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RAA BATY AN OTHR
LEAD WOMEN:
A REEVALUATION OF RABI BARUK
HAEVI EpSTEIN'S SOURCES

The past several decades have witnessed an increased interest in the
role of women in Judaism, specificaly in the area of Torah study.
The spodight has often been shined, from various perspectives,

upon rabbinic sources that view women Torah scholars favorably. Whe
working on tangential material, I stumbled upon a disturbing problem
regarding some of the more oft-cited sources, one which-distressing
and disappointing though it may be-demands our attention.

I shall state my conclusions from the very outset, asking the reader
to bear in mind that this essay takes no stance on the contentious issues
related to the sources I shall examine. The only position this essay shall
assume relates to the sources themselves, what they say and what they
plainly do not say.

Many articles and books devoted to identifying women scholars
have relied on a single source for their diverse material.l That source is a
section in Mekor Barukh (henceforth MB) by Rabbi Barukh Halevi
Epstein,2 author of the well-known Torah Temima.3 R. Epstein's rendi-
tion of the material is unfortunately not always faithful to the primary
sources.4 Many of those who use R. Epstein's "sources" do so uncriti-
cally-often without giving him credit for the citations!5-and thus sim-
ply repeat his errors.

Before addressing the problems in R. Epstein's work in detail, it is
worth taking note of the obvious: that misquotes, misreadings, and tex-
tual alterations all do great harm not only to the credibilty (not to say
integrity) of the work of those who invent and use them, but also to
entire discussions where they reside. A communal dialogue about the
issues of women's learning that draws from faulty sources cannot yield
fair and honest conclusions. History has in fact provided many legiti-
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mate examples of learned women who have been viewed approvingly;
these are often absent from most contemporary writings on the subject
as R. Epstein's flawed sources seem to have consistently displaced the
more varied and legitimate ones.6

. . .

R. Epstein's MB7 is an autobiographical work, perhaps less known than
his Torah Temima,8 but no less significant nevertheless.9 MB contains a
section dealing with R. Epstein's aunt Rayna Batya, the Netsiv's (R.
Naftali Tsevi Yehuda Berlin) first wife.1o MB describes a fascinating
woman who was years ahead of her time:

And this was her way: to constantly sit next to the winter oven, which
was in the kitchen, even during the summer months. For in front of her
was a table with piles of different books: Tanakh, Mishnayot, En
Ya)akov, different Midrashim, Menorat ha-Mao1j 11 Kav ha- Yashar, 12

Tsemah David,13 Shevet Yèhuda,14 books of aggada, and many other

similar titles. Her entire time was spent with these books and she barely
ever left them. She was almost ignorant in matters of housework.1S

R. Epstein goes on to describe a running argument he had with
Rayna Batya about the status of women and women's rabbinical learn-
ing. She would find various statements from Hazal that denigrated
women and challenge him to explain them. R. Epstein confesses to hav-
ing on one occasion answered sharply, thereby creating a rift between
the two that he would regret later in life. He chides himself rather
stoutly for his insufficient sympathy toward his sensitive aunt.

R. Epstein next tres to prove that Rayna Batya's learning was not an

anomaly. She herself was able to cite other women in Jewish history who
learned Torah or were learned, and R. Epstein in MB expands that list to
nineteen.16 Of ths list, not al were actualy learned in Torah. Many were
publishers, writers, or otherwise notable women.17 The first nine listed
were said to be learned in Torah, and upon these we shall focus.

Heading the list are the daughters of the infamous Elisha Ben
Avuya, known as Aher. According to R. Epstein, the Jerusalem Talmud
(Hagiga 2:1) records that "after Aher died, his daughters did not have
food, but Rebbe decided that due to their father's notoriety they were
not worthy of receiving charity. They then proceed to convince Rebbe
though their wise words. Rebbe cried and agreed with them."18 But the
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truth is that the Talmud only attests to the fact that the daughters'
words had meaningful impact on Rebbe. It does not say that their words
were informed by Torah scholarship. Although there is, to be sure, an
explanation19 that attributes Rebbe's acquiescence to their learning, the

passage that R. Epstein cites does not expressly state ths.20
The second item on R. Epstein's list relates to the daughters of

Rabbi Shelomo Yitshaki (Rashi). R. Epstein cites the Shibbolei ha-Leket:21
"When Rashi became sick, his daughters signed his halakhot and respon-
sa. Rashi is recorded as saying, 'My strength is weak, I can no longer
hold the pen, therefore I have called upon my daughter.'" (II, 57)22

This sentiment appears in various forms in other places, including
the SeIer ha-Pardes,23 Ma)ase Geonim24 and Teshuvot Rashi.2S In the Sefer
ha- Pardes the version is:

I, the youngest (of scholars), have been afficted with sickness, and am
on my last legs. I therefore have shortened my responsa unusually. I
have forgotten and can no longer hold a pen, therefore (italics added) I
have had my daughter read these lines and he26 (sic) (italics added) has
written them to my master. . . .

Thus, as reported by Sefer ha-Pardes and R. Epstein's rendition of the
Shibbolei ha-Leket, Rashi's daughters had a hand in producing some of
his writing.

There is a different version of the same quote in the Ma)ase Geonim
and Teshupot Rashi. Instead of what in the quote above is "therefore"
(lakhen, spelled lammed khoI nun) it reads "to my son" (le-ben, spelled
lammed bet nun), "the son of my daughter," meaning Rashi's grandson
and not Rashi's daughter. (This of course explains the presence of the
masculine "he" (Hebrew hu) in the Sefer ha-Pardes quote.) R. A.
Berliner27 has shown that the correct reading is this one. He shows
specifically that Rashi refers in the quote to his grandson R. Shmuel ben
Meir, Rashbam. This would have Rashi's daughters playing no role, in
fact not even appearing in the teshuva altogether.

Did R. Epstein's Shibbolei ha-Leket contain the first quote or the
second? It seems clear that the only Shibbolei ha-Leket R. Epstein could
have used was the Buber edition.28 When Buber quotes the above pas-
sage, he expressly calls attention to the fact that that the Berliner read-

ing is the correct one.29 Thus, R. Epstein apparently was careless with
his citation of Rashi. Even if he disagreed with the emendation, it
would have been proper, in the interests of scholarship, to bring it to
the reader's attention. 

30
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The third citation is not so much an example of learned women,
but of a group of women that maintained a certain custom, and there-
fore wil not be discussed in detail here.

The fourth is from Or Zarua. The quote as it appears in MB reads:
"Rabbi Shmuel of Falaise quotes laws from his father-in-law Abraham,
in the name of his mother-in-law (italics added) (Or Zarua32 II, 59a)."33
This creates the impression that Rabbi Abraham's mother-in-law was
learned. A careful reading of Or Zarua, however, reveals that he says
something quite different; specifically, that "my mother-in-law has told
me in the name of my father~in-law, (italics added) Abraham the son of
Rabbi Chaim, that he did not permit. . . ." Thus Or Zarua's source of
this law is not his mother-in-law but his father-in-law. The mother-in-
law was simply reporting.

The fift source is from the book, Leket Yòsher.34 The ME states that

a woman named Redal, the daughter-in-law of Rabbi Yisrael Isserlin
(Terumat ha-Deshen) was "as digent as a man in her learning."3S But in
the Leket Yòsher, no such quote can be found with regard to RedaL. The
only reference to Redal is, "I remember that his (R. Isserlin's) daughter-
in-law Redal learned from an old man. . . in the place where most of the
household congregated. This old man was married. "36 The point here,
evidently, is not so much the that fact Redal studied Torah, but rather
that the restrction of yihud (seclusion with a man) was avoided, since

the learning took place where "most of the household congregated."
The second point is that the old man did not violate the restriction of "a
bachelor should not teach. "37 Nowhere do we find the words that Redal
was as "diligent as a man."

The sixth example is the wife of the Rokeah, Rabbi Elazar of Worms.
MB states that "in the introduction to Sefer Roke'ah he (R. Eleazar of
Worms) describes her (his wife) as follows: 'her mouth opened with wis-
dom and she knew al issur ve-heter, and on Shabbat day she preached.' 

"38

This eulogy does not appear in the introduction to the Seftr RokeJah, but
has appeared in the journal, Shomer Tsiyyon ha- NeJeman. 39 And the end of

the sentence reads ". . . al issur ve-heter she knew, and on Shabbat day
she listened to her husband preach." Quite a difference. There is only one
edition that quotes a manuscript with such a reading, but again, R.
Epstein gives us no idea as to where he found ths quote, stating only that
it appears in the introduction.4o Yet it does not appear there, and in any
event does not say what R. Epstein has it saying.

The seventh citation is from the responsa of Rabbi Shimon Duran
(Tashbets). MB cites III, 78, in which "(Tashbets) quotes from a
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learned woman to answer a question posed by Tosafot. In passing, he
relates that she was learned in Torah and could explain various passages
in the Talmud. "41 In Teshuvot Tashbets, the answer to the question

posed by Tosafot does appear in the name of a woman, but the acco-
lades about her erudition do not appear.42

R. Epstein's eighth example is from the Travelogue of Rabbi Petahia
of Regensburg:

The head of the yeshiva in Baghdad, Rabbi Shmuel HaLevi, had only
one daughter. She knew Tanakh and Talmud. She would teach this to
the students. When she taught, she was behind a wall and she commu-
nicated through a window. The students were on the other side and
could not see her.43

This implies that she was learned in both Tanak and Talmud and
taught both subjects to the students. But an examination of the source

indicates that a key word is missing from R. Epstein's citation.44 The

quote does not read, "she would teach," thereby implying that Rabbi
HaLevi's daughter taught both Tanak and Talmud, but rather, "and
she would teach Tanakh to the students." The word Tanakh is missing
from R. Epstein's quote, and it clearly changes the meaning of the
statement.45

In a later section in MB and in R. Epstein's Torah Temima there is a
discussion about the permissibilty of teaching Torah to women from a
purely halakhic standpoint. This passage has been quoted and re-quoted
extensively:46

Now I wish to quote, in order to end this discussion, from the old
rare book called Ma)ayan Gannim (responsa), authored by R. Shemuel
ben Elhanan Harkevalti,47 (Venice 1553) that which he wrote to a wise
woman, in reference to Torah study for women. This is what he writes:
'That which our Rabbis say (Sota 20a) that whoever teaches his daugh-
ter Torah, it is as if he taught her foolishness, this is said perhaps if the
father would teach his daughter when she is young. . . and in this state
one should be concerned that most women have irresolute minds, for
they spend their time on worthless endeavors, and they sin from this . . .
but those women who turn their hearts to come closer to the work of
God from their freedom of choice to choose good. . . and it is incum-
bent upon our leaders to praise and beautify. . . strengthen their hands
and their arms . . . you should do this and be successful and heaven

shall help you.' We do not know who this worthy writer was, who
innovated a new law based on reason alone. Tosafot Yom Tov at the end
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of Masekhet Tamid quotes him and calls him the "medakdek" (gram-
marian) and writer of the book Arugat ha-Bosem on grammar.48

In his MB, R. Epstein describes how he came across this rare book:

One day she (Rayna Batya) greeted me with tremendous joy, and she
thrust a book in my hands. Turning to one page, she demanded that I
read. I read the following: "A letter from the author to a wise woman."
In the course of his letter he discussed women learning Torah. He deals
with the rabbinic statement, "Anyone who teaches his daughter Torah
is as if he taught her foolishness." He explained that this might only be
applicable if one teaches her when she is young . . . . But women who
decide on their own to learn. . . they are exceptional women. . . .
When I had finished reading, she said to me 'I would think that every
word is worthy to cover an outft like precious stones, and the entire
book should be covered in silver.' She then asked me, 'And what do
you have to say? ",

Rayna Batya felt she had finally defeated R. Epstein.
But a close examination of ths tale reveals both great carelessness

and negligence on the part of R. Epstein. MaJayan Gannim, first of all,
is not a book of responsa, or even a halakhic work at al1.50 Rather,
MaJayan Gannim is a collection of belles lettres intended to teach the
reader how to write letters in metrcal form. In fact, the section from
which ths quote is taken is the fift section of the book, and is a collec-
tion of models of good correspondence styles between men and
women, and includes love letters. 

51 Even a cursory examination of ths

book demonstrates that this is hardly a work of rabbinic scholarship.
There is in fact no certainty that R. Archivolti was qualified or even ever
recognized as a halakhic authority. 

52 In the title page of Ma)ayan
Gannim, the author is referred to not as ha-Rav or Morenu, nor any
other normative tides indicating rabbinic prowess, but is called simply
HaMaskil, which is an appellation for a learned intellectual.

A few typical passages gives us a feel for the kind of "responsa" the
Ma)ayan Gannim is. The book is divided into five sections, each con-
taining ten letters, and each dealng with a different theme. Section One
contains a letter from a father to his son, and vice versa; Section Two a
correspondence from a man to his friend; Section Three letters from an
old man to a young man; Section Four letters to government officials.
The fift section, the one we are dealng with, contains some love letters.
For the flavor of ths work, the following are parts of that section:
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Letter five: A letter from a lover to his beloved:

. . . either we marry or I will perish. 0' ye passionate lovers, under-
stand how wonderful are these words in the letter. The one who cries
constantly, also hoping and awaiting to catch a glimpse of you. . . .
Afer you arrange your hair, above your forehead, your face lights up
like the sun in heaven, and with lovely mascara your eyes drip like they
are perfumed with oil . . . . Your eyes are like darts that penetrate the
hearts of honest. . . .53

Letter six is a response that "stokes fire of passion in the man's lap,
and with the trap of her words leads him on, and with the glibness of
her tongue pushes him off. "54

We have only quoted a sampling of these "responsa," but they
points to a more troubling conclusion, and that is that the entire
famous Rayna Batya incident must now be called into serious question.
Was Rayna Batya so ignorant as to confuse MaJayan Gannim with a
legitimate book of halaka? How, then, do we reconcile this with her
supposed profound learning? It cannot be that R. Epstein was unable to
recognize the Ma)ayan Gannim for what it was, for he himself writes
that he told his aunt of the true nature of Ma)ayan Gannim. But if he
did know what it was, how is it that in his Torah Temima he refers to
MaJayan Gannim as responsa-and yet in the same paragraph in the
Torah Temima he seems to backtrack and wonder how it is that the
MaJayan Gannim could innovate "new laws about women with reason
alone?" The entire Rayna Batya episode is a highly problematic one,
raising one perplexing question after another. And yet, the episode has
been cited by numerous authors, apparently without anyone troubling
to investigate the original citations.

It is unlikely that we will be able to find ready answers to the ques-
tions raised by the Rayna Batya story. Perhaps the best explanation is
that this is yet another example of the scholarly imprecision of R.
Epstein himself, and that for reasons known only to himself, or perhaps
because of memory lapses, he ornately-and inordinately-embellshed

the entire Rayna Batya episode.

. . .
What is particularly ironic about the distortions in MB and Torah
Temima is that they were not necessary as evidence for the existence of
learned w-umen. There were in fact many women whose study of Torah is
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recorded in well-known books. Bayla, the wife of R. Joshua Fal, is one
example.55 Her sons describe her: "She was the first to arrive at the syna-
gogue every day . . . after the morning prayer she would not waste a
moment . . . she would occupy herself with learning Torah, the weekly
portion with the commentary of Rashi and other commentators. . . . "56 57
The grandmother of R. Yair Bacharach is another example. Her grand-
son says of her: "I have chosen to name my book after my righteous
grandmother Hava . . . also for the fact that she was singular in her
learning in her generation. . . . She also wrote commentaries on the
Mahazor, Selihot, Rashi's commentary on Torah, Tanakh, Ta1lumim,
and the Hagiographa. "58 Fiorta Modena is another woman who was
learned. Her grandson, R. Aaron Berakha, describes her daily schedule:
"And all her days she never stopped learning even for a moment. She
occupied herself with Torah, Mishna, Sifrei, and halakhc works. The
work she was most interested in was the Rambam. She also learned
Zohar according to her ability. She divided the day in order to cover all
the topiCS."59 This is just a sampling of the better known women who
were learned in Torah; there were many others.

. . .

The findings in this article seem to confirm the judgment of some
scholars that the rabbinic sources cited by R. Epstein should not be
taken as accurate and that they require independent confirmation from
the original sources.61 Certainly the inconsistencies found in MB cast
serious doubt as to its value as a completely accurate historical account.

We wil never know what lies behind the puzzling inaccuracies in R.
Epstein's oeuvre, nor is it for us to speculate. R. Menachem Kasher,
after setting severe strictures about the reliabilty of R. Epstein's cita-

tions, nevertheless expresses a charitable understanding of the circum-
stances that may have brought ths about. Noting R. Epstein's state-
ment in MB that he lived a "life of suffering" (hayyei tsa)ar), R. Kasher
writes that R. Epstein was a "great man" (adam gadol) whose )) is "a
monumental work" (avoda anakit), and he attributes the many inaccu-
racies in the work to R. Epstein's difficult and inordinately busy life
which did not permit him to check his sources as carefully as he should
have. 

62

One old lesson emerges reinforced from all this-a lesson for
researchers in any field, especially the field of Torah scholarship.
Primary material must be carefully examined, and if only secondary
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sources are available, their veracity must be meticulously ascertained.
Rayna Batya seems to have been an extraordinary woman, but the inac-
curacies in R Epstein's telling of her story cloud our abilty to know her
and her absorbing story.

We close this article, which is written in sadness rather than glee, by
noting one final irony. When Mesorah Publications published a transla-
tion of R. Epstein's MB, tided My Uncle the Netziv,63 it deleted certain
key words.64 The passage in which we learned of Rayna Batya's scholar-
ship was one of the changed passages. The original passage, for exam-
ple, mentioned the vanous books she used and included, among others,
Mishnayot and books of aggada. In the English translation, these books
were deleted from the list, causing much indignation in the scholarly
world at this attempt to revise history.65

How ironic it is that ths effort to "sanitize" R. Epstein's reputation
should have inadvertendy hit upon the truth: that the story of Rayna
Batya lie many other elements in MB and Torah Temima are in fact in
need of serious revision.

NOTES

1. See note 27.

2. 1860-1942. For further biographical information see A.Z. Tarshish, Rabbi
Barukh Halevi Epstein, Jerusalem, 1967, (Hebrew); R. Shmuel Noach
Gottlieb, Ohalei Shem, (Pinsk, 1912, photomechanical reproduction, n.p.
1983) pp. 153-154. See also R. Dov Baer Schwartz, Artsot ha-Hayyim,

(Brooklyn, NY, 1992) p. 23, in which he says that the Nazis murdered R.
Epstein. This is incorrect; see Tarshish p. 128. (In general, Schwartz's

book contains many inaccuracies.)
3. A collection of quotations from the Oral Law annotated by a commentary

relating to the verses of the Torah. The Torah Temima has been termed
one of the most popular books of modern times. It is generally assumed
that Torah Temima and R. Epstein achieved this fame only after World War
II. The evidence points to the contrary. In Ohalei Shem, op. cit., which was

published in 1912, R. Epstein is described in most honorific terms, and
Torah Temima is described as "this wondrous book with its important con-
tent, its well designed layout; it is wntten in beautiful language, and has
been accepted and praised as a . . . book that everyone can use, by both
the Gedolei Torah (scholars) and for those who are not as learned." It
seems clear that by 1912 the Torah Temima was already viewed as an
important book.

4. A cursory check would have revealed that there are troubling allegations
concerning even such objective works as his Torah Temima. Many
researchers have noted questionable quotes and unreliable sources. See R.
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Menahem M. Kasher, Torah Shelema, 26 (285-301); Natan Tsevi Friedman,
"Al Torah Temima," Sinai 58 (1965) 85-90; Ya'akov Bazak, "Al Derek

Ketivat Torah Temima," Sinai 66 (1969) 96-100; Torah Temima ed. R.

Moshe Yehiel Halevi the Admor of Ozerov, (Tel Aviv, 1972); R. Moses J.
Feldman, Meshivat Nefesh, (Brooklyn, NY, 1982). The Meshivat Nefesh

devotes the entire volume to correcting the Torah Temima.
In his introduction to Torah Temima, R. Epstein addresses the issue of

plagiarism. He requests the reader to attribute any inadvertent plagiarism
to the result of the fifteen years of labor that went into the publication of
that work. (This part of the introduction does not appear in the translation
of Torah Temima; "Essential Torah Temima", Feldheim Publishers, 1990).
For another explanation of this problem, see Philp Birnbaum, Tefilot
Yisrael u-Mussar ha-Yahadut (New York, 1971) pp.130-13L. But see
Meshivat Nefesh, op. cit. pp. 18-24.

Besides inaccuracies in his own work, R. Epstein commonly explained
apparent inconsistencies in the siddur by claiming they were the result of

earlier printing errors. Other scholars dispute this. See Kasher, Haggada
Shelema (Jerusalem, 1977) p. 86. Though he does not mention R. Epstein
by name, he clearly refers to him, as this comment appears in MB (voL. 3,
pp.1398-1401) and in Barukh She)amar on Tefila (Tel Aviv, 1970) p. 339.
See also the Satmar Rebbe, R. Yoel Teitelbaum, Vayoel Moshe (Brooklyn,

NY, 1961) p. 408. One particularly interesting example of R. Epstein's
tendency to be careless with texts is in reference to the change in Birkat
Hamazon of magdil to migdol. R. Epstein has explained that publishers
have misread the abbreviation Shin Bet for Samuel II, as an abbreviation to
mean Shabbat and Yom Tov (MB voL. 3 pp. 1408-1410); also quoted in
Barukh She'amar on Tefila pp. 214-215. (Y.L. Maimon, Toledot ha-Gra
(Jerusalem, 1954) p. 47 attributes this to Gra (R. Eliyahu ofVilna) I have
been unable to locate this in any of the books of Gra or his students. The
next change listed by Maimon is also found in R. Epstein Barukh Sheamar
p. 131 and I have been also unable to locate this in any of the books of
Gra or his students.) This is an impossibility, for Abudraham, who lived in
the fourteenth century, quotes this custom, and the division of Samuel into
two books occurred in the sixteenth century (see A. Berliner, Ketavim
Nivharim (Jerusalem, 1969) voL. 2, p.133).

5. See, e.g., "Women's Learning Through History," The Observer (newspaper
of Stern College for Women), Dec. 18, 1991.

6. Some of these women wil be discussed below.
7. First published in 1928 in Vilna (rep. 1954, New York).
8. Recently it has received attention mostly due to a published translation.

See J,J. Schacter, "Haskalah, Secular Studies and the Close of the Yeshiva

in Volozhin in 1892," Torah U-Madda Journal no. 2, pp. 76-133; Don
Seeman, "The Silence of Rayna Batya," Torah U-Madda Journal no. 6,
pp. 91-128; Don Seeman and Rebecca Korbin, "Like One of the Whole
Men: Learning, Gender and Autobiography in R. Barukh Epstein's Mekor
Barukh," Nashim no. 2 (Spring, 1999) pp. 52-94.

9. He published other books: Nahal Dim)a, (Warsaw, 1890) a eulogy for his
father-in-law, R. Eliezer Moshe Halevi Horowitz; Safa le-Ne)emanim
(Warsaw, 1893) on Hebrew language; Mekor Barukh (Vilna, 1928) on the

64



Dan Rabinowitz

Jerusalem Talmud; Gishmei Berakha (in Al1odot Hatevi)im, Krakow, 1930)
on the Five Megitot; Toseiet Berakha (Pinsk, 1937 photomechanical repro-
duction 1974-75, Tel Aviv) on the Torah and Five Megitot, and Barukh

She)amar (Pinsk, 1938) on Siddur, Haggada, and Avot. For a complete
discussion of his works, see Tarshish, op. cit., pp. 150-189.

10. She was the daughter of R. Itzeleh Volozhiner and the granddaughter of
R. Hayyim Volozhiner.

11. An ethical work by R. Isaac Aboab, who lived at the end of the fourteenth
century. Menorat ha-Maor was first published in Constantinople in 1514,
and has been published over seventy times subsequently. For a listing of
the various printings see the N. Ben Menahem edition (Jerusalem, 1957).

12. An ethical work by R. Zevi Hirsch Koidonover (d. 1712) first published in
Frankfort in 1705.

13. An historical work divided in two parts. The first part deals with Jewish
history, and the second with world history. The author is David Gans
(1514-1613), a student of R. Judah Loew (Maharat of Prague). It was
first published in Prague in 1592. For a complete discussion of ths work,
see the M. Breuer edition, Magnes Press, (Jerusalem, 1983) and for a copy
of the tombstone of Gans, see K. Lieben, Gal-Ed, (Prague, 1857) p. 4.

14. A work describing the various persecutions of the Jews by R. Solomon Ibn
Verga (second half of 15th- first quarter of 16th century) and written in
the 1520's.

15. pp. 1949-1950 (Vilna 1928). The pages in the MB have a dual numbering
system of Hebrew letters and numbers, citations here follow the numbers.

16. pp. 1954-1958.
17. These include Glukel of Hamelin, Emma Lazarus, and Donna Gracia,

among others.
18. MB, p. 1955
19. Korban ha-Edah, S.v. Re)u mah he)emid, does quote an explanation that it

was due to their own merit, i.e. their learning, that they received charity.
20. This may seem just a question of semantics, but coupled with the subse-

quent evidence in this article, it wil become clear that this is another
example of a troubling trend in R. Epstein's writig.

21. Shibbotei ha-Leket is a halakc compendium written by R. Zedekiah Avav
(13th centuy). An abbreviated version was published in 1546 (Venice). The
complete version was not published until 1887 (Vilna). (This version is also
technically not complete, as the second volume was still not published. How-
ever, ths is the first complete edition of the first volume.) The second volume
was published in the journal Ha-Segutavols. 1-78 (Jerusalem, 1934-1942).

22. MB, p.1955
23. pp. 160~161 (Budapest, 1924, photomechanical reproduction, Bnei Brak,

1980).
24. No. 18, (Berlin 1910).
25. No. 81, pp.l07-108 (New York, 1943, photomechanical reproduction

Jerusalem, 1967)
26. This is the pronoun as it appears in the original. See subsequent note.
27. Monatsschrift iuer Geschichte und Wissenschaft des Judentums voL. 21, p. 288

also in Meyer Kayserling, Die judischen Frauen in der Geschichte, Literatur
und KUnJt (Leipzig, 1879) p. 350; see also Seier HaOrekh p. 4 Buber edi-

65



TRAITION

tion (Lemberg, 1905, photomechanical reproduction, Jerusalem, 1967). In
truth, it is obvious from the reading of the text that it cannot refer to
Rashi's daughters, as the line reads in its entirety: "I am weak. . . I have
therefore called my daughter and he wrote these lines." In fact, in all the
recent editions of the SeIer ha-Pardes (from 1922 forward) the correction is
noted. Apparently this has been ignored, as Silver "May Women Learn
Bible, Mishna, and Talmud" in Tradition, 17, (Summer, 1978) only quotes
it as it appears in the MB (without citing him). Silver says his source is the
Sefer ha-Pardes. It seems Silver only could obtain the Constantinople 1808
edition, but was unable to locate any subsequent editions.

28. 1887, Vilna, photomechanical reproduction, Jerusalem) 1977. One can be
fairly confident that R. Epstein was quoting the Buber edition, because
Buber is the only edition that cites both the volume and the number that
R. Epstein says he used. (Actually, the correct number is twenty-seven and
not fifty-seven, but the letters 1(01 and Nun must have been switched,
which is a common mistake.) The only other possible source that contains
this quote in the name of the Shibbolei ha-Leket, is R. Hayym Yosef David
Azulai, Shem ha-Gedolim I, p. 168 (Ben Yaacov, Jerusalem, 1997) but he

does not cite which number, merely that it is the second volume. Only in
the Buber edition is the number also cited.

29. p. 2a, note 14.
30. In the interests of accuracy, it should be pointed out that the correct read-

ing might be "therefore I have called upon my daughter." In 1934 (nine
years after the publication of the MB) the second volume of Shibbolei ha-
Leket was finally published from the manuscript. It was published in Ha-
Segula, op.cit., and the line which the uncertainty surrounds was published
on 22 Tammuz, 1934, p. 46 #29. The quote reads, "Therefore I have
called upon my daughter to write these lines and she has transcribed
them." The editor of Ha-Segula does not deal with the manuscript version
that Berliner possessed. Even with this later finding, it would not absolve
R. Epstein, as he does not document any such evidence. In truth this evi-
dence has subsequently been questioned. In the Makhon Yerushalayim edi-
tion of Shibbolei ha-Leket (Jerusalem, 1988), p. 99 reads "to my son" this

reading is from many manuscripts versions and again disagrees with R.
Epstein's version.

31. R. Epstein quotes Tosalot (Berakhot45b) that there was a group of women
that made a zimmun when they would say Grace after Meals. For the
halakhic propriety of such an act, see Ari and Naomi Zivotofsky, "What's
Right with Women and Zimmun," Judaism (Fall, 1993) pp. 453-464.

32. Written by R. Isaac ben Moshe of Vienna (c. 1180-c.1250) (Zhitomir,
1862, photomechanical reproduction, Jerusalem, 1968). R. Isaac decided
on this title after he had a particularly perplexing question whose answer
he received in a dream. The answer was received in the form of a verse (Ps.
97: 11) that begins with the words "Or Zarua", which he then titled his
book. (R. Yechiel Halperin, Seder ha-Dorot, Warsaw, 1878, p.218). For the
incredible story as to how the manuscript was brought to prim, see R.
Akva Lehrner's introduction to Or Zarua p. 3.

33. MB, p. 1955.
34. Written by Yosef Ben Moshe (I423-1490?), and contains customs and
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responsa primarily of his teacher, R. Yisrael Isserlin, the author of Terumat
ha-Deshen. I have used the Freimann (Berlin, 1903) edition. For a ques-
tion as to the authenticity of Leket Yosher, see R. J. L. Ben David, "SeIer

Leket Yosher," Tsoharvol. 1, (Jerusalem, 1998) pp. 182-188.
35. MB, p. 1955.
36. Leket Yosher, Yore De'a p. 37.

37. Mishna Kiddushin 4:13; Shulhan Arukh, Even ha-Ezer 22:20.
38. MB, p. 1955.
39. This was the organ for German Orthodoxy edited by Jacob Ettlinger. See

Judith Bleich, "Jacob Ettlinger, his Life and Works," unpublished disserta-
tion (N.Y.U., 1974) pp. 291-321. The eulogy was reprinted with this
wording in 1. Kamelhar, Rabbenu EUezer Megermizia: Ha-Roke)ah

(Rzeszow, 1930) pp. 17-20; S. Assaf, Mekorot Letoledot ha-Hinukh be-
Yisrael (Jerusalem, 1943) voL. 4, p. 3.

40. Landshuth, Amudei ha-Avoda (Berlin,1857) p. 25, based on a manuscript
published by the famed bibliophile, Moritz Steinschneider.

41. p. 1955.
42. III:78 (Lemberg, 1891, photomechanical reproduction, Tel Aviv, n.d.).
43. MB, p. 1955.
44. I have used J.D. Eisenstein's OtJar Ma)asot (New York, 1926). This quote

appears on p. 49. I have also checked the following editions: Warsaw,

1855; Jerusalem, 1912; the L. Gruenhut edition (Frankfort A.M., 1905)
which is based on the first edition (Prague, 1595), other printed editions,
and manuscripts; R. Reuven Margolis, Milhamot Hashem (Jerusalem,
1989) pp. 15-16 n. 9. For an English translation (with the same reading)
see E. N. Adler, Jewish Travellers in the Middle Ages (London, 1930, pho-
tomechanIcal reproduction, New York, 1987) p. 71.

45. The ninth woman cited comes from a quote from R. Shlomo Luria,
Teshuvot Maharshal (Lublin, 1564, photomechanical reproduction,

Jerusalem, 1967) no. 25. It is a reference to R. Luria's ancestor Miriam,
who ran her own yeshiva and gave classes from behind a curtain. This is an
accurate citation. Apparently this Miriam was the same woman to whom
Teshuvot Tashbets refers. (See R. A. Epstein, Mishpahat Luria (Vienna,
1901) p. 10, and Samuel Kaan, AnalEts Avot (Cracow, 1903) pp. 44-45.)

46. See n. 53.

47. His name is actually ArchivoltI. For biographical information see M. S.
Ghirondi, Toledot Gedolei Yisrael (Trieste, 1853 photomechanical repro-
duction Brooklyn, NY, 1993) pp. 354-355; Encyclopaedia Judaica voL. 3,
co1. 397, s. v. Archivolti; and Mark Cohen, The Autobiography of a
Seventeenth Century Venetian Rabbi (Princeton University Press,
Princeton, NJ, 1988) pp. 197-198.

48. Torah Temima, Devarim 11 note 48.
49. pp.1961-1964.
50. R. Epstein himself responded as such to his aunt (MB, pp. 1962-1963) but

stil quotes Ma)ayan Gannim as a valid responsa in his Torah Temima.
(The MB was published after the Torah Temima, but this story occurred
much earlier).

51. This has been used subsequently by many authors, apparently without any-
one investigating the original citation. See, for example, Shoshana Pantel
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Zolty, And All Yòur Children Shall Be Learned (Jason Aronson, 1993) pp.
63-64; R. Moshe Weinberger "Teaching Torah to Women", Journal of
Halacha and Contemporary Society, voL. 9, p.41; Menachem M. Brayer,
The Jewish Woman in Rabbinic Literature: a Psychohistorical Perspective
(Ktav, Hoboken, NJ, 1986) p. 127-128; R. Moshe Meiselman, Women in
Jewish Law (New York, 1978) p. 38; Silver, op. cit., p. 80; Don Seeman,
op. cit., p.l0l; Don Seeman and Rebecca Korbin, "Like One of the Whole
Men," op. cit., p. 80, p. 93.

Recently, this misuse of the Ma)ayan Gannim has finally been noted
see Don Seeman, "Comment and Clarification," Torah U-Maddah Journal
no. 8, pp. 327-328; unfortunately his justification for R Epstein's use of
Ma)ayan Gannim falls short. See also R. Yehoshuah Mondshin, "Torah
Temima-Its Believability" (Hebrew) Pa'amei Ya)akov, voL. 45, Av 5760
pp. 61-62. May thanks to R. Eliezer Katzman for callng ths source to my
attention.

52. "Shi" (Shlomo Yehudah Rapoport) Toledot Rabbi Natan Ba)al HaArukh in

Toiedot Gedoiei Yisraei (Warsaw, 1913, photomechanical reproduction,
Jerusalem, 1969) pp. 70-71, severely criticizes R Archivolti. He accuses him
(among other thngs) of 

not even being able to properly read the Talmud. R.
Epstein himself in MB even addresses Rapoport's criticism, but seems not to
have read Rapoport's critique at alL. R. Epstein quotes Rapoport's only
objection as being the Tosafot 1õm Tov's categorization of R. Archivolti as a
grammarian and not an halakist. In truth, Rapoport's objections were based
on Archivolti's misreading and misunderstandings of the Arukh and Talmud,
and does not mention Tosafot 1ôm Tov. Rapoport seems to have ignored the

fact that Archivolti is quoted by such normative halakists as Pri Megadim,
1ôre De'a, Sifei Da)at 103:17 and in She'eilot u-Teshuvot Palgei Mayym in
reference to the controversy about the Reggio mikve. In any case, ths is not
relevant to our discussion, since even if R. Archivolti were qualified to render
halakhc decisions, Ma)ayan Gannim was never intended as an halakhic work
and therefore carries no halakhc weight.

53. Ma)ayan Gannim pp. 39a-40a.
54. MaJayan Gannim p.50b.
55. Lived 1550-1614, author of Derisha, and Perisha, standard commentaries

on Tur. He also authored Sefer Meirat Enayim (Semah) on Shulhan Arukh,
Hoshen Mishpat.

56. Introduction to Derisha and Perisha on Tur 1ôre De'a.

57. Her sons have even recorded halakhic decisions that she made. They are
codified in Shulhan Arukh, Drah Hayyim in the comments of R. Moshe
Isserles (Rema) 263:5. R. Avraham Gombiner in note 12 takes issue with
the logic of her decision (he mistakenly attributes this comment to the
mother of R. Joshua Falk; it is his wife). R. Landau in his commentary
Dagul Merevava and R. Moshe Safer in his commentary Hatam Sofer dis-
agree with R. Gombiner and even point out that Bayla anticipated and
dealt with R. Gombiner's objection. For another interesting story about
Bayla see Batya Bromburg, Sinai voL. 59, pp. 258-260.

58. Another story about Havah underscores her great esteem. Her grandson
writes that after the first wife of R. Isaiah Horowitz (" Sheiah") died, he
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asked Havah for her hand in marriage, but she refused. R. Horowitz is
recorded as saying that it was due to his own faults that he did not merit
the hand of Havah (introduction to She)eilot u- Teshuvot Havot Yair). R.

Horowitz wrote his first wife's epitaph and says of her that "she was wor-
thy to have the divine presence rest upon her, but her generation was not
worthy" ( Gal Ed, op. cIt., p. 20). If R. Horowitz was worthy of a woman
who was, "worthy to have the divine presence rest upon her," but not of
Havah, we can only speculate on Havah's stature.

59. Introduction to Seder Ashmoret ha-Boker, and also appears in S. Assaf,

Mekorot le-Toledot ha-Hinnukh be-Yisra)el, op. dt., vol 4, pp. 54-55. Her

Hebrew name was Batsheva. Fioretta was also the aunt of R. Leon
Modena; he also makes note of her erudition in his Hayyei Yehuda, D.
Carpi edition (Tel Aviv, 1985) p. 34; The Autobiography of a Seventeenth

Century Vénetian Rabbi, op. cIt., p. 79.
60. For lists of these and other learned women see M. Kayserling, Die

Judischen Frauen, op. cIt., esp. pp. 119-141, 175-181; M. Steinschneider,
Die Judischen Frauen und die Judische Literatur (in Hebraische Bibliogra-
phie, voL. 19, 1879) pp. 9-11, 3-35, 81-83; Shelomo Ashkenazi, Ha-Isha
be-Asplaklaria ha-Yahadut(Tel Aviv, 1955), pp. 115-133; for basically the
same list in an English translation, see And All Your Children Shall Be
Learned, op. cit., pp. 97-257. Even though these are extensive lists, they
are not complete (nor are they completely reliable). For other examples,

see R. Chaim Yosef Azulai, MaJagal Tov ha-Shalem, Freiman edition

(Jerusalem, 1934, photomechanical reproduction, Jerusalem, 1997) p. 24.
R. Azulai records that R. 1. Falk's (Penei Yehoshua) wife was learned. See

also R. Kalonymos Kalman Shapira, Mevo She)arim (Jerusalem, 1956), p.
21b. Another such woman is Esther Rubinstein. She was labeled an illuy
(genius) and was versed in all of Rabbinic literature, most of which she was
able to cite from memory. For further information about her see Sefer
Zikkaron leEsther Rubinstein (Vilna, 1926); included in this book is a trib-
ute to her by R. Jehiel Jacob Weinberg (Seridei Esh). My thanks to R.

Eliezer Katzman for callng this last source to my attention. There are
other examples of such women, and a complete and accurate list remains
the subject for a scholarly dissertation.

61. See Introduction, M. Kasher, Torah Shelema) p. 18. See also his suggestion
that at the bottom of every page it should be printed "these are not the

words of the Rabbis" (voL. 26, p. 300).
62. Torah Shelema, op. cIt., p. 301, col L.
63. Translated by Moshe Dombey (New York, 1988).
64. This is not to denigrate Artscrolls overall valuable contributions. My Uncle

the Netziv should be seen as an anomaly among Artscroll publications.
65. See J.1 Schacter, op.cIt., pp. 112-113, and notes 2 and 7, for this and

other examples.
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