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Degspite the global foreign policy
of the United States and its univer-
sal interest in power blocs through-
out the world, the American society
maintains an insular attitude re-
garding its own existence. It still
believes that what happens in
America is unique and singular,
not duplicated anywhere in the
world. The Jewish community is
also not immune from this disease
of insularity. Yes, there is a mild
interest in some exotic customs of
the Jews of Persia, or Ubzekistan,
for example. But there is no real
curiosity on the part of the aver-
age Jew about the fundamental
situation of the Jews of those coun-
tries, or of England, France, Bel-
gium, Algeria, etc. That is not to
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say that there is no sympathy for
them or compassion for their dif-
ficulties. With generosity of spirit
and substance Jews of America
have responded time and time
again to calls from any part of the
world. But these calls are communi.
cated through publicity-ridden
agencies whose objective is the col-
lection of a maximum of cash.
The response, too, therefore, is an
emotional reaction inbred in the
Jewish character. Only rarely is
there sensitivity to the sociological,
psychological, religious, etc. plight
of these Jews, how they have solved
the problem of their relation to
society, and in that society to the
world. Since literature is a function
of society, and in most cases its
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mirror, often its microscope,
through its images a penetrating in-
sight into the problems of the Jew
in a particular country can be
gained. The books under review
provide a brief but illuminating
view of the interaction of the Jew
and French society. They are re-
freshing to read and enlightening
to ponder. Their appearance in
English offers an opportunity for
an expanded vision of the Jew in
another society.

- The history of France is unique
because the revolution that took
place there was not merely a revo-
lution against foreign domination,
as in the United States, but an up-
rising against the oppressive ele-
ments of society—-a revolution for
the rights of man, for liberty,
equality and fraternity. The revolu-
tion shook the foundations of world
politics and caused philosophical
tremors that reverberated for over
a century. For the Jew, the history
of France is unique because in that
country the way was paved for his
“pariah people” to enter European
society, Napoleon formally asked
the Jew if he wished to become
part of French society. A certain
price of conformity, though, was
demanded. The Jew accepted. The
underlying theme of French litera-
ture in respect to the Jew, there-
fore, is a debate whether he and
France, each, has honoured his
part of the social contract. Tn Am-
erican literature, the Jew is taken
as part of society, be he negatively
or positively portrayed, but in
French letters he is a distinct party,
and there is a philosophical hag-
gling over his transaction with
France, which characters in novels

and plays project or express direct-
ly or by implication.

And it was in France that the
avowed liberal doctrines of the
post-revolutionary society were put
on trial along with the accused in
the celebrated Dreyfus case. The
Dreyfus affair tested French so-
ciety’s sincerity, and no one likes
his sincerity questioned. As one
contemporary author put it through
one of his characters,

Yes it is easy to be interested in
humanity in general, in the anony-
motus masses . . . but that is noth-
ing, no, really nothing. Loving
your real neighbour, loving those
whom you find suffering one fine
day here mext to you . . . that is
love, that is goodness.

These two factors, the revolution
and the Dreyfus case, made French
literature more acutely aware of
the Jewish problem than other lit-
eratures, The Jewish characters or
creations of the French authors. are
thus not merely artistic decorations
to entertain and embellish, but dra-
muatic assertions of a particular phi.
losophy. They are purveyors of an
attempted solution to the problem
of the Jew, preachers of a sermon
on the Jewish question. That is
why Edouard Drumont, the notori-
ous and tragically effective French
anti-Semite, could use “the Jew in
literature” as an important basis
of his anti-Semitic philosophy in
his nefarious work La France
Juive. And that is an additional
reason, the holocaust perhaps being
the main one, why Sartre, a phi-
losopher, devotes a whole essay to
the French anti-Semite. It is part
of the tradition of French litera-
ture. :
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Aspects of French Jewry s
mainly a statistical treatment of
certain elements of the French-
Jewish society. It is, therefore,
more scientific than literary. There
is an interesting introductory essay
by Otto Klineberg that raises the
basic questions of how one can
measure any aspects of Jewry and
how valid the measurements can
be. There is the problem -of identi-
fication, (that old-new bugaboo,
“who is a Jew,” and this from a
scientific point of view!) Then
there is the consideration of the in-
fluence of such identification upon
the lives of the Jews in question,
the ties of the Jew to his ethnic
group. According to one sociolo-
gist, membership in a particular
ethnic group means not only a dis-
tinctive culture or set of values
but a separate social structure.
From the cradle in the sectarian
hospital, through the fraternity or
religious center in college, the
friends, the marriage partner, the
clubs, the residence, the neighbor-
hood, the church affiliation, the
vacation resort, on to the rest home
for the elderly, and finally a grave
in the sectarian cemetery, the eth-
nic social structure is maintained.
Is this similar to the ties others
have with their groups or not? Can
Jewry be considered a single group
transcending geographical boundar-
ies, or are there French Jews, Am-
erican Jews, English Jews? A rela-
tively recent survey conducted in
Israel (Herman & Schild, 1962)
showed that American Jewish stu-
dents there identify themselves
sometimes as Jews and sometimes
as Americans, indicating that feel-
ings to some extent vary according
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to situations. “This fascinating as-
pect of Jewish identity,” writes
Klineberg,

has not yet been adequately ex-
plored, except for some interesting
research on children, which ap-
pears to indicate that members of
a minority group like Jews tend
to give themseives their ethnic
labels earlier in life and with
greater frequency than those who
belong to the majority.

Are there any characteristics from
a statistical point of view that are
specifically Jewish? These can only
be determined, says Klineberg, by
comparison studies with non-Jewish
groups. The study of any particular
group can reveal typical or specific
characteristics only when they can
be shown to be more typical and
more specific for that group than
for others. Whether such character-
istics can be or have been demon-
strated concerning Jews is still open
to debate, claims Klineberg. How-
ever, he does admit that some
trends are evident (pp. 6-7).

Some years ago I attempted to
gather whatever information was
available regarding Jewish psycho-
logical characteristics. The data at
my disposal were almost exclusive-
Iy from the United States, and they
did indicate that certain forms of
behaviour differed in relative fre-
quency among Jews and non-Jews.
The figures for crime and delin-
quency in general were low in the
case of Jews; there was very little
alcoholism, on the other hand the
amount of psychoneurosis (though
not the more severe forms of psy-
chosis) was relatively high. There
was a considerable urban concen-
tration, the large majority of Jews
living in cities; there was also a
high degree of concentration in
certain occupations, such as medi-
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cine dentistry and the laws as well
as commerce, but a relatively small
proportion in banking (in spite of
the stereotype to the contrary). In
intelligence tests they are on the
average slightly ahead of the gen-
eral population — but only slight-
ly. They show more sympathy
with underprivileged groups, such
as Negroes, than does the popula-
tion as a whole, but not more than
certain “liberal Christian” groups
such as the Unitarians or the Quak-
ers. Voting studies indicate that
they are more frequently to be
found at the liberal (and even
radical) than at the conservative
end of the scale of socio-economic
attitudes. There appears to be in
general a marked degree of family
solidarity; strong motivations to-
ward upward social mobility; 2
high evaluation of education and
learning as well as of the virtues
of charity and philanthropy: a deep

concern for social justice. Even if ..

all these descriptions are accurate
{and they are presented with con-
siderable hesitation) they are true
- only in the limited sense of occur-
ring somewhat more frequently
among Jews than among non-Jews,
with a verv high degree of over-
lapping and within the context of
the American scene.

Klineberg raises the point that
any generalizations about Jews will
be subject to limitations and quali-
fications and that all statements
about the Jews will definitely be
suspect. This should be kept in
mind when reading such things as
Sartre’s book on anti-Semitism.
With Sartre in mind, Klineberg re-
marks that some writers have
raised questions as to whether Jew-
ish identity would persist if there
were no anti-Semitism to remind
Jews that they are a “distinct
people.” He opines,

The fact is, that many who could
give up their religious ideatity, re-

fuse to do so. For them the under-
laying motive must somehow rep-
resent something more positive than
the refusal of the outside world to
accept them completely.

It is interesting to read what this
scientist, dealing with studies of
groups, conjectures about charac-
teristics he thinks the Jews have
and which statistics may find (p.
8): '

Perhaps there is something that is
essentially Jewish. A concern with
human values, the here and now of
humanity? A messianic hope of
bringing peace and justice to the
world? A capacity for suffering and
the ability to bring something posi-
tive out of the suffering? A spirit
of criticism directed against the
mass pursuit of pleasure? A focus-
ing of attention on the material
rezlities of existence, sometimes for
the purposes of exploitation, some-
times in order to extract from them
the highest aesthetic and scientific
enjoyment? A feeling of inferiority
as a conssquence of rejection, and
its counterpart, a convicton of su-
periority over all others? These de-
scriptions and many more can be
found in literature. Some of them
may contain a degree of truth, but
if we are to know how much, we
need objective data, facts and, if
possible, figures. Until these are
available, we must continue to pre-
sent them with the ubiquitous ques-
tion mark.

An article in the book deals with
the changes which took place in the
French Jewish community. Except
for some peculiarities due to the
influx of Algerian refugees, the
changes parallel those which oc-
curred in America. The informa-
tion has already become trite to
American ‘Jews., Compare for ex-
ample:
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The “well settled” French Jewish
groups did not view the massive
between-the-war East Buropean im-
migrant influx favourably . . . Unity
of numerous Jewish organizations
in France is not possible .
Thanks to the creation of Israel
- there is hardly a French Jew
Who is not pro-Israel . . . Jewish
institutions of East European origin
and the organizations consecrated
to Yiddish and Yiddish culture are
stagnating . . . Most Jewish institu-
tions are stressing Jewish education

. There is a tendency for Jewish
organizational efforts to reach but
a minority of Jews . . . Once chil-
dren of East European immigrants
found it necessary to struggle to
be accepted . . . this is no Ionger
the case. They are no longer satis-
fied to maintain Jewish traditions
handed down to them, they seek
to create.

An interesting bit of French his-
tory revealed concerns the Con-
sistoire. It is the official organiza-
tion representing French Jewry
created by Napoleon I and modified
to conform to the separation of
Church and State. Because of its
historical origins and its official na-
ture, it has considerable influence,
despite the - absence of certain
groupings and the relatively small
number of its affiliates. It plays an
administrative role with regard to
Jewish marriages, burials, and
kashrut supervision, and chooses
the Chief Rabbi of France. It also
runs France’s official rabbinical
school. Until the war, however, it
was rather static and frozen. Ac-
cordingly, a new central fundrais-
ing body (Fond Social Juif Unité)
was created after the war which is
responsible for planning social, cul-
tural - and educational activities.
Spurred by this rival, the Consis-
toire has also lately undertaken
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more communal responsibilities. In
France as in America, it seems,
history may speak with dignity,
but money talks louder and does
more!

Another fact, which is of inter-
est from a demographic point of
view, is that half of all the Jews
in France live in the Paris region.
This may seem unusual, until one
remembers that two and a half
million of the six million Jews of
America live in Greater New York,

The rest of the book comprises
two statistical studies. One deals
with the attitudes of first year Uni-
versity of Paris students and the
other with the social integration of
Algerian refugees. Despite good in-
troductions explaining methods,
treatment, scope, etc., it is difficult
for a layman to interpret the ma-
terials easily. A good rule for so-
ciologists presenting such studies in
a book to be read by laymen is to
translate statistical data into or-
dinary language in a summary. If
a pun may be excused, “tables”
of statistical fare must be offered
in a form “easily digested” by the
ordinary layman.

Despite the disturbing clutter of
tables, with my lay knowledge of
statistics I could gather from the
first study there is no great distinc-
tion between the students in Am-
erica and those in France, The ma-
jority are not fundamentally re-
ligious in belief and practice, and
among the minority who are, there
are various levels represented. Some
interesting differences between Ash-
kanazim and Sefardim, boys and
girls and differing economic and re-
ligious - groups, which the survey
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found, are significant, however. An
inverse relationship, it was found
exists between religious observance
and socio-political activity. This is
perhaps not so in America, where
the activities of the Jewish Defense
League and the Students Struggle
for Soviet Jewry are led predom-
inantly by Yeshiva students. The
ignorance of Jewish culture among
students is as abysmally low in
France as it is in America. Roughly
70 percent of the students iater-
viewed could not name a Biblical
commentator, a Yiddish writer or
an Israeli author. But they were
all linked to Israel. Also interesting
is that among Ashkanazim (but
not Sefardim) there was a correla-
tion between religious practice and
cultural knowledge; the more re-
ligious the student the more he
knew about his culture.

The second study is an attempt
to measure the integration of North
African Jews into French society.
100,000 Jews came to France from
Algeria following that North Af-
frican country’s independence in
1962. An additional 100,000 came
from other North African countries
but not in such numbers at once.
How they fared in their host coun-
try is a matter of urgent interest
to welfare groups. I must admit
that, though this study seemed in-
tricate, exhaustive and detailed,
and perhaps because of it, I could
not get a picture of the North Af.
rican immigrants’ adjustment to
French society. Nor was there a
summary of the findings at the end
of the study to help. The samples

were very small and the authors
continually qualify their conclu-
sions. The difficulty stems from
the complete absence of previous
data upon which the authors could
base their study. They also com-
plain of the problems they had in
contacting their statistical universe.

The studies in this book were
sponsored by the American Jewish
Committee in co-operation with the
French Alliance, and paid for with
Conference Claims funds.

Moses Debre’'s The Image of the
Jewish French Literature from
1800 to 1908* and Charles Lehr-
man’s The Jewish Element in
French Literature** are really cat-
alogues of French literary works
dealing with Jews or the Jewish
problem. Debre’s study, which has
the distinction of being a pioneer-
ing effort, modestly confines itself
to representations of Jews in
French literature in the nineteenth
century. That is the century which
followed the revolution and debat-
ed the Dreyfus case, The writers
are classified into anti-Semitic and
philo-Semitic, a logical division in
view of the author’s purpose. There
is a scholarly introduction to the
book by Anna Krakowski, Prof. of
French Studies at Yeshiva Univer-
sity’s Stern College for Women,
which takes issue with some of
Debre’s classifications and indicates
some significant omissions from
the study. However, the impression
I have is that Prof. Krakowski’s
piece was originally an article on
Debre in some critical journal
pressed into service as an intro-

*Translated by Gertrude Hirschler, New York, Ktav Publishing Co., 1970.
#*Translated by George Klin, Teaneck, Fairleigh Dickenson Press, 1971.
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duction by the publisher. This may
account for the absence of histor-
ical data on the author. Debre’s
study was first published in 1909
in German, Nothing of this, how-
ever, is recorded in the bock or the
introduction. I found it irritating.
Debre may be known in France,
but an English speaking reader
needs some historical and biograph-
ical context. ‘

Lehrman’s study, more ambitious
than Debre’s, as the title suggests,
has added the Middle Ages and
modern times to the fertile study of
nineteenth century Jewish themes.
Examining the French writers
chronologically from  medieval
times to the present, Lehrman at-
tempts to trace a Jewish element, a
sort of Judaic leavening, that ani-
mates sections of French literature.
His “catalogue” of French works
dealing with Jews and their religion
tries to prove its existence. Lehr-
man maintains there was never a
break in the continuity of the Jew-
ish spirit and that it vivifies “the
most diverse fields of modern civ-
ilization.” This spirit, he defines,
on the basis of a French sociolo-
gist’s findings about Jews, as a cap-
acity for “quick thinking” (pp.
16-17):

In ancient times, this disposition
gave birth to the Messianic doctrine
of the Prophets; transposed to ‘sci-
entific fields, it gave rise to a great
many pioneering theories; on the
moral plane, these acauired and
inherited qualities led the Jews to
become champions of justice and
reason . . . In this common disposi-
tion . . . lies the invisible link
among Jews . ..

As one proof of this assertion,

Lehrman cites the influence of the
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Bible on French literature. This
argument has been used by many
to prove Jewish influence on West-
ern civilization. It is a specious
argument, in my opinion, The fact
that a poem or drama by a non-
Jewish author has a Biblical theme
does not imply the existence of a
Jewish element. Though we have
given the Bible to the Western
world, it is through Christianity
and its teachings that the majority
of mankind has come in contact
with #. As a consequence, inter-
pretations of the Biblical text and

implied connotations of cited pass-

ages are all coloured by Christian
thought and dogma in the literature
of the world. It cannot, therefore,
honestly be said, as Lehrman ar-
gues, that because French has in-
corporated Biblical phrases into its
spoken language it has a Jewish
element. Medieval French compila-
tions may contain fables which are
similar to those found in the Tal-
mud, but it need not follow that
they had been inspired by that Jew-
ish classical work. Nor can dramas
of Biblica! heroes be said to be in-
spired by a Jewish element. Lehr-
man himself notes this objection.
Commenting on one such work he
admits “it is a discourse, religious
and Christian,” but then rather
lamely defends his thesis by argu-
ing “Christian of course, but that
part of Christianity which comes
from Judaism.” Racine’s Cantiques
Spirituels, his Esther and Athalie
may speak about God and His law,
and be filled with the spirit of the
Old Testament, but it is through
and by Christianity, as the conclu-
sions of these works all indicate,
that the author comes to his themes.
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Here, too, though Lehman admits
“Racine . . . as a Christian poet . . .
interprets . . . in the light of the
New Testament,” he nevertheless
maintains his thesis! Again, in an-
alyzing the pre-occupation of the
Romantics with the Bible, Lehrman
sees a Jewish element as the cause
——a highly dubious thesis. I also
was not convinced that Montaigne,
because of Jewish blood that ran
in his veins through a great grand-
parent on his mother’s side, was
inspired in his works by a “Jewish
element.” One must take Cecil
Roth’s quoted statement (p. 73)

. . in the veins of the most ex-
ouisitely French of all French writ-
ers ran a2 non-Gallic blood, that
this genius who blossomed into ma-
turity on French soil was nourished
and vivified by a foreign influence
— Semitic — becoming, therefore.
more powerful and nimble, without
being any of the less French.

or Fortunat Strowski’s

words,

auoted

His (Montaigne’s) curiosity was
drawn to the four corners of the
earth by those relatives '(his Jewish
ancestors) whose vessels carrjed
merchandise to every sea, while he
himself took root on his native soil.

as literary hyperboles.

These arguments of desperation,
claiming prominent personalities no
matfer how remote from Judaism
as Jews, are perhaps more typically
Jewish than the personalities so
ardently -investigated. Arguments
such- as these in Lehrman’s study
mar what otherwise is a well
thought-out, clearly presented work.
In my opinion it would have been

more correct to consider the “Jew-
ish element” in French literature
as a subject matter with which
French writers deal rather than a
spiritual element which gave rise
to their creations.

Among the pre-revolution writ-
ers, Lehrman discusses Bossuet,
who limits his prejudices to Bib-
lical Jews by exonerating their de-
scendants from the “crime” of the
crucifixion, and Pascal, who cannot
forgive the Jews their denial of be-
lief in the Christian saviour though
he admires them as a people in all
else.  Montesquieu’s liberalism,
which receives high praise, is con-
trasted with Voltaire’s peculiar ani-
mosity towards Jews. Lehrman cor-
rectly labels Voltaire’s historical
views on the Jews as rather those
“of a pamphleteer than of a con-
scientious historian.” He sketches
the biography of this sarcastic
genius who preached tolerance to
everyone but did not practice it
himself, Voltaire, it seems, had
some dealings with a French Jewish
banker, dealings in which the
French writer did not act quite
bonestly. A court case ensued. As
a result, says Lehrman, Voltaire,
“characterized by inexhaustible
spite . . . persecuted not only his
personal enemy but the whole Jew-
ish nation.” Shades of Haman!
Diderot, another genius of French
literature, also nurtured negative
sentiments against the Jews. They
served as a subtle medium for his
argument against Christianity.  To
Diderot, “the incredulity of the
Jews” is a far greater miracle than
any of those mentioned in the Gos-
pels. But Lehrman is too forgiving
when he says, “Diderot, unlike
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Voltaire, does not harbour any
personal resentment against the
Jews.” His works deny it. These
two great Frenchmen, who lived
in the pre-revolution France, the
era of humanitarian preachments,
are aptly called by Lehrman “shad-
ows in the Century of Light.”

Lehrman devotes one chapter to
the Romantics. At the end of the
eighteenth century there was a re
vival of Shakespearean drama. Shy
lock, who is a prominent characte
in the English bard’s repertoire
received a simultaneous awakening
We therefore find Victor Hugo
writing a drama “Cromwell,” in
which the evil traits of the Jewish
character, Rabbi Menaseh ben Is-
rael, are magnified to the grotesque
proportions of a super-Shylock. The
rabbi is a vicious secret agent of
Cromwell and spouts such lines as,
“To steal from Christians is a meri-
torious thing.” Unsavoury Jews ap-
pear in one or two more of Hugo’s
plays. Lehrman calls attention to
the duality of the Romantics, of
which Hugo is representative, be-
lieving on the one hand in the great
revolution, yet on the other adding
credibility to anti-Semitic myths
which the enlightened previous
Classical period had resisted. He
considers two factors responsible:
the Romantic conception of “his-
torical truth” (myths represent real
truth) and the simple desire for
popularity another. Lehrman might
have added pre-occupation with de-
monic as a third. This factor is
largely responsible for the easy shift
from liberal preachment to the Shy-
lockian portrayal of the Jew. It is
perhaps not anti-Semitism so much
as a fascination with the dark and
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mysterious as a source of poetry
and art that prompted the Roman-
tics to handle Jews as a medieval
legend. For this reason Moses Deb-
re correctly begins his study of the
Jewish image with the nineteenth
century and Balzac. As he says,
“Honore Balzac was the first nine-
teenth century French author to as-
sign a specific role to the Jews.”
Instead of myth and Bible, in nine-
teenth century literature, we en-
counter “real” Jews. And the best
of Debre’s and Lehrman’s books
deals with the nineteenth century,
a period in which many prominent
French pens artistically dipped into
Judaic elements to portray Jewish
literary characters.

From Balzac to Zola, the French
nineteenth century novel developed
with Jews and the Jewish problem
liberally exploited. In Balzac’s nov-
els the Jewish characters are usu-
ally money men. Debre, though ad-
mitting that Balzac approaches his
Jews with “much human under-
standing,” places him in the cate-
gory of anti-Semitic writers. Lehr-
man, though, detects a certain ad-
miration by Balzac of the “gran-
deur” of the Jews. Money is sought
not for itself, or even for what
it will buy, but as some abstraction,
like power, philosophy or intelli-
gence.

The Jew’s alleged paradoxical
craving for money and simultan-
eous disdain of it, described by
Balzac, intrigued Sartre. Taking it
as a fact, he attributes it to the
passion of the Jew for the rational
and the abstract, in contrast to the
material. Money is his passport to
the world. If all material things
can be reduced to-money, and mon-
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ey itself to nothing then there are

no innate values which can exclude

the Jews.

The Dreyfus affair sparked much
French creativity involving the Jew.
Zola’s fearless novels project the
philosophy of a new society when
the church will disappear. As a re-
sult the evil of anti-Semitism will
be eradicated. Anatole France
thinks that ignorance is the basis
of social evils. It must be banished.
He is more skeptical of an impend-
ing idealistic Utopia than Zola.
For both writers the solution of the
Jewish problem is complete assim-
ilation. Martin de Gard’s Jean Ba-
rois is, in Lehrman’s words, “the
most intense literary expression of
the Dreyfus affair.” Anatole
France’s skepticism, carried still
further, pervades de Gard’s novels.
The protagonists die disillusioned
at their inability to bring a better
world. Jacques Lacretelle’s Silber-
mann, and its sequel Le Retour de
Silbermann, represent an example
of a sharp turn about by an author
who has generous opinions about
Jews and then revises them after
election to the French Academy.

Lehrman comments at Iength
about the distaff side of his sub-
ject. French writers spare the Jew-
ish woman much of the odium they
heap upon her brother. Even when
she is depicted with vices some
redeeming qualities of nobility and
generosity are also present. Often
she is endowed with a mysterious
eroticism. Fxamples abound. Only
Alphonse Daudet could not relent
even in this area. Sephora, in Les
Rois en Exil, is portrayed as a
completely unfeeling, immoral wo-
man, who cheats and lies. She

feigns love to bring ruin to a royal
monarch, pointedly called King
Christian. Some French writers at-
tribute the nobility of the Jewish
woman to the fact (rather the al-
leged fact) that she did not partici-
pate in the crucifixion. Balzac seeks
the reason in her distant Oriental
origin. Heinrich Heine says that
the awareness of her people’s suf-
fering transfigured her beauty.
Sartre invests her with a sexual,
sadistic symbolism. Her innocent
beauty serves to sharpen the "aura
of rape and massacre” that the
anti-Semite wishes to create.

A prime asset of Lehrman’s
study is his focus on the twentieth
century. Romain Rolland, says
Lehrman, “is the one who best
formulates the various tendencies
of emancipated Judaism” There
are three alternatives: assimilation;
a Jewish state; and being “God
bearers.” The last defines as be-
coming “the nucleus of a new uni.
versal humanity.” These alterna-
tives are not mutually exclusive for
the Jews as a people. Each applies
to a certain grouping of Jews.

In Jean Christophe, his most
celebrated novel, the author depicts
his Jewish characters with perspi-
cacity and ingenuity, but an alert
reader can detect evidence of a cer-
tain condescension. Lehrman omits
or ignores it in his study. Francois
Mauriac, too, though contemptuous
of prejudices, magnifies some un-
favourable traits found among Jew-
ish intellectuals. His personal con-
duct during the war, however, was
always beyond reproach,

Gide describes Marcel Proust as
a “camouflage” who masked his
Judaism as well as his homosexu-
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ality. Lehrman, analyzing Proust’s
characters, with precision and sensi-
tivity, concludes that Gide is right.
Sartre is treated very sympathetical-
ly in Lehrman’s book.

Among Jewish French writers
immediately before the war Lehr-
man Ssenses a renewal of cultural
and messianic aspirations. The
poems of Andre Spire, Henri
Franck and Edmond Fleg are a re-
flection of this spirit.

- The war produced mainly holo-
caust themes. Lehrman brings to
our attention a most perceptive ob-
servation by Manes Sperber, a holo-
caust novelist, which has relevance
to the moral and religious position
of the Jew regarding Israel today.
In a section of his novel La baie
perdue (The Lost Bay), a section
which was so outstanding that it was
published separately with an intro-
duction by Malraux under the title
Qu'une larme dans Pocean (Only
a Tear in the Ocean), Sperber
says, “try to describe a battle, you'll
notice that the sum of all exploits
is more insignificant, more formless
than a tear in the ocean.” The im-
plicit argument is summed up by
Hehrman:

Perhaps the greatest, the supreme
trial, imposed on the Jewish soul,
is to resign itself to hastening its
redemption by acts of violence.

The Jews have had a profound and
searing knowledge of both battles
and tears, and are in an incompar-
able position to speak about both.

Three contemporary Jewish writ-
ers won the prominent Goncourt
prize in France in succession. Ro-
main Gary, Roger Ikor and Andre
Schwarz-Bart. The English reading
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public knows Schwarz-Bart’s book,
The Last of the Just, for it was
translated from the French and be-
came a best seller in North Amer-
ica. The book is severely criticized
by Lehrman for its clumsy writing
and sloppy theology. It tells the
story of the Just family whose mem-
bers constantly seek suffering and
martyrdom. They represent the Ig-
med vav zaddikim, the thirty-six
righteous - men for whose merits
each gencration is sustained ac-
cording to Jewish tradition. Sym-
bolic of the Jew in history, this
family projects Schwarz-Bart’s the-
sis that .

The Jews must suffer as an atone-
ment for all the evil of the world.
The Jewish heart must break a
thousand times for the greatest
good of the world.

Lehrman attacks this “paradoxical”
idea as a Christian dogma made to
serve a distorted interpretation of
Jewish history.

On reading Schwarz-Bart’s book,
it is true that the Christological
aspects do register strongly, but the
passionate writing and the depth
of emotion attenuate this egregious
element to such an extent, even in
translation, that the novel emerges
as a moving “Jewish” book. Fur-
thermore, while Lehrman is basical-
ly correct that suffering for an-
other’s sins as an atonement is an
elementary Christian dogma, the
idea is not foreign to Judaism. The
popular commentary Rashi (com-
mentary to Numbers 20:1) cites
a Talmudic Midrash T.B. Mo'ed
Kattan 28a) which introduces the
idea that the death of the righteous
atones for the sins of the genera-
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tion. There are many classical
sources in which this idea is devel-
oped. It is all a question of theo-
logical emphasis whether one may
legitimately object to it as Christo-
logical in any given “Jewish” work.
Lehrman’s evaluation of the novel
as “clumsily written” is perhaps a
little too harsh, although one can-
not deny that there are lapses of
style. In his final words Lehrman
does confess, grudgingly though,
that Schwarz-Bart “draws from his
harp such heartbreaking accents
that the reader is overwhelmed.”

On the whole the English public
will appreciate Lehrman’s study
better than Debre’s. It outlines the
philosophy of each writer clearly
and offers background material.
One may disagree with Lehrman’s
interpretations but one must admit
they are not casually arrived at.
The order of writers is chrono-
logical which gives a better frame-
work for the reader and makes the
subject easier to assimilate. Even
so, some basic information, such
as dates of publications and other
bibliographic material is missing.
The most debatable point in the
book is the author’s pretentious the-
sis that a “Jewish element” has
been responsible for a large share
of the genius of French literature.
Jewish themes may be critically
examined without the arrogance of
this claim! One must also be care-
ful to adjust one’s perspective after
reading such a -book. Not all of
French literature was or is so pre-
occupied with the Jews as the im-
pression of this book would sug-
gest. There is more to French lit-
erature than its Jewish element,
even as subject matter.

Charles Lehrman’s biography is
quite impressive, He is a rabbi and
has written extensively on French
literature. Though disagreeing with
his main  thesis, one may read his
book with pleasure and profit.

Jean Paul Sartre’s Antisemite
and Jew is divided into four parts,
each occupying a chapter. The first
is addressed to the anti-Semite.
Sartre tells us that he is material-
istic and overemphasizes the con-
crete. He is & man of passion who
chooses not to be reasonable and
is certainly remote from the exalt-
ed position of existentialism. The
anti-Semite insists on a Manichean
interpretation of his world, with
the Jew as Evil. In the second brief
part, almost an aside, Sartre be-
rates the liberal democrat who pre-
tends to be the friend of the Jew.
He cannot see the Jew as a Jew,
only as a person. Like the scientist,
be sees only the general and not
the particular. “Thus there may be
detected in the most liberal demo-
crat, a tinge of anti-Semitism.” The
liberal democrat is hostile to the
Jew for his inability to be universal
and un-Jewish. On the opposite
pole of the existential axis is the
Jew, who is the subject of the
Iengthy third part of the book. The
Jew is the extreme rationalist. This
propensity for the abstract, the ra-
tional and the intellectual is neces-
sary for the Jew to escape the anti-
Semite and enter society. Universal
logic follows its own inexorable
rules and does not respect the di-
ferences in types of people. To the
Jew, then, it is his portal to the
world from which the anti-Semite
wishes fo exclude him. Implied,
however, is Sartre’s condemnation
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of this position too. Existentially it
is not proper to concentrate so
desperately on the rational. Such
a distortion deprives one of the
metaphysical anxiety which leads
fo the contemplation of the true
condition of man. Chased into this
position by the anti-Semite, the Jew
becomes more “Jewish” even as he
attempts to extricate himself from
it. The fourth chapter is a rather
pallid appeal to restructure society
and to convince the anti-Semite of
his immorality.

The fundamental argument of
Sartre’s book is existentialist and
Marxian. Reduced to its simplest
terms it runs like this: The condi-
tion of man is defined, not by any
intrinsic elements, but by his situa-
tion. He chooses this situation free-
ly within limits. The anti-Semite
has created the situation of the
Jew and thus denied him the free-
dom of choice. The Jew, in most
cases despite himself, is forced to
accept the situation created for him,
The arbitrary distinction between
Jew and society, created by the
anti-Semite, is in reality “a my-
thical bourgeois representation of
the class struggle . . . it could not
exist in a classless society.” There-
fore, by changing the conditions of
society anti-Semitism will disap-
pear, ideology following sociology.
Until this happens, Sartre suggests
the standard palliatives: a) organ-
ize to resist the anti-Semite; and
b) make him realize that he is re-
sponsible for the Jew.

In the course of setting forth his
arguments, Sartre makes many
brilliant and penetrating comments
about both Jews and anti-Semites.
Whether they are true or not in
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an objective sense can be debated
in many cases. Some may be prov-
en wrong. The attraction of the
book lies in Sartre’s ability to tie
all his assertions together into a
single logical structure supporting
his thesis—like a pilpul. And like
a pilpul, the beauty of the argument
has to be admitted though the val-
idity of the premises and the inter-
pretations may be questionable,

The original title of this most
significant work by Sartre relating
to Jews is Reflexions sur la question
juive, 'The English title, Anti-Semite
and Jew implies a study of both
parties to the Jewish problem but
in truth the book is Sartre’s sub-
jective thoughts upon the issue as
connoted by the French title. He
himself states the limits of his con-
sideration as the Jews of France
and presumably this also applies to
the anti-Semite. The proofs of
many of Sartre’s contentions in
the book come from personal en-
counters with Jews of his acquaint-
ance which he has universalized
and not from many objective stud-
ies of the behaviour of the Jew in
France or anywhere else. And the
same applies to the anti-Semite. An
excerpt from the New York Times
review of the book, found on the
back cover (the publisher’s blurb)
reads “The Existentialist philoso-
pher attacks the problem without
statistics and case histories, but
with a poet’s deep insight.” This,
no doubt, is meant as praise for
Sartre, but it is also the cause of
many highly doubtful statements
about anti-Semites and Jews which
he accepts as true, but which do
not have the slightest shred of ob-
jective evidence to support them.
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For example, Sartre states:

we find scarcely any anti-Semitism
among workers (p. 35) ...

the engineer, the contractor and the
scientist . . . are infrequently anti-
Semitic (p. 37) ...

the Jew has a marked inclination
to believe that the worst difficulties
can be solved by reason (p.
125) ...

for him (the Jew) money often
assumes the abstract form of shares
of stock, checks, bank deposits
(p. 126).

Klineberg’s statement about gener-
alities on Jews being suspect keeps
coming to mind when reading these
bland assertions. What makes the
matter even more puzzling is that
Sartre uses the absence of objective
facts as an argument against the
anti-Semite! “But why did she
choose to hate Jews rather than
furriers?” he asks about one wom-
an anti-Semite (p. 12). “Suppose
Jews had been excluded from the
competition; would that have done
him any good?” he argues with his
fellow student who was too lazy to
study for his examination and was
therefore outclassed by a Jew (p.
13). “I don’t know whether this
is true or not,” he questions the
ones who accuse the Jews of Po-
land of siding with the repressive
overlords in the nineteenth century
insurrection in that country (p.
15). ,
There are other contradictions
in the book which are even more
amazing. Few reviewers discuss
them. Sartre scoffs at the anti-
Semite’s facile talk about “a Jewish
will to dominate the world,” that

“behind the Jew lurks international
capitalism” and “imputing respon-
sibility for communism to Jewish
bankers” (pp. 38, 39). He proves
that the Jew has no peculiarities
“as a condition determining his na-
ture” (p. 60). Yet we find Sartre
giving philosophical explanations
for most of the Jewish stereotypes!
He explains the Jew’s “masochism”
(p. 107), his being an “abstract,
rationalist intellectual in the per-
jorative sense” (p. 109), his lack-
ing “creativeness” (p. 113), his
having a “destructive intelligence”
(ibid.), his ‘“universalism” (p.
119), He even gives a philosophical
basis for the anti-Semite’s claim of
Jewish physical ethnicity. The Jew
disdains his body because of his
over-emphasized rationality. This
leads to the extremes of a lack of
shame or its reverse, drastic mod-
esty, which appears as ethnicity (p.
122). There is also a foundation
for the Jewish “lack of tact” (p.
124). The Jew’s involvement with
money, he says, is due to his ra-
tional nature. “Indeed it is the taste
for abstraction that explains the
Jew’s special relationship to money.
Jews love money, we are told . . .
Actually it is the power to pur-
chase that appeals to him” (p.
126). No amount of exertion on
Sartre’s part to “ennoble” the bases
of these stereotypes, or re-interpret
them, can eradicate the authentica-
tion the images receive from his ar-
guments, Otto Klineberg’s sociolog-
ical comments on stereotypes, which
are logical and consistent, come to
mind (Aspects, pp. 2-3).

One might logically expect that
stereotype generalizations would be
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challenged and modified by ex-
periences to the contrary . . . The
trouble with attempting to destroy
a stereotype by supplying facts to
the contrary is that a number of
mechanisms are called into play
which aid in keeping the stereo-
types intact. These may include
selection, paying attention to those
Jews who fit the stereotype, ignor-
ing those who do not . . . distor-
-tion of our perceptions, as when
girls ‘known’ to be Jewish look
more ambitious than others (Xline-
berg refers to an experiment in
which photos of the same girls
were shown to a class two months
apart, one time with Irish names
attached and another with Jewish
names), re-interpretation of the

- same behaviour (so that ambition
in one of them is a very different
phenomenon from ambition in cne
of us, again referring to the above
experiment) and finally dismissal of
contrary experience as exceptions
— and no one has as vet demon-
strated how many cases mav be so
dismissed.

Re-interpretation, as attempted by
Sartre, even if it is to dignify, has
the same deleterious effects as the
original interpretation, for on a
speculative plane one can merely
disagree with the dignifying inter-
pretation.

- Most Jews writing about Sartre
treat him with a great deal of re-
spect.. Lehrman, in his study of
twentieth century French literature,
is no exception. If one dared to
express the universal Jewish ad-
miration of the French philosopher
and his essay on the Jews, it might
be this: ‘

Here is this great existential phi-
losopher whom all respect. He
takes time to write about Jews. We
are grateful to him for doing so
-and’ for writing sympathetically.
Imagine what could have happencd
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if he had been on the side of the
anti-Semite, or even equivocal.

To support this interpretation I
point to Sartre’s own perspicacious
statement concerning a few insig-
nificant words he wrote about the
ews after the war and the reaction
they evoked (p. 72):

In my Lettres Francaises, without
thinking about it particularly, and
simply for the sake of complete-
ness, I wrote something or other
of the prisoners of war, the deport-
ees, the political prisoners . . . and
the Jews. Several Jews thanked me
in a most touching manner . . . to

- think of thanking an author for
~merely having written the word
“Jew” in an article!

But there is much that Jews must
consider negative in the book. Sar-
tre says that the Jews have no na-
tional or religious community to--
day. Nor does their dispersion allow
them to have a history (pp. 66-67).
They only have an identity of situa-
tion, which not the Jews have cre-
ated, but the anti-Semites. If the
attainment of existential angst, the
metaphysical anxiety that “moves
us to a consideration of the con-
dition of man,” is a valuable goal,
then Sartre has yet one more nega-
tive assessment to make of Jews.
Because of their social condition,
they cannot arrive at this meta-
physical state (p. 133).

The tone of the whole book is
infuriatingly dispassionate. There
is sympathy for the plight of the
Jew but not empathy, or mitleid.
The horror, the bloodshed, the suf-
fering, the despair are bleached in
the - clinical atmosphere of philo-
sophical analysis. What I mean is
epitomized by a revealing passage
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in the book which is often over-
looked because it is merely part
of a philosophical argument. In this
passage Sartre makes what seems
like a rather painful confession of
his sentiments during the war, when
the Jews of his country were sin-
gled out for shame (pp. 76-77).

- 'We have been indignant, and right-
ly, over the obscene “vellow star”
that the German government
forced upon the Jews . . . There
were some who tried by all possible
means to indicate their sympathy
for the unfortunates so marked. But
when very well-intentioned people
undertook to raise their hats to
Jews whom they encountered, the
Jews themselves felt that these sal-
utes were extremely painful. Under
the looks of support and compas-
sion, they felt themselves becom-
ing an object . . . In the end we
came to understand all this so well
that we turned our eyes away when
we met a Jew wearing a star . ., .
The supreme expression of sym-
pathy and of friendship lay here
in appearing to ignore.

“Not quite, Mr. Sartre,” one is
tempted to say, “the Danes offered
the supreme expression. The French
had sympathy and turned away.
The Danes had mitleid and donned
the ‘yellow stars’ themselves from
the King down!”

There is one critical point in all
philosophical, sociological and psy-
chological (in contradistinction to
anthropological and, of course, re-
ligious) theories about anti-Semi-
tism I have encountered. Like an
Achilles’ heel it robs them of their
iron-clad logic. This point may be
raised in Sartre’s argument as well.
With all the myriads of ethnic
groups available to create as a
“Jew,” why has the anti-Semite con-

sistently throughout history chosen
the Jew? If there is any other rea-
son than pure free choice of this
people, then Sartre’s thesis of the
anti-Szmite “creating” the Jew falls,
for then this factor, rather than
the anti-Semite’s creation of a situa-
tion, would be responsible for the
tragedy of anti-Semitism.

At the end of the chapter on the
Jew, Sartre speaks of the “authen-
tic” and the “inzuthentic” Jew, Al-
though he protests there is no moral
judgment to this distinction, he tips
his hand by apologetic statements
such as, “No doubt authentic Jews
are today much more numerous
than one may suspect.” He adds,
*.. . and it sesms to me even prob-
able that there are more authentic
Jews than authentic Christians” (p.
138). The difference between the
“authentic” and the “inauthentic”
Jew is that the latter tries to flee
the . reality of the condition the
anti-Semite has created for him by
pretending to be just a person. The
former willingly chooses to be a
Jew knowing full well that he is
a “damned creature.” At this point
Sartre becomes ambiguous. He
seems to be saying that all of the
statements about Jews in his book
apply to the “inauthentic” Jew.
Since the “authentic” Jew, says
Sartre, chooses his situation and
condition, the anti-Semite “can no
longer touch him” (p. 137). The .
“authentic” Jew may even reach
the state which allows him the
“metaphysical horizons that go with
the condition of man” (p. 138). To
the question, “Very well, since the
Jew is free, let him be authentic,
and we shall have peace,” (p. 138),
Sartre answers that the Jew must
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be given the choice to be “inau-
thentic” too. This moral decision
must be his alone and is none of
our business, Moreover, continues
Sartre, even by being “authentic”
the Jew is severely limited in the
choices he may make. Certain car-
eers are closed to him and he may
not choose to support certain polit-
ical movements, such as Zionism,
which provoke the accusation of
disloyalty to his country. Sartre
then cites an example of his friend,
an “authentic” Jew (with an Aryan
wife!) whose career in journalism
was in jeopardy because of his Jew-
ishness.

If this reading of Sartre is cor-
rect, then the philosopher must be-
lieve that the majority of the Jews
of France are *“inauthentic.” It
seems pointless otherwise to write
a book about Jews and consider
only a small portion of them, re-
serving a discussion of the major.-
ity to a few lines at the end of a
chapter. Sartre leaves himself open
to a serious challenge, on this ba-
sis, for an objective study of the
Jews of France may prove him
wrong., (Are the majority of the
Jews in the U.S. and Canada “au-
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thentic” or “inauthentic”?)

Again if this reading is correct,
there may be an answer to the crit-
ical question raised about Sartre’s
theory. The anti-Semite chooses
the Jew becauses he is the only
one of all ethnic groups having a
majority of “inauthentic” members,
who react to foster the situation
which the anti-Semites create for
them. But his reading is contradict-
ed by many statements in the book
and by the whole approach of the
thesis.

Apropos this theme, it is inter-
esting to speculate if Sartre ever
met an authentic Jew, one who
dons tefillin, prays regularly, ob-
seves the Sabbath and is a member
of a religious, national and histor-
ical community, and what his re-
actions to meeting one would be.

The book is the product of one
of the most brilliant minds in
France. A harvest of ideas is bound
to contain prickly barbs as well
as germinal insights. Whatever the
feelings raised upon reading it, the
book is a significant contribution
to the literature of a most painful
and enigmatic phenomenon of the
Western world.



