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THE WOMEN OF WILLIAMSBURG:
A Contemporary American Hasidic

Community
The Holocaust destroyed the reservoirs of the world of Hasidic fact

and fiction that had flourished in Eastern Europe for more than two and a
half centuries, relegating its denizens to the realms of history and legend.
Yet in Israel, the u.s. and elsewhere, smaller and larger Hasidic communities have developed, gathering not only survivors from the glorious world
called forth by such hallowed names as Belz, Ger, Vishnitz, and Bobov, but

native Israelis and American Jews who are flocking to the new centers of
Hasidism in large numbers, as well. Most of the Hasidic communities were
re-established by scions from the famous lineages of the founders of the
Hasidic movements, associated with the literature and the magic of the
Hasidic courts that had lit up the desolate maps of impoverished Poland,

Russia, and Hungary. Some of the more enthusiastic partisans claim that
contemporary Hasidism has become one of the most postive factors of the

survival of Judaism, next to the impact of the growing day school and yeshiva movements in this country and the rest of the Jewish world.

One of the largest contemporary American Hasidic communities is

that of Willamsburg, in Brooklyn, New York, nestled into the ten to fifteen
blocks of the Jewish Triangle, in the shadow of the Willamsburg Bridge,
alongside the old Brooklyn Navy Yard. Most of its current population of ap-

proximately forty thousand Hasidic men, women, and children are members of Hungarian Hasidic subcommunities which developed in Wiliamsburg since the years after World War II. The largest and most powerful
community is that of Satmar, founded in 1947 by Rabbi Yoel Teitelbaum,

the legendary Rebbe of Satmar, after his escape from a concentration camp
and a brief sojourn in IsraeL. As a charismatic leader who commanded the
reputation of a superior scholar, kabbalist, and author, he attracted thousands of old and new followers, in spite of his fierce insistence on independence and his opposition to the secular State of Israel and Zionism. Quick-

ly, his new community dwarfed the movement he had built in the small
Transsylvanian town of Satmar. His saintly life-style and fame as an extraordinary talmudist, Hasidic thinker, and builder of a veritable Hasidic empire
made him one of the most revered Jewish personalities of the 20th century.
Since his death in 1979, his nephew and successor, Rabbi Moshe TeitelTRADITION 28:1 / If 1993
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baum, has continued to expand the worldwide empire that Satmar has in
large centers outside of Wiliamsburg, in urban and suburban New York,
Canada, England, Belgium, Israel, Austria, and South America. Its main centers, though, remain in Wiliamsburg and its exurban branch in Kiryas Y oel,

in Monroe, N.Y., named in honor of its founder, the Old Rebbe of Satmar,
ten years before his death. It is one of few three-generational Jewish communities whose native American young prefer to remain close to their families and Rebbe and the environment and the institutions which he had built

for them and their children. For this they are wiling to overlook inadequate
housing which lacks facilities, and other disadvantages, in spite of the con-

siderable hardships it imposes on them. This is in marked contrast to the
tendency of the youth in other Jewish and non-Jewish communities who
strike out for other communities which offer them newer, more promising
environments for their social growth.

This achievement is all the more impressive because the determined
policy of maximum of sociocultural isolation took foot in the midst of the

most media-blitzed megalopolis in our society. Not only the older generation of immigrants, but the vast majority of the younger generations speak
almost exclusively Yiddish. Only rarely does one hear fragments of Hun-

garian conversation which were stil frequent in earlier decades when masses of survivors settled in the neighborhood. Though they are quite compe-

tent in English, and a growing number of the middle-aged and young
Hasidim are actively engaged in business and blend successfully into the
mainstream of American economic life, their personal life is almost totally
conducted in the Hungarian-accented Yiddish that their parents and grandparents had brought with them. This bears testimony to not only the loyalty
of the Hasidic men and women to the teaching and guidance of their Rebbes, but to the effectiveness of the intensive educational system for boys
and girls which Satmar and the other communities have set up and which
are growing by leaps and bounds each year. Satmar has the largest single

Jewish education system in this country. In Willamsburg alone, over 13,000
students crowd thirteen facilities. New buildings are added each year and
new classes every two months, according to the head of the educational

system of Satmar. Beth Rachel High School for girls, the former Eastern
District High School building that covers an entire city block in the heart of

Wiliamsburg, is crowded to capacity, and some of its classes meet in temporary buildings in the school yard. Nursery and kindergarten classes fil
additional former public school buildings in the vicinity and another building holds a number of day-care classes. Equally large girls schools of Satmar
large buildings in Boro Park, Monsey, Kiryas Yoel, and other Hasidic centers. The education at home and school combines with the vibrant milieu of

fil

the very streets of Hasidic Wiliamsburg to mold the generations of boys
and girls in the spirit and ideology of Satmar and the other Hungarian
Hasidic movements with remarkable success.
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Against this background, we consider here the findings of a survey of
the opinions and attitudes of a sample of 175 single girls and married, widowed, divorced and separated women living in Willamsburg. These findings are further complemented by the information gathered by the author

over the past five years in informal interviews with younger and older
women as part of the current phase of a longitudinal study of the remark-

able changes in the Jewish Community of Willamsburg since before World
War II. (The first part of this study, concluded in 1960, was published in
1961 under the title Willamburg: A Jewish Community in Transition.)

One of the most significant characteristics of this small sample of
Hasidic women, predominantly from Satmar, is the fact that their average
age is 32.6. Obviously, the survey focused on the younger and middleaged, ranging in age between 17 and 65 plus. Only about one third of the
women were immigrants, survivors from the Holocaust and concentration
and DP camps; their numbers are rapidly decreasing. Hence the middleaged and younger generations are increasingly becoming the bulk of the

population of Willamsburg. Their representatives are assuming an evergreater share of local responsibilities and take the initiative in running much
life that had been shaped and domiof the offcial and unofficial communal

nated by the elite group of associates and disciples of the Old Rebbe of Satmar and the other leaders of the Hungarian Hasidic subcommunities. These
representatives head the large and constantly expanding networks of insti-

tutions and organizations which the Rebbe of Satmar had built to meet the
needs of the neighborhood and its exploding population.

The most remarkable finding of the sample is that the typical household of the 157 married women has between seven and eight children. The
largest family has fourteen children. five have twelve and two have ten.
Birth control and abortion are strictly forbidden, except in cases of serious
health problems. The large size of the typical household was borne out by
the testimony of one well-dressed woman in her middle 30's who had re-

cently given birth to her fifth child. She had just returned from a week in
Ye/ed Shaashuim, the beautiful, superbly equipped recovery-home in Kiryas
Yoel. The woman, whose husband manages the warehouse of an electron-

ics wholesale firm, said enthusiastically,
I was the youngest of the women at Yeled Shaashuim at this time. Almost all

the other women had more children, most of them eight or more. Yet not
one of them expressed anything but happiness over the new arrivaL. Their
children are their joy and pride, as they put it. They were full of deep-seated
faith that, in their words, made all the inherent sacrifices worthwhile and the
burden of raising the children bearable.
(All the quotes in this article are translations from either Yiddish or an admixture of Yiddish and English.)
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The young woman in charge of Yeled Shaashuim confirmed that the
typical family of the women for whom she cares had eight or nine children.

Also, the Puerto Rican manager of one of the largest of the high-rise public

projects in Wiliamsburg, half of whose units are occupied by Hasidim, stated that the average Hasidic family in his complex has between seven and

eight children. Many have their children sleep in double and triple bunks.
Some of the largest familes roll out matresses from closets at night because
they cannot afford the relatively cheap cost of the larger apartments which
contain a suffcient number of bedrooms.

Not one of the women in the survey, not even the two divorcees,
voiced any form of criticism or dissatisfaction with the large size of the families in the neighborhood. Obviously, the intensive education in the Satmar
girls schools is doing an effective job in shaping the minds of the girls to the
ideals of the Hasidic teachings and life-style.

All classes in these schools, from day-care and nurseries, are taught
entirely in Yiddish. Hebrew is taught only to the extent necessary to be able
to read and be thoroughly familiar with the Siddur and the Torah text. Satmar publishes its own textbooks in Yiddish, created by a staff of competent

writers and educators. The mostly oral instruction is presented by capable
women, many of whom are products of Beth Rachel and the other Hasidic
girls schools. Modern Hebrew has become a staple of instruction and con-

versation in most Orthodox Jewish girls schools, and many of their alumnae
spend additional years after graduation in seminaries in IsraeL. But the Hun-

garian Hasidic girls follow the view of the Old Rebbe of Satmar, who con-

sidered modern Hebrew a profanization of the sacred language of the
Torah. The curriculum emphasizes mastery of the ritual, moral and spiritual
phases of the Jewish laws and the Hasidic traditions. This contrasts starkly
with the education of the boys in Satmar and other Hasidic Yeshivot who

spend almost all of their time on intensive study of the classic talmudic,
halakhic and Hasidic literature.
Another, equally important difference between the education of boys

and girls is the fact that most of the students in the Hungarian Hasidic
Yeshivot end their secular studies soon after they turn thirteen. The girls,

however, attend high school and graduate from the eleventh grade with a
functional education, providing them with vocational training beyond the
required English, social studies, and science courses. The girls need to be

able to help their parents financially, earn their own upkeep, and save
money for their wedding and the establishment of their home. Though the
population of Willamsburg is no longer as indigent as in the early decades,
(when over fifty percent depended on communal and governmental support), according to official and unofficial sources, about 25% still depend
on outside support, because of their large households and the higher cost
of Hasidic living.
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Most of these 25% are either members of the older generation or are
young couples whose men are spending one or more years on advanced
talmudic and rabbinic studies in a kollel. Even after having one or more children, 85 of the husbands in the survey devoted themselves to intensive, fulltime study. Hence they depend on the limited income of their wives, who
hold jobs before or in between having children. Therefore, the Hasidic girls

must prepare themselves for a vocation that wil enable them to carry this
responsibilty until their husbands begin working as rabbis, teachers, ritual
functionaries, or, after training for a trade or a career in business, work in
secu lar fields.

Consequently, the young women in the sample population hold jobs
on different levels in business, as bookkeepers, sales personnel, or managers. Quite a few work in factories; others have been trained as computer

programmers, which allows them to adjust their work-module to the
requirements of their responsibilities as homekeepers and mothers. A small
number have jobs in the diamond and jewelry lines, which give them the

opportunity for higher income than those who work in the needle trades.
Sixty percent of the husbands in the survey work in business, working for
others or having started a business of their own with either former colleagues from the Kollel or, in a few cases, with their wives. About 1 0-1 5%

of these middle-aged men have built up their own enterprises in manufacturing, import, real estate, insurance, and financial management. But they
are the exception. The bulk of the Hasidic community of Wiliamsburg is

stil very much in the middle range of lower income occupations, where
large households impose quite a burden even on those who earn a decent

income. As one shoe-store owner in the neighborhood pointed out, most of
the larger familes must spend up to one thousand dollars buying shoes for
their growing children and for themselves in the spring and falL. Owners of

local food, infant wear, and drugstores report the same. As one of the them
pointed out,
One of my steady customers is the family of a middle-aged Hasid who works

in a bookbinding factory. He has a relatively good income, but you figure how
much he needs to feed his family of seven children decently, pay the relatively
high monthly rent, and pay for tuition. How much has he left to cover the vital
expenses for clothes, medicine, and other incidentals? So, you understand why
quite a few have to depend on the various governmental programs to help

them. They are not poor, and not one of them has expressed anything but satisfaction and deep faith in the help of the Lord; but they have to hustle and
struggle and have no room for the type of luxuries that residents in communi-

ties like 8oro Park, Flatbush, or Monsey consider necessities.

Quite obviously, the girls and married women of Willamsburg are
happy with the Hasidic high-schools which give them a vocational training

for a relatively decent earning power. The schools have a special depart86
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ment that helps the graduates find jobs either in Wiliamsburg or in outside
firms whose owners observe Shabbat and allow their workers to abide by
the strict standards of the Hasidic life-style. Even other employers gladly hire

the young Hasidic women, even though the women have to leave early
before Shabbat or holidays, and require that the office doors remain ajar

should they have to work with a man alone. As one employer said,
They are serious, hard-working people and more reliable than many others in

my work force who have serious drug and other problems.

Remarkably, excepting one of the divorcees, not one of the women in

the survey expressed any dissatisfaction about having to work, having a
large family, and being tied down to the constant drudgery of housework

and infant-care. Most of them are satisfied and openly disavow the popular
trends of women's liberation and self-realization outside the home. The wife
of a yeshiva teacher, a woman who helps her brother in his newly established business to supplement the limited family income, put it strongly:
We are not ignorant. We are not throwbacks to the Middle Ages, or to the
shtetl of darkest Eastern Europe. We have gone to schooL. Many of us are
working on the outside and and see what is going on there. We are not jealous and do not begrudge what they have and can afford. We don't go out a
lot, except attending the functions of our Shul and the schools of our children. We are satisfied to lavish our love on our childen and on our home, and

if we can afford it, on a properly furnished home, with the conveniences and
appurtenances that the average American housefwife enjoys.

About 15% of the younger women indicate that they read such magazines as Health, Baby Care, and similar publications that help them keep informed, though more than half of the women in the sample state that they
do not read any books or magazine excepting Der Yid, the Yiddish weekly
that is read in practically every home in Wiliamsburg. Most of the middleaged and younger women are very much interested in learning about and
caring for their homes and take pride in it.

like everybody else, the Hasidic housewife wants good serviceable
furniture, "not the fancy kind you see in the magazines" one emphasized
pointedly, explaining that her husband is "just a rebbe in a yeshiva." But if

she can afford them, the typical Hasidic woman takes the most pride in two
pieces of furniture. One is a large bookcase filed to the brim with the standard classics of Talmudic and Hasidic literature. As a woman in her middle-

thirties told me when I visited her home.
This is my husband's most precious possession and it should take a central

place in our home if we want our children to grow up as ehrliche, baalebat-
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tishe Yiden, Bnai Torah and loyal Hasidim. Taking up the middle of our living-

room, this Seforim shrank makes our children realize that it is more important
to us than anything else. Our boys wil want to model themselves after their
father who is a Ta/mid Chokhom and spends all his free time on the study of
Torah.

The second piece of furniture she pointed to with obvious pride was
her china closet, filled with sparkling silver, most of them ritual objects, such
as a Hanukka menora, a large Shabbat candelabra, candlesticks, a large

Seder plate, glass bowls and other platters, and crystal items vital for the
Shabbat and holiday table. Her eyes slightly veiled as she glanced over the

filed shelves and said,
As you look at these precious objects you can almost read them as a record
of our personal life. My then future in-laws gave us this large Shabbos fourarmed candelabra as a wedding present. My parents gave my husband the
precious esrog box as an engagement present, and all the other objects are
presents from my husband to me, like the silver cups, the crystal

liqueur bot-

tle, the bowls and the platters which he bought for me after the birth of each
of our children or for my birthdays-to show his love and appreciation. He
makes a decent living, but we cannot afford any luxuries. Yet, every so often,

on special occasions, we add something we like to the contents of the cabinet.

The woman, like most women in Williamsburg, is relatively well
dressed, though strictly within the limits of Hasidic law and life-style, making

certain that no part of her body is exposed. Like most others, she wears a
wig, but not "one of those fancy long ones like the ladies of Flatbush, which

the sheite/machers display." In her opinion, these supermodern wigs have
the opposite effect than that intended by the requirement for married
women to cover their hair. Her opinion echoes the warnings expressed in
full page ads in Der Yid, issued by the Rabbinical Board of the Hasidic
Community, against wearing the long, ostentatious wigs.
Silverware and jewelry are popular in the lives of the women of Wil-

liamsburg, as evidenced in the growing number of stores in the main thoroughfares that display them. When questioned about it, many responded
like the older woman who said:
What else do we have in our lives! When we were in concentration camp,

robbed of everything precious and valuable, we dreamed that some day, if
Divine Providence would permit us to live and if we could afford it, we would
again have these things that make life beautifuL.

Another Hasidic woman in her late sixties stressed the fact that jewelry, a precious stone, or a bracelet were often the passport to life and survivaL. They could be hidden and traded for an extra piece of bread or a
forged piece of paper that opened the doors to freedom.
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If one has gone through what we had to during those terrible years during
and after the Holocaust, everything we own has a different meaning for us
than what it means to the women in the street. No, it's not just vanity or love

of the baubles. We stil see the dark shadows behind us and hear the sounds
of heavy boots on the pavement that bring back memories one cannot shake
so easily.

A third woman, a middle-aged mother of teenage girls, put it quite
bluntly when questioned about the trend of buying jewelry:
When you have girls getting old enough for shidduchim, you'll have to see to

it that they are dressed properly and wear some decent jewelry. let's not fool
ourselves: they help make them attractive for a prospective choson, though it
is not a major factor, I admit. If you want a choson for your daughter who is a
promising young scholar, he has an asking price. The future in-laws judge you
critically. They want an ehrliche, healthy and capable wife for their son. They

request your readiness to establish the home of the young couple and your
help in supporting them during the years their son wil continue his studies in
the kollel. So don't make light of our wanting to dress up our girls as attractively as possible.

A heavy-set, down-to-earth businessman in full Hasidic garb who runs

a shoe store in Wiliamsburg put it quite sensitively. In response to our
question, he stressed that giving wives trinkets, some jewelry for the jewelry
case or something for the china closet, was not at all a display of ostenta-

tious luxuries, but a vital necessity.
You see, our wives have a rough life, and we are not the kind to spend much

on unnecessary things just to show off. They have to care for the children day
and night, prepare meals, and keep a baalebattshe home. A trinket, a piece of

jewelry is one of the ways we can show them how much we love and appreciate them. We call our wives the akeres habayis, the foundation of the Jewish
home. If this is true for Jewish wives in general, it is all the more so for a
Hasidishe wife, of whom so much more is demanded. She deserves some
token of appreciation now and then.

It is therefore not accidental that stores featuring jewelry, gift wares,
and precious gold, silver and crystal are among the popular shops in the
neighborhood. According to the estimate to the officials of the community,
as many as five hundred couples get married each year. Everyone wants to
purchase proper gifts for the grooms and brides, and the precious ritual objects, and other paraphernalia that are mandatory for a good Hasidic home
are the proper gifts.
Needless to say, no dating, teenage affairs, courting, or love-marriages

exist in the Hasidic community. Amateur and professional matchmakers arrange the marriages. Of the 157 married women in the survey, 156 were
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married between the ages of eighteen and twenty-two. Only one was mar~

ried at twenty-four. Three quarters of the marriages had been contracted
between partners who were native Wiliamsburgers; the others came from
Hasidic communities such as Boro Park, Monsey, Kiryas Yoel, or Nitra in

Mt. Kisko. Several came from Montreal, Toronto or IsraeL. In an increasing
number of Hasidic marriages, one partner comes from London, Antwerp,
Vienna, or Latin America, where Satmar and other Hungarian Hasidic
movements have established new centers.
There is no question that economic considerations factor into Hasidic
marriage arrangements, but other factors increasingly feature as well. It has
become almost a status-symbol that sons and sons-in-law wil spend some
time in a kollel after marriage and be supported by parents and in-laws in
addition to receiving a small stipend from the yeshiva. This practice took

much longer to take root in the Hungarian communities than in the broader
"Yeshiva world." The heads of the Hungarian communities preferred that

their older students leave the beth hamedrash when it was time for them to
get married. Rabbi Yoel Teitelbaum himself would approach some of the

more affluent members of his community to hire and train his older students so that they could earn a living and get married. He also would in-

volve himself in seeing to it that proper marriages were arranged for them.
The present Rebbe of Satmar, as well as the other heads of Hasidic movements, continues this practice, especially in cases where the parents are not
in a position to assume the responsibility. In a recent conversation, Rabbi

Moshe Teitelbaum, the Rebbe of Satmar, mentioned that, at this time, he
was concerned about arranging marriages and proper jobs for three hundred of his best students. Only the explosive growth of their communities
and the need to provide properly qualified candidates for the various rabbinic, educational and ritual positions, convinced the Rebbe of Satmar to
establish his own kollel. By the end of the '80s the kollel of Willamsburg

alone had over three hundred, young married scholars engaged in intensive
rabbinic studies. Other communities, such as Monroe, Montreal, London,

Antwerp and Israel, have established their own kollelim with hundreds of
young married men ready to assume leadership as judges in the rabbinic
courts, ritual functionaries, teachers, administrators, and rabbis.
Single girls in the survey confirmed their determination to marry
grooms who would continue their advanced talmudic studies. They were
wiling to wait until their husbands would be ready to learn a trade or find a
place in business.
One young married woman, recently interviewed during the growing

economic crisis late in 1990, expressed worry about making ends meet.
She had lost a factory.job that had enabled her to pay five hundred dollars
monthly rent for a modest apartment and take care of the daily food bils.
On Shabbat and holidays, she and her husband, a promising young scholar
of the Wiliamsburg koJ/el, ate at her parents. But it never occurred to her to
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regret her decision to marry a koJ/el scholar and carry the temporary res-

ponsibility of working to pay the major expenses. She did not even mention
the added pressure of expecting a child in the near future.

Neither the young men who stopped their secular education when
they turned thirteen nor the girls expressed any interest in pursuing a pro-

fession that entails going to college and earning a degree. If they were not

interested in finding their place in the expanding realms of Hasidic education, rabbinics, or ritual functionaries, their ambition was to specialize in a
better paying trade or enter some line of business.
An interesting outgrowth of the Hasidic ideology and life-style is that,

while women actively engage in business, they do not drive cars, unlike the
Orthodox women in Boro Park or Monsey. Full-page ads in Der Yid and
posters in the streets militate against women driving as conducive to moral

laxity. Yet some of the Hasidic women have established highly successful
enterprises in wholesale or retail, especially in infants' and ladies' wear,
wigs, and designer jewelry. Some travel to international trade fairs. They

also indicate that although their strict code of social conduct excludes any
form of socializing, such as luncheons or going out with customers, which
is a major function of successful business life, they have no difficulty dealing

with suppliers and customers.
A second factor bearing on the choice of spouse is yiehus, the social

standing of the parents or family of the prospective groom or bride. The
scions of the famous Hasidic lineages are prime candidates for the best
shiddukhim. Only second in demand are the children of famous scholars or
authors of well known talmudic or Hasidic works. Third in line are the children of noted rabbis, heads of large communities, and officials in the institutions and organizations, whose names appear in the articles and advertise-

ments in Der Yid. Every issue of this official organ of the Williamsburg
Hasidic community is filed with announcements and congratulatory advertisements proclaiming the yiehus of the groom's or the bride's families.

The cultural interests and social activities of the women of Hasidic
Wiliamsburg, their interests, tastes, and choice of activities, differ from
those of the women in the broader Jewish and non-Jewish American com-

munity. In response to specific questions, most women stressed that they
follow the teachings of their Rebbe, teachers, and, above all, parents. For
example, not one admitted to owning or watching television, the "filthy in-

strument of the evil instinct." But almost half of those surveyed indicated
that they listen to music, inspirational Jewish lectures, and Jewish news in
Yiddish or English on the radio. The overwhelming majority stressed that
they have a cassette player and enjoy listening to the growing number of

tapes of well-known Hasidic or Orthodox singers (like Mordechai ben
David) or boys' choirs. They emphasize that they have collections of tapes
for themselves and for their children in Yiddish. These help them tremendously in their job or at home, providing them with entertainment and inspi-
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ration during the long hours of their housekeeping chores and the little time

they have for relaxation. Not one of the women admits to attending movies

or the theater. They do not go to the huge popular Hanukka concerts
which have proliferated in the Orthodox community in the past decade.
All stress that they have adequate opportunities for entertainment and

social life. They attend or help run the frequent banquets, luncheons, tea
parties, auctions, or me/aye malkes of their organizations and schools. This

is in addition to the standard holiday festivities which are part and parcel of
the Hasidic life-style, not to mention bar mitzva celebrations, weddings, and
social parties.

Perhaps the most remarkable aspect of this part of the life of the
Hasidic women of Willamsburg is maximal involvement in the Mobilzation
for Hesed, the networks of projects, institutions, and organizations which

the Old Rebbe of Satmar inititated to meet the constantly expanding needs
of this community. "This is our mitzva," the women stressed when they
spoke of using every chance and spare time for helping others in need and
providing for the aged, poor, and sick. They belong to the army of volunteers that have made Bikkur Holim and other relief and aid organizations
such a success that they have spread to other Hasidic and non-Hasidic

communities in New Yark and beyond. Teenage girls visit sick neighbors,

help mothers who recently gave birth take care of their familes, and attend
to patients in the local old age home, in hospitals and hospices. Women fil
the fleet of buses that leaves Willamsburg twice daily to visit patients in

hospitals. They participate in groups that cook fresh kosher meals every
morning in a central kitchen for patients in hospitals all over New York, free

of charge. Without exception, all emphasize their satisfaction in helping
others. One young girl said:
The happiness in the face of the old lady I visit every Sunday after school, to

talk to her, tell her all about what we are learning, is my best reward. She
looks forward to my coming even more than to the calls and visits of her children and grandchildren on Mother's Day and on her birthday.

The older women take particular pride in the large number of groups
which they form in order to attend to families that have serious sociaL, economic, psychological and marital problems. Not all women can cope with
the tremendous pressures and burdens of their large households without
the support and help of neighbors and friends. This is the type of fulfilment

the women of Wiliamsburg stress when questioned about their leisure
activities.
Our heilger Rebbe has taught us to worry about the welfare of our neighbors
as the most important mitzva next to caring for the family. The nahas from our
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children and doing chessed is what gives us most satisfaction, so that we
don't miss the entertainment others may crave.

This statement epitomizes the atttude of the vast majority of the
Hasidic population of Willamsburg.
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