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INTRODUCTION

The theme of this issue of Tradition is tlReligious Zionism and the State
of Israel," and it was decided to devote an issue to that theme in order
to reiterate and deepen our commitment to it. There is, of course, no
evidence that the commitments of American Orthodox Jewry to Israel have
weakened in recent years. On the contrary, the available evidence strongly
suggests that those commitments are stronger than ever. Not only are
American Orthodox Jews more knowledgeable about and more personally
involved with Israel than are other American Jews, the personal involvements
of American Orthodox Jews with Israel have become markedly deeper and
stronger during the past decade.

Nevertheless, there are reasons to suggest that there have been changes
in the ways in which American Orthodoxy relates to IsraeL. Specifically,
it appears that although American Orthodox Jews are more involved with
and committed to Israel than ever before, their commitments are more
socio-cultural rather than religio-ideological. That is, whatever else Religious
Zionism may mean, it entails a view of the State of Israel, Medinat Israe/-
as distinguished from the Land of Israel, Eretz Israel-as having religious
significance. There are many indications that there has been a transformation
in the role of Israel within American Orthodoxy, although its precise nature
is not yet quite clear. It does appear that there is a decline in the tendency
to define the state of Israel within the context of modern (albeit religious)
Zionism and an increasing tendency to define Israel traditionally, as Eretz
Israel-a trend that has also manifested itself within Israel, especially since
the Begin era. Alternatively, the transformation may be characterized as
the secularization of IsraeL. Perhaps because Israel has become so
modernized, American Orthodox Jews increasingly relate to it as a modern
secular society to which, nevertheless, strong allegiances are attached

because it is a state in which Jews are sovereign.
Be that as it may, Religious Zionist ideology which defines Israel in

religious terms has lost influence, so much so that today most American
Orthodox Jews no longer overtly conceive of Israel in ritualistic-religious
terms. They certainly remain strongly attached to Israel as the state of the
Jewish people and therefore deserving of high communal priority, but the
state per se does not appear to be part of the specifically religious realm.
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The reasons for the transformation are, undoubtedly, related to the
significant growth, since World War II, of the sectarian component within
American Orthodoxy and its strong hold on the ritualistic and educational
spheres of Orthodoxy. For the non-Zionist sectarian Orthodox, the trans-
formation was crucial and has the clear advantage of allowing them to
openly express their attachments to Eretz Israel and the people of Israel
without being tainted by Zionism. For the Religious Zionists, who actually
comprised the overwhelming majority of American Orthodox Jews in the
pre-state and early-state years, the changes within the community have
resulted in significantly decreasing expressions of Religious Zionism.

In order to revivify and revitalize our commitments as Religious Zionists,
Morasha, Inc., an effort dedicated to educating about Religious Zionism,
cooperated with the editorial leadership of Tradition to bring out this
thematic issue, all the articles of which focus on some aspect of the reli-
gious component of the State of IsraeL. Two of the articles, those by Rabbis
A. Lichtenstein and S. Carmy, were originally presented at the Third Or-
thodox Forum, sponsored by Yeshiva University.

On a personal note, I appreciate the dedication and cooperation of
Joel B. Wolowelsky in helping me make a reality of an idea which we
both shared.
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