the Rav's "synthesizing Torah, classical literature,
and modern philosophy in admitted departure from the Torah world from which he
came." The obituary was not listed in the journal's table of contents.

Rabbi Moshe Dovid Tendler (A/gemeiner Journal, June 4, 1993) spoke out
against it-with "An Open Letter to the Moetzes of Agudas Yisrael."

Why did you permit N. Wolpin to soil the pages of your offcial publication, the
Jewish ObseNer, with a denigration of the greatest Rosh Yeshiva of our genera-
tion? . . . The multitudinous omissions and slights could only have been carefully
orchestrated after hours of planning.

Rabbi Tendler called for a rebuke for IIthose responsible for the scurrilous arti-
cle" and an apology. His article sparked a number of additional responses, but no
apology from the editors of the Jewish Observer or the rabbinic leadership of
Agudath Israel.

In Jewish Action (Fall 5754/1993), Lord Immanuel lakobovits, the former Chief
Rabbi of the United Kingdom, argues that the holocaust be commemorated through
memory, not with museums. Physical display of artifacts of destruction is in his opin-
ion "a Christian idea." Prof. Yaffa Eliach contends that since the Holocaust has
provided the content of secular Jewry's civil religion, Orthodox participation in
Holocaust memorials is crucial if authentic Jewish memory is to be sustained. (Her
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"tower" of pictures of the townspeople of Eisheshok, her destroyed hometown,
shown in their everyday full Jewish life is part" of the permanent exhibit in the United
States Holocaust Museum in Washington.)

In the same issue, Profs. Nathan Aviezer and Moshe Tendler take up the prob-
lems of creationism, Biblical literalism, and the Torah perspective. Aviezer notes the
consensus among scholars that it is fortune rather than fitness that determines
which species wil live or die, while R. Tendler identifies and rejects the ideological
underpinnings of biological as well as sociological Darwinism. Neither reads the
Biblical creation account to imply a literal correspondence to human language reali-
ty. For Rabbi Tendler, a thinking Jew cannot accept the rejection of "irrefuted facts
of science" (such as dinosaur fossils which would appear to be older than Creation)
as a test of man's faith.

Finally, Rabbi Michael Broyde argues there against a previous article in Jewish
Action by Rabbis Marc Angel, Hilel Goldberg, and Pinchas Stolper maintaining that
the Orthodox community should oppose legislation protecting homosexuals as a
distinct social category. Such legislation, they argued, is part of a campaign to legit-
imize homosexuality, and it should be opposed despite our agreement that homo-
sexuals as individuals deserve protection under existing laws. Broyde agrees that
homosexuality is repugnant to halakhic values and cannot be accepted under any
fair reading of Jewish sources. But he feels that Orthodox interests are best served
by protecting the rights of those with whom we disagree, and he notes that the
UOJCA and Agudath Israel have argued in court against limiting religious practices
that are prohibited to 'a Noahite. Broyde points out that homosexuality is no more
odious than, say, the idolatry of Hinduism, but we would oppose any calls for the
criminalization or limitation of Hindu practice. Rabbis Goldberg, Stolper and Angel
reject the analogy.
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