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RABI JOSEPH B. SOLOVEITCID:

TH EARY YEA
Poland on 12 Adar, 5663 (1903). His father, Rabbi Moshe
Soloveichik
(1878-1941),
was the was
scionborn
of ain
preeminent
Rabbi Joseph
Dov haLevi
Soloveitchik
Pruzhan,
Lithuanian rabbinical family which traced itself back to Reb Chaim
Volozhin (1749-1821), the leading disciple of the Vilna Gaon. Reb
Chaim Volozhin organized the Ets Hayyim Yeshiva in Volozhin in 1802.

This school achieved renown as the leading Talmudic academy of the
nineteenth century until its forced closure by the Russian government in
1892. Rabbi Joseph Soloveitchik's paternal grandfather was Reb Chaim

Soloveitchik (1853-1918), who was widely known as "Reb Chaim Brisker" since he served as the rabbi of Brisk (Brest - Li tovsk). Previously, Re b

Chaim Soloveitchik had been on the faculty of the Volozhin Yeshiva,
where his wife's grandfather, Rabbi Naftali Tsevi Yehuda Berlin (18171893) was the rosh haYeshiva. Reb Chaim had radically changed talmu-

dic study with his introduction of what became known as the "Brisker
Method." This approach was characterized by its insistence on incisive
analysis, exact classification, critical independence, and emphasis on
Maimonides' Mishne Torah as the focal point of rabbinic research.l

Rabbi Joseph Soloveitchik's mother was Pesia Feinstein (18801967), the daughter of

Rabbi Elijah Feinstein (1842-1929), the spiritual

leader of Pruzhan and author of Halikhot Eliyahu. "Reb Elya Pruzhaner," as he was popularly known, was also the uncle of Reb Moshe
Feinstein (1895-1986), who later became the leading posek of American

Jewry.2 In conformity with the conventions of Torah society in those
days, Reb Moshe Soloveichik was supported by his father-in-law during
the initial years following his marriage. The young couple resided in the
The author wishes to thank Joseph Epstein for his extensive editorial assistance
in preparing this manuscript for publication.
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Feinstein home in Pruzhan, where Reb Moshe immersed himself in
study. This period was described decades later by his son:
Maimonides was a constant guest in our home. During the days when
my father was a newlywed, supported by my grandfather, the piousgaJon
Rabbi Elijah Feinstein of Pruzhan, father studied Torah day and night. A

small group of outstanding young scholars gathered around him and
eagerly absorbed his teachings. My father studied with his disciples in the
salon where my bed was located. My wont was to sit on my bed and listen to my father's words. He constantly quoted Maimonides. His
method was to first open the Talmud and analyze the text under discussion and the relevant commentaries. He would generally say: "These are

the explanations of Rabbi Isaac of Dampierre and the other authors of
Tosafot. Now, let us analyze the explanations of Maimonides."3

At the age of thirty-one, Reb Moshe was elected to succeed the
leader

late Rabbi Alexander Moses Lapidot (1819-1906) as the spiritual

of Rossiyeny, Lithuania. Rabbi Lapidot, a student of Rabbi Israel
Salanter (1810-1883), was renowned both for his scholarship and his
public activities on behalf of the nascent Zionist movement. In Rossiyeny, Reb Moshe also organized a yeshiva in which he was aided by
Rabbi Nathan Zvi Finkel (1849-1927), the founder and guiding spirit
of the Slobodka Yeshiva. The latter sent some of his best students to
Reb Moshe with the expectation that they would master the VolozhinTalmudic exposition under his tutelage.
Reb Moshe became the rabbi of Chaslovitz, White Russia, in
1913. The local Jewish community consisted of a large number of Luwhom also became devotees ofReb Moshe.

Brisk method of

bavitcher Hasidim, many of

He was to remain there until 1921, and in this city he endured the
World War One. Reb Moshe remained with his community and was a constant source of support during these difficult years.
tribulations of

The young Joseph Soloveitchik spent his formative years in Chas-

lovitz. Here, at the local heder, he came under the influence of a
melamed, Reb Baruch Reisberg, who was a Lubavitcher Hasid. That
year, the young Soloveitchik learned more about the Tanya, the focal

classic of Habad Hasidic literature, than about the Talmud. The influence of this gifted teacher and the study of the Tanya were to remain

with the Rav (as Rabbi Joseph Soloveitchik became popularly known)
for decades to come. It introduced the youngster to the disciplines of

Hasidic thought, philosophy and theology. This period in his life was
thus described by his son-in-law, Rabbi Aharon Lichtenstein:
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For the better part of a year, young Soloveitchik's Talmudic progress

was impeded while the study of Tanya accompanied by enthralling stories of Hasidic lore proceeded merrily apace. While Rav Moshe was
somewhat slow to detect the tre state of affairs, his wife -- herself the

learned daughter of an outstanding rabbinic scholar -- was more perceptive. Detecting the slow rate of growth in her son's Talmudic
knowledge, she prodded Rav Moshe to remedy the situation. Failng to
obtain proper satisfaction, she finally complained to Rav Haym and

upon the family's next visit to Brisk, the budding scholar was duly
examined and found wanting. The result was that Rav Haym recommended that Rav Moshe henceforth take personal charge of his son's

Talmudic education, and it was from that day that the period of rigorous mutual study dated.4

With his father, the young Soloveitchik studied the following
Talmudic tractates: Bava I(amaJ Bava Metsia) Bava Batra) Sanhedrin)
Shevuot) MakkotJ Gittin) IÚdushin) Nedarim) N azir, Sota) Zevahim)
Menahot) Me)ilaJ Bekhorot) Temura) I(elimJ Oholot) YadayimJ BerakhotJ

Pe)a) Terumot) MaJaser Sheni) and Bikkurim.5 During these studies, the
youngster developed innovative approaches and novellae to explain diffi-

cult Talmudic and Maimonidean passages. Reb Moshe later sent a note-

book of these insights to his father, Reb Chaim. The latter was overwhelmed with his grandson's precocious abilities and predicted that he
Torah ilumination for the next generation.6
The well known Rabbi of Kovno and the author of the Devar

would be a major source of

Avraham, Reb Avraham Dovber Kahana-Shapiro (1870-1943), was
later to write:

The spirit of his ilustrious grandfather, the leading rabbi of his time,
Rabbi Chaim Soloveitchik, rests upon Rabbi Joseph Dov Soloveitchik.

Just like his grandfather, he also is a master of the entire range of
Talmudic literature. . . . Happy is the countr that will be privileged to

be the home of this great sage. The sages have ordained him to be the
true interpreter of all religious problems, and the halakha shall always
be in accordance with his rulings?

During this span of time, the young Soloveitchik did not engage
in formal secular studies. However, he acquired a life-long taste for literature from his mother, who led him from fairy tales to the works of
Aleksandr Pushkin (1799 - i 837), Mikhail Lermontov (1814-1841),
Henrik Johan Ibsen (1828-1906), and Chaim Nachman Bialik (18731934). In his late teens, the Rav acquired the equivalent of a gymnasi-
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urn education from a series of tutors.8 While still in his parents' home in
Warsaw, the Rav entered the local Free Polish University in 1924. Here

he spent three terms studying political science. For the first time, the
Rav was exposed to the serious study of secular disciplines.
In 1926, at the age of twenty-three, the Rav commenced his studies at the University of Berlin. Here he majored in philosophy and was
attracted to the neo- Kantian schooL. The Rav formally received his doc-

torate in 1932 after the acceptance of his dissertation on Hermann
Cohen's epistemology and metaphysics.9 The latter was a German

Jewish philosopher (1842-1918) who taught at the University of
Marburg. Cohen brought about a new interpretation of Kant's philoso-

phy which came to be known as the "Marburg School of NeoKantianism." Cohen stressed the supremacy of the mathematical and
scientific (especially the physical) interpretation of reality. The Rav
retained an interest in mathematics and physics during the ensuing
decades and utilized this approach in many of his philosophical lectures
and writings. The Rav's dissertation was entitled: "Das reine Denken
und die Seinskonstituierung bei Hermann Cohen" ("The source of pure
knowledge and the foundations of reality (in the philosophical system)
of

Hermann Cohen").

Originally, the topic that the Rav wished to write his doctoral dissertation on was "Maimonides and Plato." Its thesis was to have been
that general Maimonidean scholarship had erred in seeing Maimonides

as a confirmed Aristotelian. However, since there was no one in the
philosophy qualified to supervise such a thesis, it never went beyond the planning stage.lO
University's department of

In Berlin, the young Soloveitchik sought out other devotees and
interpreters of Torah Judaism. Among his contemporaries at the University was Rabbi Menachem Mendel Schneersohn (1902-1994), who
was to succeed his late father-in-law as the Lubavitcher Rebbe in 1950.
Decades later, in 1980, the Rav was to attend the public hasidic gather-

ing (Farbrengen) in honor of the Rebbe's thirtieth anniversary as the
head of Lubavitch. During the 1926-1927 academic year, the Ravalso
attended classes at the Berlin Rabbinical Seminary for the training of
Orthodox rabbis, which was founded by Rabbi Azriel Hildesheimer
(1820-1899) in 1873.i Here he gained insights into German Orthodoxy, which had inscribed "Torah and Derekh Erets" or "Torah and
Civilization" on its banner. The most profound intellectual relationship
that the Rav forged in Berlin was with Rabbi Chaim Heller (18781960). The latter was a unique Torah scholar who combined vast erudition of the traditional type in rabbinic literature with a thorough corn196
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petence in modern methods of textual research. Rabbi Heller established an advanced yeshiva, the Bet haMedrash haElyon, in Berlin. The
goal of this institution was to combine intensive study of classic rabbinic
literature with a modern scientific approach towards research in Bible

and Talmud. Although the Rav was never a formal student in Rabbi
Heller's school, the young man became a disciple of Rabbi Heller and
their relationship developed into a paternal bond. Decades later, the
Rav's hesped of Reb Chaim Heller was to be widely acclaimed as one of
his most seminal and creative expositions in the disciplines of homiletics
and theology.

12

A contemporary thus described his memories of a frequent Berlin

street scene during this period:
In those years one could frequently encounter three men walking along
Berlin who stood out even amongst Berlin's Jewr, which
was certainly not short of eminent personalities. The three men were
the streets of

Joseph Dov Soloveitchik with Professor (Eugen) Mittwoch (18761942), an Orthodox Jew and a distinguished Orientalist, and with
Rabbi Chaim Heller, one of the great scholars of his time; sometimes
accompanied by Rabbi Dr. (Yehiel Jacob) Weinberg (1885-1966), rector of the Hildesheimer Rabbinical Seminary.13

Whle in Berlin, the Rav also displayed sensitivity towards manuscripts and the establishment of proper texts. While the Vilna Gaon
(1720- 1 797) made ths science one of the touchstones of his method of

study, it was generally neglected in the yeshiva method of study. The Rav
was cited four times in the Avodat haMelekh for having checked ancient
manuscripts in the Berlin libraries for their variant textual readings. The
Rav's uncle, Rabbi Menachem Karakowski (d. 1929), authored the

Avodat haMelekh on Maimonides' Mishne Torah. This volume was
unique in rabbinic circles, since it combined the traditional yeshiva
approach with a keen appreciation for correct textual structure. 14

Rabbi Soloveitchik married Tanya Lewit (1904-1967) in 1931.
Her backround was similar to that of her husband in that she was raised
in Vilna and sought higher education in Western Europe. She was the
recipient of a Ph.D. in education from Jena University and was to ably
assist her husband in all his endeavors until her death. In 1932, the
young couple, together with their first-born child, emigrated to the
United States. The Rav's family had already arrived in the United

States, where his father, Reb Moshe Soloveichik, had headed the
Talmudic faculty of the Rabbi Isaac Elchanan Theological Seminary in
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the Washington Heights section of Manhattan since 1929. (This school
was popularly known as the "Yeshiva" and was to evolve into Yeshiva

University in 1945.)

The Immigration Act of 1924 provided for any person who had
been a "minister of any religious denomination, or professor of a college,
academy, seminary, or university" to enter the United States "solely for

the purpose of continuing this vocation."lS In accordance with these
guidelines, the Hebrew Theological College of Chicago, at the request
of the Union of Orthodox Rabbis, enabled the emigration of the Rav
and his immediate family. However, due to the financial difficulties

engendered by the Depression, the school could not afford to engage
the Rav. Rabbi Oscar Z. Fasman, later the president of the Hebrew
Theological College (1946-1964), described this march of events:
Indeed, to preserve an interesting note in history, I record that Rabbi
Joseph Dov Soloveitchik, who is considered the leading international

Orthodox authority, was brought to this country with immigration
papers issued by the Hebrew Theological College; upon his arrival at
Ellis Island in 1932, however, my alma mater sent word to the Union
of Orthodox Rabbis that it was unable to pay his salary, and a position
on the East Coast should be found for him.16

A few months after his arrival, the younger Soloveitchik was invited to become rabbi of the Va)ad haJlr of Boston, Massachusetts. This

fellowship, which united many of the Orthodox Boston synagogues,
was dedicated to sustaining Torah study and observance on the communal scene. The VaJad haJlr (later succeeded by the Chevra Shas of

Boston) engaged the Rav and brought him to Boston, which was to
remain his home throughout the rest of his life. The Rav's main responsibilities were to provide spiritual leadership for the community and to

deliver discourses in the various synagogues at the appropriate occasions. He was installed in his new position on December 11, 1932 by
Rabbi Eliezer Silver (1881 - 1 968), the president of the Union of
Orthodox Rabbis.17

The Rav was soon caught up in the vexations and burdensome
quests of the American Orthodox rabbinate of that period. Boston had
long experienced controversy among its rabbis in the area of kashrut

supervision.18 The new rabbi not only endured these difficulties, but
also encountered the resentment of some of the elder rabbis in the
greater Boston area because of his attempts to establish higher kashrut
standards and more humane working conditions for the shohatim.
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There was also opposition to the Rav's upgrading of the kashrut standards by the proprietors of the kosher meat and poultry industries, who
resented the extra costs incurred by implementing Rabbi Soloveitchik's

regulations. This simmering resentment later became a source of acute
pain and distress for the Rav. In 1939, the Rav acceded to the requests
of the representatives of the poultry shohatim that he reorganize their
association. The shohatim were being exploited by meager wages and
long hours. Some worked twenty-four hours at a stretch, and under
these conditions, their slaughter rituals could not be executed properly.
As part of his reform of the shehita process. in Boston, the Rav
insisted on the use of kosher bands or rings on the poultry slaughtered
by the reorganized shohatim under his supervision. These bands not only
indicated that the poultry was kosher, but also minimized the possibilty
of fabrications. The expense of these bands (one cent per foul) was to be
borne by the proprietors and not the consumers. In 1941, accusations

reaping monetary gain

were made against the Rav that he was personally

from this system at the expense of the Jewish community. In addition,
the Rav was accused of tax evasion in hiding ths income. These charges
were brought to the attention of the Attorney-General of the Commonwealth of Massachusetts, Robert T. BushnelL. At his behest, Judge Abra-

ham K. Cohen was requested to serve as the investigator into these
charges. Afer a fourteen-month meticulous investigation and examina-

tion of the entire kosher poultry industry, the Judge totally cleared the
RaV' With a sense of deep indignation, Judge Cohen declared that the

charges against Rabbi Soloveitchik were totally untrue and "sheer fabrications." Cohen declared that "those who originated (the charges J knew
that they were unfounded. The evil rumors were spread with malice and

the Rabbi was dreadfully abused and baselessly accused." The Judge
declared that the general kashrut situation in Boston was a "disgrace to
its Jewish community." The Judge cited a leuer from Swift and Company
which declared that during the nine years that Rabbi Soloveitchik supervised their kosher production, it was carried out with "scrupulous integrity, unquestioned probity and rare effciency."

In a letter to Rabbi Herbert S. Goldstein (1890-1970), a prominent New York rabbi, Judge Cohen summarized his conclusions by
declaring:
I feel, however, that it is not improper for me to say to you that the
report embodying the results of the investigation very specifically clears

Rabbi Soloveitchik of the charges thus made and, on the contrary,
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commends him for his honesty of purpose and the order which he
the chaos which existed when he undertook the supervison of the slaughter of kosher poultr and the marketing thereof. He
brought out of

did not have the supervision of the slaughtering of kosher cattle except

in a very small extent. He did not participate in any ';racket" and, on

the contrary, served the community in connection with the slaughter of
19

poultr without any compensation to him whatsoever.

On November 3, 1943, Judge A. K. Cohen addressed the Greater
Boston Rabbinical Asociation regarding the local kashrut situation. His

address was thus summarized by the Boston Jewish Advocate:
1. The Judge, with a sense of deep indignation, stated that the charges

against Rabbi Soloveitchik were utterly untrue; that, morever, his
accusers knew that they were unfounded and made them in malice with
the intent to harm his reputation.
2. That there are some individuals without scholarship and even less

character who assume wrongfully the title of Rabbi. Such persons
acquire a small organization, call it a Synagogue and obtain for themselves official status. Being untrained, undisciplined and irresponsible,
they are in no way prepared to serve the needs of the community.
3. Before Rabbi Soloveitchik assumed the supervision of the slaughter-

ing of kosher poultry) the Shochtim were definitely exploited. The
hours were unduly long (some toiling 24 hours a stretch), their salaries
minimaL. Rabbi Soloveitchik was then invited to put order into the

chaos. The Rabbi agreed to do so provided that kosher bands were

used, since the Rabbi, as well as others in our community, knew that an
enormous amount of misrepresentation was practiced. After Rabbi
Soloveitchik undertook this task, the living conditions of the Shochtim

were considerably improved and the standard of Kashruth raised. They
began to receive a living wage and began to work decent hours.
4. The expense of

the bands (one cent per fowl) was borne by the pro-

prietors of the slaughterhouses and not by the consumers. All monies

obtained from the sale of these bands, approximately $15,000 a year,
were spent on the purchase of the bands) Mashgichim (ritual supervi-

sors), on aiding Orthodox rabbis who were in need, sick benefits, etc.
Rabbi Soloveitchik did not obtain even one cent from these monies.

The financial statement published by the Shochtim in the "Jewish
Advocate" in May 1941 was correct in all details.
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Despite his total vindication by the Judge's report, the personal
strain engendered by the false accusations and the lengthy investigation
greatly influenced the Rav's public posture during the ensuing decades.
At times he instinctively shied away from public controversy and unnecessary pronouncements which could provoke dissent.2o Following these

Torah the focal point of
his life and minimized his involvement with kashrut supervision. He
would often cite this change in his priorities as the blessing that resulted
from these tribulations. He declared that this investigation taught him
events, the Rav made the study and teaching of

that kashrut supervision was not the area to which he should devote his

main energies. It was rather with the study and teaching of Torah that
he should preoccupy himself.21

In Boston, the Rav was also introduced to the ignorance of the
American Jewish community. Coming from Europe, his initial encounthe average American Jew were at times
shocking for him. Reminiscing years later, he would regale audiences
with his description of the first wedding he officiated at in Boston. The
ters with the Jewish iliteracy of

groom did not know whether he was a Cohen) Levi, or Yisrael. At other

times, the Rav would describe the synagogue president who would
unfold a newspaper and study the latest financial information while
Megilat Ester was being read in the synagogue on the night of Purim.22

Rabbi Soloveitchik's main achievements in Boston were in the area
of Torah education. In 1937 he founded the Maimonides School,

which was the first Jewish day school in the greater New England area.
It began with six students, and its first reallocation was at the Young
Roxbury. There was much opposition to the new school by the
Israel of

great majority of Boston Jewry, who considered it "a return to the
ghetto! "23 The early years of the new school were also filled with daily

difficulties. At times, the initial class continued its studies in the
Soloveitchik home. Rabbi Wiliam Milen, a member of the first class,
later recalled that the heating system of the Young Israel of Roxbury

routinely broke down. When this happened, the students marched
through the New England chil to the warmth of the nearby Soloveitchik home. The Rav and his wife "opened their door and their
hearts to the pupils. The children huddled on the living room sofa, and
learning resumed. Nothing seemed different," Rabbi Milen declared.
"The kids smiled and Rabbi Bernstein continued with his lesson. We
couldn't fully appreciate the Herculean task that the Rav undertook
with the kind oflove that he gave to it."24
During the initial years of Maimonides, it was only the indomitable spirit and vision of the Rav and his wife that enabled the school to

201

TRAITION
take root. Dr. Atarah Soloveitchik Twersky later recalled that her father

"appreciated those people who gave money, but he was much more
appreciative of those who sent their children to the schooL. To send a
child to an unknown and unproven school was an act of faith. One
stood to lose more than money. Here you were risking the education of

a child."

The Rav emerged as a visible force in the fund-raising arena for
Maimonides. Mr. Joseph Abelow recalled how his father, Rabbi Leo

Abelow (who was a committee member of the VaJad haJIr which
brought the Rav to Boston and was later the President of the Chevra
Shas), joined the Rav in fund-raising missions for the schooL. "I was
always waiting for my father to come home from going with the Rav
collecting money. When a major gift came in, there was much glee. It
was like a Yom Tov festivaL"

Mrs. Dorothy Greenwald, a Maimonides parent, recalled how
Mrs. Tonya Soloveitchik also fought tenaciously to collect funds for the
schooL. "She solicited a contribution from someone who four or five

times had refused. Asked why she would go back, she responded: 'I
didn't do it for myself, I did it for the school!' That person finally contributed large sums."
Dr. Twersky explained that what appeared to be fund-raising savv

was actually hard work for her parents. "They were not natural-born
fund-raisers. They had to go beyond their natural proclivities in doing
this." It became a labor oflove.
Assisted by his adherents, the Rav forged ahead and the Maimonides student body increased. The school accommodated the influx of
new students by relocating from the Young Israel of Roxbury to the
Adams Estate at the corner of Washington Street and Columbia Road
in Dorchester, which was purchased in the early 1940's. The school
now had six grades. In 1947, Maimonides moved ahead with the addition of the seventh and eight grades. In 1950, the High School division
opened. By now the Adams Estate was too small, and after its sale, the
school was housed in two buildings in Roxbury: The former Menorah
Hebrew School on Elm Hil Avenue and the dilapidated Otisfield Street
Hebrew School a few blocks away. In 1959, Maimonides purchased its
four-acre campus on Philbrick Road in Brookline. The staggered relocation to the modern new facility was completed in 1964, when the elementary wing also reopened there.
Not only was the Rav the guiding force of the religious studies curriculum, but he also instituted modifications in the daily functioning of
Maimoiúdes. To ensure that the pupils learned to pray properly, he insist-
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ed that the school day begin with the morning Shaharit prayers, rather
than save time by having the children pray at home. The Rav instituted
formal classes on Hol haMoed Sukkot to provide an opportunity for children from non-observant homes to eat in a sukka and fulfill the mitsvah

of lulav and etrog. Yearly, on Ere- Yom I(ippur, the Rav addressed the
High School students on the subject of teshuva (repentance) and then
davened the special Erev Yom I(ippur Minha prayer with them. The Rav
also pioneered in the Torah education of women and included the study
of Talmud in their curriculum. For many years, the Rav would devote
Friday mornings to classroom visits at Maimonides. Thus, during the
decades, the guiding hand of the Rav shaped Maimonides as it expanded
its activities and influence. The school gradually became the focal institution for Orthodox Judaism in the greater Boston area.
At the urging of his father, Reb Moshe Soloveichik, the Rav also
organized an advanced institution called Heichal Rabenu Haym Halevi
and Yeshivath Torath Israel in 1939 to accommodate the influx of erudite European yeshiva students who were reaching American shores.
The Rav delivered advanced Talmudic lectures to these select students
and also arranged for the new immigrants to be tutored in the English

language. Rabbi Bernard Revel (1885-1940), the president of the
Yeshiva, sent a group of the leading arrivals to Boston to study under

the tutelage of Rabbi Soloveitchik. Agreement was reached between
Rabbis Revel and Soloveitchik for the Heichal to function as a branch
of the Rabbi Isaac Elchanan Theological Seminary. In a subsequent letter to Revel, the Rav thus described the study schedule at the Heichal:
At 7:30 a.m. morning prayers are held; between 9 to 10:30 a.m. the
English language is studied; from 11 a.m. to 2 p.m. the first Talmud
study period is held; and from 3 p.m. to 7 p.m., the second Talmud
study session takes place.
My lectures are delivered to the students twice a week, on Mondays
and Thursdays.

The Heichal might well have developed into a postgraduate Boston branch of the New York Yeshiva. However, upon the deaths of Rabbis Revel and Moshe Soloveichik and Rabbi Joseph Soloveitchik's subsequent appointment to succeed his father as the Yeshiva's senior rosh
yeshiva, the Boston branch was soon terminated.25 An attempt was later

made by Rabbi Yehiel Michal Feinstein to continue an advanced Torah

postgraduate school in Boston. The latter, who was the nephew of
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Rabbi Moshe Feinstein, later became the son-in-law of the Rav's uncle,
Rabbi Yitschak Zev Soloveitchik (1886-1960). Thi~ Boston institution

functioned for a limited period, until Reb Yehiel Michal joined his uncle
at Mesivtha Tifereth Jerusalem in New York.26

The Rav journeyed to Palestine in 1935, where he was a candidate
for the position of Ashkenazic Chief

Rabbi of

Tel Aviv. During his visit,

he delivered Talmudic lectures and philosophical discourses at many of
the advanced Torah and educational institutions which then existed in
the yishuv. The Rav was yet able to meet the Ashkenazic Chief Rabbi of

Palestine, Avraham Yitshak haCohen Kook (1865-1935), who died
later that year. The Rav's discourse in Jerusalem's Yeshivat Mercaz
haRav, which Rabbi Kook had established, was thus described by Rabbi
Moshe Tsevi Neria, then a student in the school:

The Torah community of Jerusalem was privileged to a day of spiritual
contentment and joy. One's heareskipped a beat upon seeing the announcements that Rabbi Y osef Dov haLevi Soloveitchik would deliver a
lecture in Yeshivat Mercaz haRav. Immediately, the memory of V 010-

zhin came to mind in all its glory and renown. As the years pass, the
reputation ofVolozhin only intensifies and we are awed by the achievements of this exalted Torah institution.

This chain of tradition now continues. It has passed from the Bet
haLevi, the first Reb Y osef Baer, to his son, Reb Chaim of Brisk. It has

continued with Reb Moshe Soloveichik, and now we are greeting his
son, our distinguished guest, the younggaon, Reb YosefBaer.

The day of the lecture, many assembled at Mercaz haRav. Among
them were the elder scholars, who saw the Volozhin Yeshiva in its
them were the younger generation from the old Etz Chaim
glory. With

Yeshiva and the new Hebron Yeshiva. These are students of students of

the Netsiv (Rabbi Naphtali Tsevi Yehuda Berlin) ofVolozhin. All wanted to ascertain whether the Brisker grandson was trly the heir to this

intellectual dynasty. . . .
The Rosh Yeshiva, Rabbi Yaakov Moshe Charlop (1883-1951), a

native Jerusalemite, entered the auditorium. Following him was a tall
young man with a large forehead, a black beard and dark eyes. One
could sense that he was engrossed in his own deep thoughts.

The Rosh Yeshiva delivered a few words of introduction and then
the guest began his discourse. To the august audience he declared that
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"I am not here on my own merits, but because of the merits of my distinguished ancestr." The discourse then began with questions on the

Talmudic text and the Maimonidean codification. The terminology was
that of Reb Chaim and the audience was totally caught up in this intel-

lectual exposition. About one of his elucidations, the lecturer remarked:
"I believe that I heard this concept from my grandfather." Yes, we also
felt that we were hearing Reb Chaim lecture that day. Mter the lecturer's questions came a briliant, logical and clear analysis. New concepts
and explanations were introduced and gradually all the questions were
resolved.

The lecturer held the audience spellbound for over an hour and a half.
In truth, the "House of Levi" (Bet haLevi) did not disappoint our

greatest expectations that memorable day!27

the activists in the Tel Aviv community considered the Rav too

Some of

young at the time. His father attempted to alleviate these fears in a letter he wrote to Rabbi Yaakov Bauminger, the secretary of the Religious
Tel Aviv. Reb Moshe declared:
Council of

I have heard that it is said that my son is too young. First, this is not
true. He is between thirty and forty years. In the previous generations,
those possessing outstanding abilities were already appointed to the
most ilustrious and influential rabbinical positions at such an age. They
soon became the leading rabbis of their times. The elder rabbis coexist-

ed with their younger colleagues in love and brotherhood and they
honored one the other.28

Nevertheless, it was Rabbi Moshe Avigdor Amiel (1883-1946) who was
chosen. Then in his prime, Rabbi Amiel was a prominent Mizrachi ideologist and the rabbi of Antwerp, Belgium.29

This 1935 journey was to be the Rav's only visit to the Holy
Land. Following his return to Boston, the Rav intensified his local rabbinical activities. He also became more active in the Union of Orthodox
Rabbis of the United States and Canada. As an honorary officer of the

organization, he aided in adjucating rabbinical disputes in both the
United Sates and in Canada. Together with Rabbis Eliezer Silver of
Philadelphia, the Rav
Cincinnati and Bernard Levinthal (1865-1952) of

formed a committee which investigated an ongoing kashrut dispute in
New York City. On April 26, 1939, the rabbis issued guidelines for
good relations between the local rabbis in the areas of poultry and meat
30 In 1940, the Rav joined with Rabbis Israel Rosenberg

supervision.
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(1875-1956) and Silver, members of the presidium of the Union of
Orthodox Rabbis, in visiting Toronto. There they stressed the urgency
for the Toronto rabbis to form a local unified rabbinic group. This body

was to have sole jurisdiction over all the gittin administered within
Toronto. They were also to attempt to regulate the local marriage ceremonies so that only qualified personnel would perform them. The visiting rabbis also issued detailed guidelines for enhanced kashrut supervision in the greater Toronto community.31

In the midst of these activities, the Rav's father, Rabbi Moshe
Soloveichik, died, on January 31, 1941. The Rav was soon to succeed
his father as the senior faculty member of the Rabbi Isaac Elchanan
Theological Seminary of Yeshiva University in New York. With this
appointment, a new epoch was to begin for the Rav and for Torah
Judaism in the Western Hemisphere.
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