The Editor's Notebook

DAILYNESS AND THE DAILY NESS

The intervening months since the Gulf war provide a good perspective from
which to view the strong God-consciousness which enveloped Israel during
those heady days. People spoke fervently of the Messiah's imminent arrival;
of gimatriot which equated the numerical equivalent of "Patriot" (314) with

that of God's name on the mezzuzah, which, of course, is an acronym for
"Shomer Delatot Yisrael, (Protector of the Doorways of Israel)," and other

numerical gymnastics which equated Saddam Hussein with Haman or
Amalek; of miracles associated with the relatively minor damage inflicted by
the Scud missiles. Although we had a mixture of the serious and the sily,
overall it seemed to be a positive religious development.
Yet I must confess that I was not fully at ease with every aspect of it.
Granted, a crisis should be a catalyst for a return to religious essentials.
God occasionally taps us on the collective shoulder to remind us that He and
Who controls our destiny;
this is an authentically Jewish idea. There is nothing like trouble, personal or
national, to concentrate-and consecrate-the mind. Sometimes it is only
mi-ma 'amakim that one hears the clearest keratikha haShem.
But have we in fact witnessed a return to essentials?
Some of the reactions to the missile attacks on Israel, it seems to me,
were a bit demeaning: they tended to reduce emunah, which is exalted and
deeply serious, into something simple, glib, public, superficiaL. The selfassured certainty about God's plans; the daily sightings of the Messiah; the
not we are in charge, that there is a One above us

incessant trumpeting of Yitzhak Rabin's use of the term ness, or Haim

Herzog's use of the term hashgahah, were so overblown that they threatened
to trivialize Jewish belief and to transform profound matters into a shallow
pseudo-piety. The essence of belief is tzeniut, reticence, shyness, modesty; but
10 ba-ra'ash HaShem seems to have been forgotten. It is not in the stormwind
or in the raucous or in the shril, but in the kol demamah dakah, the thin voice
of silence, that emunah is to be found. The tablets which were accompanied
by thunder and lightning were shattered; those given in silence were eternal.
(Cf. Rashi on Exodus 34:2 "ein lekha yafeh min ha-tzeniut. ")

An even deeper unease stems from my fear that the recognition of God's
hand may once again fall short of a genuine return to Jewish religious
consciousness. Messianic awareness and the recounting of Scud stories are
perhaps helpful starting points, but no more than that. Genuine return-what
we mean by teshuvah-is manifested not only on the surface of being, but
primarily in the re-thinking of personal priorities, renewed study of Torah,
intensified prayer, hesed, and serious mitzvah performance.
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In this past year, we have all experienced God's hidden acts. The sudden
downfall of Communism, the influx of Russian and Ethiopian Jews to Israel,
the hardening of Saddam's heart and the subsequent destruction of Iraq's
miltary capabilities in a war whose victory came on Purim-these are heady,
breathtaking things, clearly not in the natural course of events, but le-ma 'alah
min ha-teva.
Such events cry out not merely for shouts of ness, but for profound inner

reassessment. The purpose of miracles, after all, is not to demonstrate the
heavenly capacity for pyrotechnics, but to encourage the human capacity for
change. When God knocks on the door-kol dodi dofek-we are expected to
respond. It is insuffcient to marvel at the sound of the knock and them simply
offer praise and thanksgiving. We need to approach the door and open it. We
are called upon to look beyond surface things, and to seek out the hiding God
Who wants us to focus not merely on the miracles but on their Author.

Specifically, a response to the knock involves a realization that God is
always present, not only during Scud attacks. Three times each day we declare
our gratitude for "Your miracles which are with us every day, and for Your
wonders and goodness of every moment, evening, morning, and noonday. . . ." Because we all become inured to the miraculous and hardened to the

wondrous, we utter prayers which are designed to penetrate our hard outer
shell and make us aware daily of God's presence and His miracles. Daily-not
only in times of crisis. (Nahmanides on Exodus 13:16 states that". . . from the
great and famous miracles a person acknowledges the hidden miracles which

are the foundation of the entire Torah. . . .") A good beginning in the process
of responding to God's presence would be to seek out not only that aspect of
God which functions in the arena of crisis, but also to seek Him in the arena of
dailyness (daily ness) and to look for the miracles of the mundane. The rare
dramatic miracle, after all, is only prologue to the daily ones.
In Sanhedrin 93a, the religious leaders of the time of Hannaniah, Mishael
and Azaria were humilated because the nations said to them, "If you have
such a God, why do you worship idols?" They had not responded properly to
miracles.

We believe with perfect faith that God performs miracles at every
moment, evening, morning, and noon. We do not believe that He is visible
only in times of crisis and danger. And we know, with Judah Halevi and
others, that Judaism, unlike other faiths, is not based on miracles. (See also
Rambam, Yesodei HaTorah, 8:1.) But when dramatic incursions of God into
history do take place, it is imperative to react in authentically Jewish ways.
God is the constant protector of our doors, our homes, and our Land.
Every day, not only in crisis.
God exists, He does not require unceasing anecdotal evidence of His
presence.
The issue is not whether Messiah is or is not around the corner. The issue

is whether we are ready and prepared to meet Him.
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