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Dr. Kranzler, of blessed memory, was a noted sociol-
ogist, audior and educator. His literary contributions
and pedagogical legacy live on, even as his presence
is missed.

TH CHAGING ORTHODOX
COMMUNTY, TwNTY-FI
YEA LATER

"The Changing Orthodox Jewish Community," (Tradition
16:3, Fall 1976), an article I had written twenty-five years

ago, concluded:

In summary, the new Orthodoxy is the product of the social changes of
the period of affuence and social mobility, of the rising significance of
ethnicity, and of the search for the historical roots of Judaism. Its mem-
bers are deeply affected by the reality of Israel and its impact on the
spiritual life of the contemporary Jewish world. Many of them are the
products of the Jewish school systems. They have a superior secular
education and are respected for their competence in the professional
and business world. Their growing contributions, their active leadership
and ability to serve as spokesmen are too valuable to be disregarded.

Jewish education, communal, cultural, and ritual life in the U.S. (as
well as in Israel where many now live) have gained much from the
members of the new Orthodoxy. Though their numbers may be limit-
ed, their knowledge, expertise, organizational know-how and activism
are among die most positive factors for a bright Jewish future.

Twenty-five years, later most of the trends indicated in ths report

contiue to impact the broader Jewish community. Only the impact and

intensity of the accelerating changes affect the fabric of the evolving tap-
estry more significantly than ever. This emerges boldly from the much
discussed findings of the '90s National Jewish Population Study commis-
sioned by the Council of Jewish Federations twenty years after its earlier
research project. The directors of the study point out that one can find in
it whatever one is looking for. Yet there is no denying that the findigs
present a rather gloomy perspective for the future of the American Jewish
Community as the world rushes headlong into the uncertainty of the
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twenty-first century's promises and threats of major scientific, technologi-
cal and cultural revol utions. Hence, the findings call for powerful strate-
gies and strong measures to assure the survival of the American Jewish
community as part of the Jewish people that in the past has successfuly
beaten back the threats of extinction through hostity and violence, and
the even more dangerous lures of assimilation and absorption.

One has only to consider the implications of the leaping intermar-
riage rates reponed in the '90s NJP Study for the core of 5.51 milion
Jews in 2.1 milion Jewish households. It indicates that about 53%, or
one out of every two marriages of fourth generation American Jews, is
entered with mates of a non-Jewish faith. And, contrary to all hopes,
only 18% of the offspring of these mixed familes are brought up as
Jews. Equally frightening are such figures as the desertion of 220,000
native Jews who left their inherited faith, in spite of increased efforts of
the baJal teshuva movements, Chabad and others to reach out to the
uncommitted. At the same time only 190,000 joined the Jewish reli-
gion voluntarily. In reaction to the implications of these finding, Rela

Geffen Mintz, a noted Jewish social scientist, writes in her much-quot-
ed recent article in the Philadelphia Jewìsh Exponent:

The only consistent guarantor of transmission of Jewish identity is a
unified religious commitment of the parents. The fact that the Jewish
partner is an affirming Jew may be necessary to raise a child who is
proud of his or her Jewish lineage but is not sufficiÚit in 85 percent of
the cases studied to socialize them to become adult Jews (italics mine).

Similarly alarming are the facts that emerge from recent studies of
Jewish immigration, particularly those of Russian and Israeli Jewish. In
the past hundred years immigrants had always been a major factor in the
reinvigoration of the American Jewish community. In spite of increasing
major outreach efforts from the Jewish community, it is gaining little
from the approximately 95,000 Russian and Israeli immigrants. Most of
their children, it appears, have almost no Jewish education, similar to the
60% of the rougWy one milion native American Jewish children who do
not even get the minimal Sunday school training. Yet the parents are
most eager to afford their youngsters an excellent secular education that
wil open the doors to advanced academic and scientific careers in which
a good many are already making their mark. Similarly, most of the
30,000 children of Israeli immigrants in New York, for example, are
attending public schools rather than Jewish day schools or yeshivot. This

is in marked contrast to the positive attitude of the much smaller num-
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ber of recent Jewish immigrants from Iran, most of whose chidren are
getting a good Jewish education. Some are already making their contri-
butions to Jewish communal life in such cities as New York, Baltimore
and Los Angeles, where they have organized their own synagogues and
education centers and are rather successful in their business enterprises. i

Generally, the '90s NJPS indicates that there are more poor, liberal
apostate and young Jews in the United States now than there are eld-
erly, rich and converted Jews. But the continued professionalization of
the young, reported in my earlier article, increasingly brings a good
measure of affluénce to the broader masses. Among other benefits, it
allows many of their children to spend time in Israeli camps, kibbut-
zim, institutions, and a great variety of short and long-term education-
al programs and projects. The positive impact of the Israel experience
on American Jewish youth tends to offset some of the negative effects
of the weakening of the bastions of Jewish survival in this country.

On the other hand, the increasing spatial dispersal of the younger
generations into suburbia and exurbia, and the lack of contact of chil-
dren with their grandparents, further sap the inner strength of the
Jewish religion and community. Among the consequences are the
increasing loss of the vital fourth generation due to the lack of commit-
ment of the Jewish homes to their Jewish future, and the lack of Jewish
education. Ultimately, there is complete religious dropout. Though a
num ber of internet programs are trying to fill the gap of the increasing
isolation of the Jewish young from the centers and sources of Jewish
information, their impact is not strong enough to overcome the nega-
tive effects of the spatial dispersal. Fortunately, the leaders of the major
Jewish organizations have taken cognizance of the seriousness of the
seriousness of this situation. Discussions are already under way to initi-
ate more effective strategies, to develop more powerful defensive meas-
ures and to mount massive educational offensives to reach out and
inspire the new generations of Jewish youth.

II

As we turn to the changing Orthodox Jewish community twenty-five years
later, the generally optimistic projections of the 197ó article seem quite
justified in view of its continued growth and the expansion of its spiritual
wellsprings. and socioeconomic sources. Above al, in 1998 its youth is
better prepared to face the challenges of the 21 st century and its revolu-
tionary technological, intellectual and cultural changes.
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In terms of its demographics, the estimated size of the Onhodox
community it roughly 12% of the total of 5.51 milion core population
of the American Jewish community in the '90s NJP Study. Some rep-
utable inside sources stil put its membership closer to 15%, while other
researchers claim it has actually decreased in recent years. This seems,
however, rather unlikely in view of the considerably higher birth rate of
its households that ranges from 3 - 5 children in the modern Orthodox
familes to 5-7 in the yeshiva communities, and higher still in the typical
hasidic communities.

Obviously, the high birth rate of the Orthodox Jewish community
is a clear indication of the strength of its faith and the adherence of its
members to the values and mitsvot of the Torah. This is higWy signifi-
cant, since it has a major impact on the most important factor for a
more optimistic outlook for its future: the intensive Jewish education of
its young. Since the 1976 Repon, the number of the elementary, high
school, and post-high school institutions if the non-hasidic and hasidic
networks affiliated with Torah Umesorah has risen to approximately
600, and the number of their students has reached 175,000. This num-
ber is particularly important in view of the above mentioned fact that
60% of the one milion Jewish children reported in the '90s NJP study
receive no Jewish education whatsoever.

Before delving further into the changes that have affected the
broader Orthodox Jewish community, it is necessary to point to crucial
distinctions within the. ranks of the faithful whose very lives are shaped
by their strict adherence to the Torah. Some of the differences go back
to historical roots such as the emergence and spread of the massive
hasidic movement since the 18th century, as well as the growth of the
yeshivot gedolot) the major centers of superior scholarship and well-
springs of faith in Eastern and Central Europe'that were destroyed in
the Holocaust.

Their remarkable renaissance in this country as well as in Israel
offers powerful testimony to the intrinsic strength of their beliefs and
teachings under all circumstances. At the turn of the century, the effec-
tive influence of the yeshivot gedolot and of the hasidic communities
guides the ideology and conduct of the thousands of their followers.
They constitute the right wing of the new American Orthodoxy that
follows the traditional patterns, particularly in the realm uf ihL Lduca-
tion of their young. Most hasidic yeshivot and an increasing number of
non-hasidic yeshivot, in contrast to the traditional pattern of the day

schools, are cutting the time allotted to secular studies to a bare mini-

13



TRADITION

mum. In fact, the hasidic girls' schools, which limit the Torah studies of
their students, are offering them more secular education than the boys.
This, they hope, wil enable them to work as secretaries, bookkeepers,
computer programmers and teachers or sales personnel after gradua-
tion. Thus their earning wil allow their future husbands to spend years
in advanced studies in a kollel.

Eventually, many of the graduates of the growing number of kolletim
are absorbed by the constantly increasing need for religious functionar-
ies as rabbis, supervisors, shohetim) dayanim and posekim for the rapidly
expanding hasidic communities. An even larger number are employed
as teachers, administrators, rashei yeshiva or managers of the hadarim
and yeshivot that are growing by leaps and bounds. The schools of
Satmar in Williamsburg, for example, must add new classes in their
boy's and girl's schools every three months for the children of the
roughly 300 couples that marry every year and remain in the neighbor-
hood. Hence the schools are filled to capacity, and require new build-
ings to house their proliferating branches-from day care centers and
nurseries to kollelim.

The graduates of the hasidic and many non-hasidic yeshivot) whose

educational systems are deemphasizing secular education, are not quali-
fied to partake in the continuing professionalization of the general

Orthodox masses described in the 1976 Report. Yet their socia-eco-
nomic prospects are far from bleak. This is evidenced by the increasing
number of young middle-aged hasidic entrepreneurs who in recent
years have started from the bottom in certain businesses, and have suc-
ceeded admirably. A large number find employment in traditional
Jewish fields such as insurance, real estate, financial management and
other realms of commerce that do not require higher levels of secular or
academic training-including the stil popular, though less profitable,
jewelry and diamond trades.

Many are active in the blue collar jobs and crafts that had almost
totally been abandoned by the young Orthodox since World War II.
They are bus and truck drivers, run heavy lifts, loading and other
mechanical equipment that are part of the life of the busy main streets of
the hasidic communities and the industrial areas adjoining them. Quite a
few work in the used car industry as mechanics, dealers or leasing agents.
Others have ventured into newly developing areas of the computer
industry and the telephone, general communications and utilities fields
without yielding anything of their hasidic appearance and lifestyle. But
regardless of their choice of work or socioeconomic status, the young
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middle-aged men and their wives are the mainstays of the expanding
hasidic communities and increasingly assume responsibility for their new
organizational and institutional structures and their heavy budgets.

They also play a major role in the sociopolitical activism that has
made the leaders of the large hasidic communities increasingly visible
and effective in dealing with local and national problems. They are the
founders, heads and volunteers of such prominent relief and self-help
organizations as Hatzoloh, the Shomrim, Bikkur Cholim and others
whose outstanding work has gained much respect inside and outside
the Jewish community. Their representatives are active in Washington;
national politicians are fully aware of their strong bloc votes.

This growing success of the younger generations of hasidic and
non-hasidic communities does not diminish the fact that there is still a
relatively high degree of poverty among them, especially among the
members of the older generations and the young couples whose large
familes require communal as well as governmental support. Even when
both husbands and wives are working and sustain low-paying jobs, the
high cost of living and of tuition create a heavy burden. Hence it is not
uncommon that the constant stress expresses itself in serious physical
and mental health problems that threaten to undermine the well-being
of the families and in the long run of the community. Fortunately, in
places like Wiliamsburg, Borough Park or Monsey there is an extraor-
dinary emphasis on organized and individual hesed projects that track
down and help people in crisis situations.

III

The majority of the so-called centrist American Orthodox masses in the
urban and suburban communities are largely guided by the Torah im
Derekh Erets or Torah uMadda ideologies described in the repon. They
continue to guide their children towards years of study in day schools,
yeshivot and kollelim in the U.S. and in IsraeL. Thus they are not only
equipped to serve as competent Rabbis, teachers, rashei yeshiva and
administrators, or social workers in the constantly expanding day
schools for boys and girls; at the same time, they obtain a thorough sec-
ular education that qualifies them to compete equally on all levels of the
scientific and academic job market as professionals. Their leading insti-
tutions, such as Yeshiva University, Stern College and Touro College,
set the pace for the combination and integration of intensive Torah
studies with a superior secular education that enables their graduates to
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quality for admission to the finest universities and graduate schools in
the country.

They have also created their own professional and semi-professional
schools that further integrate their model of Torah uMadda in their
own medical, education, business, law, social work and other schools.
Their graduates, both men and an increasing number of women are
observant and professional on all levels. For example, Nefesh, a new
organization of Orthodox mental health professionals, therapists, social
workers and guidance counselors that staned only three years ago, had
300 attendants and presenters at its first annual conference in Miami,
FL. Their number grew to over 500 the second year. And ths year's
conference expects even more participants. Similarly, other organiza-
tions of Onhodox teachers, academicians or researchers in prestigious
laboratories and in universities are growing rapidly. A large number are
working in government, in public health, and other advanced public or
private organizations. Many make their mark in corporate management
and marketing. A sizable number are working in sophisticated new the-
oretical and applied fields of science.

At the same time, they maintain their personal observance. They are
participants or instructors of the proliferating Daf Yomis and other
study programs. They are the competent leaders of the expanding net-
works of shuls, schools, institutions and organizations throughout the
country and are in the vanguard of high tech, biomedical, biophysical
or biochemical research communities-all the while retaining their
Jewish commitments and practices.

Orthodox professionals are also sophisticated consumers of the
products of the expanding kashrut organizations, of religious articles,
sefarim, books and reliable leisure industries. They are concerned parents
searching out schools, good summer camps, intensive learning programs
in this country and in Israel for their children. Thus they have become a
creative force that demands and helps to build the expanding intellectual
as well as the physical facilities for a new Orthodox lifestyle commensu-
rate with their professional and socioeconomic status. At the same time,
they look up to their rabbis and rashei yeshiva who have molded them
and their families. Some have become the spokesmen and scholars-in-
residence who provide the guidance and direction that will enable the
Orthodox masses to cope with the challenges of the emerging future.

One positive benefit of this concentration of the Orthodox profes-
sionals, as well as of the hasidic and non-hasidic yeshiva alumni and

16



Gershon ICranzler

alumnae in old and new Jewish communities is their avoidance of the
dangers of spatial dispersal that plays havoc with Jewish survival in this
country. They welcome what some social critics deride as the new ghet-
toization. They are not ready to strike out for the greener pastures far
from the established centers of Yiddishkeit, unless the vital services,
basic institutions and organizations which they require for their own
and children's Jewish future are available. Though not as consciously
isolated as the hasidic three-generational communities, their centers
near or around the yeshìvot gedolot in New York, Baltimore, Lakewood
and other yeshiva towns are thriving, in spite of the discomforts of long
daily commutes to their offces or jobs.

IV

Unlike most other hasidic communities, Chabad, the worldwide move-
ment of Lubavitcher hasidim that was founded more than 200 years
ago by Rabbi Shneur Zalman of Ladi, has from the very outset dedicat-
ed itself to reach out to all Jews, religious or not. Contrary to all expec-
tations, the movement spread readily throughout the centers of Eastern
Europe. Its leaders, the direct descendants of the founder, were out-
standing scholars and farsighted planners whose approaches and proj-
ects proved highly effective under the most difficult conditions in
Russia and elsewhere.

Chabad also succeeded in this ambitious goal in the 20th century,
in the U.S., Israel, Australia, and other parts of the contemporary
Jewish world, again contrary to widespread skepticism. Its success in
places and communities far from the traditional centers of Jewish sette-
ment is due largely to the powerful influence of its Rebbes and their
openness to using new methods, including radio and other effective
means of mass communication. From the beginning it started the publi-
cation of textbooks for its schools, as well as fiction in several languages.
Every year Lubavitcher yeshiva students spent several weeks of the sum-
mer traveling throughout the country to visit Jewish communities,

check mezuzot and tefillìn, and sell their publications. It has produced
public displays of large symbols of the Jewish religion such as menorot
which are stationed and menora-lighting ceremonies conducted at the

centers of large and small Lilies. Similarly it uses various other means of
attracting the Jewish masses to the beauty and deeper meaning of the
practices and symbols of the Jewish faith.
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Thus, not even the tragic demise of Rabbi Menachem Mendel
Schneerson ztJl five years ago, which might have meant the end of the
worldwide movement of Chabad, stopped the veritable revolution he
had wrought in his massive campaign of outreach charged by his per-
sonal charisma and highly effective methods of spreading the study and
love of Torah to the broader masses of the Jewish people wherever and
however possible. Above all he inspired his devoted talmidim, male as
well as female, single and married couples, to become his shelihim, his
emissaries, to dedicate their lives to his worldwide outreach programs.
In the realm of education alone, since his death, some five hundred
more elementary schools have been added by his shelihim to the 2000
that had been opened during the half century of his leadership, two of
which won national recognition as Blue Ribbon schools. The Seder pro-
gram, which distributes annually many thousands of packages of matsot
and wine to needy Jews all over the world, continues to expand each
Passover. This year alone, Chabad organized over a milion of sedarim
in the far reaches of the world, from the top of Kata manju, to a new
branch established in China. Above all, the RebbeJs emissaries opened

schools and shuls and introduced important religious practices and pro-
grams in the countries of the former Soviet Union and other locations
of isolated Jewish communities. Its "Mitzvah Tanks" roam the streets of
New York and other central crossroads of the Jewish masses as well as
those of smaller towns and communities, affording the interested a
chance to put on tefillin or shake a lulav and etrog for the first time.
Hundreds of teams of volunteers among the Lubavitcher hasidim do
the same at such central locations as airports and large public gather-
ings, spreading the message of Torah Judaism and its essential programs
to the masses that are yearning for genuine religious experiences,

regardless of their past religious life.
It is this large scale public approach, as well as the constant in -depth

work of various educational institutions, such as the thousands of
schools for youngsters of all ages and the programs for adult education
that last year alone attracted over a milion attendants to their regular
and special offerings, that make the Chabad movement of Lubavitcher
hasidim a major factor in the changes that herald a new era of readiness
of the Orthodox Jewish community for the coming of the Mashiah in
the new milennium.

Perhaps the most significant force in the dynamics of the contem-
porary Orthodox Jewish world in the past half century, besides the
changes introduced by the hasidic communities, are Yeshivot Gedolot
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and the communities they have created around their central institutions.
Yeshivot like Torah Vodaath) Chaim Berlin) Chofetz Chaim) R. Yitzchok
Elchanan, and others in and around New York had already laid the
foundation for intensive Jewish education since World War I, and reared
many hundreds of Jewish youngsters to acquire basic knowledge and to
become talmidei hakhamim, rabbis, and religious functionaries for
decades. But it was the explosive growth and the expansion of the insti-
tutions that were founded by some of the surviving famous rashei yeshi-
va who headed Eastern European yeshivot, like Rabbi Aaron Kotler,
Rabbi Elimelech Bloch, Yaakov Ruderman, and others in the past few
decades that have wrought a veritable revolution in American and
Israeli spiritual and community life. They have created new dimensions
of intensive Torah study that continue to shape the collective and indi-
vidual life style of thousands of students from the right wing of the
Onhodox community, and continue to have a lasting impact on a gen-
eration of alumni long after they have left the yeshiva itself.

Telshe in Cleveland, Ner Israel in Baltimore, and the superior
yeshivot of Monsey and Lakewood offer prime examples of the radically
different modes of life inspired by the reverence and lasting loyalty of
the talmidim for their rashei yeshiva and rabbeim. Both Monsey and
Lakewood, for example, were towns at the beginning of World War II
when Rabbi Kotler established his Bet Medrash Govoha in Lakewood
with the help of twelve of the best students sent to him by Torah
Vodaath in 1941, approximately at the same time as Rabbi Shrage Feivel

Mendelowitz founded his Bet Medrash Elyon in Monsey, at the outskirts
of Spring Valley. Today, the Bet Medrash Govoha alone has a total of
3400 students, kolel young couples, and groups of alumni whose very
life is rooted in and directed by the rashei yeshiva, the disciples and

extended family of Rabbi Kotler. Approximately 600 students fill each
of the three huge batei midrash, and smaller groups devote themselves

full time to speçIalized areas of Torah and halakha study in numerous
locations around the complex of buildings that grew out of the small
single house in which Reb Aaron1s talmidim had studied and lived in
during the early years. Furthermore, numerous kolelim of alumni of all
ages and various backgrounds meet at all hours, takng time before and
after work or in the middle of the day to continue to devote time to the
intensive study of Torah, regardless of their professional careers. As a
result, literally thousands of former alumni have chosen to continue to
live in Lakewood and commute to New York and other places to ply
their trade. Needless to say, the once small resort town has grown by
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leaps and bounds, and half of its population of roughly 45,000 are
directly or indirectly connected to the Bet Medrash Govoha and take care
of the institution's physical and spiritual needs and requirements.
Approximately half of the alumni are providing the social, technical,
educational, and religious services of the local community, while the
others travel to their places of work. New schools for boys and girls are
built all the time to allow the parents to give their children the tye of
education they prefer.

And this is perhaps the most significant aspect of life and learning in
Lakewood as well as Monsey: Unlike the almost exclusively hasidic com-
munities which keep strictly apart, hasidim and non-hasidim, or mit-
nagdim, mix freely in their schools and in their felicitous symbiosis in the
community life itself. Consequently there is a great deal ofmurual assim-
ilation of the most valuable aspects of each of the two major groups on
the right wing of the evolving American Orthodoxy. Several of the non-
hasidic schools have limited their secular education to the very minimum
just like the hasidic institutions, while others insist on maintaining the
balanced curricula of religious and secular studies that will enable their
alumni and alumnae to qualify for admission to any type of academic or
professional schooL. And here, too, there is no strict separation of the

hasidic or non-hasidic youngsters in the student bodies.
Needless to say, one of the most important innovations of the

yeshivot gedolot is the very concept of the kolel, in which young married
scholars continue their advanced talmudic and rabbinical studies while
living on small stipends provided by the yeshiva together with the sup-
port of their parents, sometimes for several years. Frequently women go
to work to support their husbands' study, in between having chidren
and building familes of an average of between five and seven children

that are typical for both the hasidic and non-hasidic people in the rela-
tively young communities of the yeshivot gedolot. Inevitably, there is a
considerable amount of poverty, or doing with the bare minimum, until
the heads of the familes can find jobs or learn trades and professions

that wil enable them to support their familes adequately. Yet it has
become almost mandatory for young graduates of the yeshivot in the
majority of Orthodox familes to spend additional years on advanced

talmudic study; they marry, and enter a kolel Girls are educated to seek
out husbands who are determined to become talmidei hakhamim. And,
as in the standard hasidic communities of Borough Park or Flatbush,
having and supporting a young kolelnik as a son-in-law has become a
status symbol for the "respectable baJal habayit' until he is ready to
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join him in his business or enter one of the professions in the religious
education or rabbinic fields, such as dayyanut, rabbanut, or kashrut
supervision. Many prepare themselves for a career in government serv-
ice or in the proliferating jobs in the computer-related professions that
do not require lengthy academic study, or in careei:s traditionally preva-
lent in Jewish circles, such as real estate, insurance, or in the expanding
fields of financial or industrial management. Similar developments are
typical for the other communities that have developed around yeshivot

gedolot in Baltimore, Cleveland, Chicago, and Philadelphia. In recent
years a number of the yeshivot have established branches or set up small-
er or larger kolelim in cities ranging across the country from Long
Island to the West Coast and in countries that are ready to sustain such
institutions, such as Australia and South MrIca. In turn, many of their
kolel couples settle in these cities and have a significant impact on the
local school, adult Jewish education, and the general standards of the
community's religious life.

It has also become standard practice for both young male and
female graduates of day schools and yeshivot to spend a year or more at
yeshivot gedolot or in the seminaries that are proliferating in IsraeL. Many
of these young talmidim decide to marry and settle in the Holy Land
permanently. The majority, however, return home as highly educated
parents capable of raising their children on a level never before known
among the immigrants and their families of the earlier generations of
American Jews. As a result, centers of the Orthodox Jewish community
have vastly improved every phase and facet of their social, political, and
above all their religious educational realms in the U. S, and in Israel, far
beyond the expectations of the most sanguine of communal leaders
only a few decades ago. Obviously these far ranging effects of the explo-

sive growth of the yeshiva world and its innovations, such as the intro-
duction of the kolel and years of advanced Torah study in Israel, augur

well for the future of the intensive religious life as the enters into the
new milennium.

Finally there is one more major factor in the evolving dynamics of
the Orthodox Jewish community that wil have a significant impact on
the very structure and organization of the future, as it has evolved in
the past decades, particularly in the realms of social and political life.
Major organizations such as the Orthodox Union, Agudath Israel,
Young Israel, and Mizrachi have grown from small beginnings to be the
official representatives and spokesmen of Orthodox Jews in the U.S. A,
Israel, and other centers of the religious world. Such organizations rep-
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resent the political interests of their members by sending official delega-
tions to Washington. They have organized the religious masses and
used their political, social, and ,consumer power to create new condi-
tions for meeting their needs and wants on a scale never before known
in this country and elsewhere. One has only to think of the field of
kashrut, of the revolution which the OU and others have created by
their power as consumers in persuading businesses and industries to
cater to the Jewish community on a scale one could not have imagined
in his wildest dreams only a few decades ago. Even more important is
the power of these major organizations in the realms of Jewish and gen-
eral political interests. They and their publications, for example The
Jewish Press with 400,000 readers, can represent the Orthodox Jewish
masses on all levels from the international, and national, to regional and
local issues. Obviously no president or legislative body can ignore the
central voices of the Orthodox Jewish population such as Agudath
Israel, the OU and the other major Orthodox organizations. One has
only to think of the impact of a single major spokesman like Rabbi

Moshe Sherer ztl on the religious life in this country and in Israel to
realize that the future of the Orthodox Jewish world largely depends on
the power and leadership of these major organizations that will help
shape the realities that wil bring the Mashiah to our ailng world soon
in our days.

v

Thus, at the turn of the century, and in spite of the significant changes

in the dynamics and structure of the Orthodox as well as the broader
American Jewish community, we are coming to a similarly optimistic
conclusion as the article published twenty-five years ago in Tradition:

Though the number of the Orthodox may be limited, the increased
depth of the Jewish education of its young men and women and their
general knowledge, competence, and organizational know-how and
activism are among the most positive factors of a brighter future of the
Jewish people in the approaching new milenium.
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NOTES

1. According to one informed source, not more than 5% of the Russian immi~

grants give their children a good Jewish education. Even of the ca. 10%
whom one of the organizations for Russian Jews (Achim) was able to
reach, a much smaller number has become" shomrei Torah u-mitsvof'
according to its director.

REFERENCES

George Gershon Kranzler, "The Changing Orthodox Community",
Tradition 16:3 (Fall 1976).
Rela Mintz Geffen, "Interfaith Marriage: The Real Story", reprinted in the
Baltimore Jewish Times, 4/3 1998.
George Kranzler, Hasidic Williamsburg (Jason Aronson, 1995).

23


