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RECITING THE “HA-TOV VE-HAMEITIV” 
BLESSING ON THE BIRTH OF A DAUGHTER:
A SURVEY OF HALAKHIC SOURCES

T his article focuses on the blessing “Blessed are You God, our 
Lord, King of the universe who is Good and causes good” (here-
inafter, “ha-tov ve-haMeitiv”)1 and examines pertinent halakhic 

sources to consider whether this blessing may be recited on the birth of a 
daughter. “Ha-tov ve-haMeitiv” is traditionally recited in connection 
with a son’s birth. With regard to formulaic Talmudic blessings, there is a 
specifi c concern with “berakha le-vatala” or “berakha she-einah tserikha” 
(saying blessings in vain or blessings which are not needed).2 At the same 
time, however, the Shulhan Arukh sets forth an obligation to recite at 
least one hundred blessings daily.3 Thus, while extreme care must be 
taken in reciting blessings properly and appropriately, one should also 
take the opportunity to recite blessings whenever possible.

I. MISHNA AND GEMARA

The Mishna states (Berakhot 9:2): 

For rain and for good news, one says the “ha-tov ve-haMeitiv” blessing. 
For bad news, one says the “dayyan ha-emet” blessing [“Blessed are You 
God ... the true Judge”]. One who has built a new house or bought new 
vessels says the “she-hehiyyanu” blessing [“Blessed are You God ... who 
has kept us alive and preserved us and brought us to this season”].

1 “Barukh ata Hashem Elokeinu melekh ha-olam ha-tov ve-haMeitiv.”
2 “Berakha she-Einah Tserikha” in Encyclopedia Talmudit, ed. Shlomo Yosef Zevin 

(Jerusalem: Talmudic Encyclopedia Publ. Ltd., 1952), vol. 4, 280-285.
3 Shulhan Arukh, Hilkhot Birkhot ha-Shahar, 46:3. See also Menahot 43b.
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A. “Ha-tov ve-haMeitiv”

Expounding on the fi rst sentence of this mishnaic excerpt, the Gemara 
(Berakhot 59b) questions whether “ha-tov ve-haMeitiv” is the correct 
blessing to recite for rain, since there is a different, lengthy blessing of 
thanksgiving that is assigned for rain.4 The Gemara fi rst posits that “ha-
tov ve-haMeitiv” is recited upon hearing that it has been raining and that 
the thanksgiving blessing is recited upon seeing rain. Another proposed 
distinction is that one blessing is said when a little rain falls, and the other 
is said when much rain falls. The Gemara continues:

[Part 1:]

[Perhaps] I can say that both [blessings] are for a heavy rainfall and there is 
no contradiction: [“ha-tov ve-haMeitiv”] is said by a landowner, and [the 
thanksgiving blessing] is said by one who has no land. Does an [individual] 
landowner say “ha-tov ve-haMeitiv”? Has it not been taught that one who 
has built a new house or bought new clothes says the “she-hehiyyanu” 
blessing; if it is good for himself and others, one says “ha-tov ve-haMeitiv”? 
There is no contradiction: [“ha-tov ve-haMeitiv”] is said if one has a part-
nership, and [“she-hehiyyanu”] is said if one has no partnership.

The bottom line is that a landowner who works in a partnership and sees 
a heavy rain should say “ha-tov ve-haMeitiv” because he is sharing this 
good with someone else. Up to this point, it appears that the only cir-
cumstances meriting “ha-tov ve-haMeitiv” are seeing rain (under speci-
fi ed conditions) and hearing good news. However, the Gemara reaches a 
broader conclusion:

[Part 2:]

It has therefore been taught: In short, on that which is for oneself (al 
shelo), one says “she-hehiyyanu”; on that which is for oneself and an-
other (al shelo ve-al shel haveiro), one says “ha-tov ve-haMeitiv.” 

Challenging this conclusion that “ha-tov ve-haMeitiv” is recited only 
when two people benefi t, the Gemara cites a beraita which provides three 
cases where one says “ha-tov ve-haMeitiv.” In response, the Gemara ex-
plains how each case is good for oneself and for another:

4 This blessing begins, “We give thanks to You for every drop [of rain] that You 
have caused to fall for us….”
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[Part 3:] 

[Example A:] If they say to a man that his wife has given birth to a son, 
the man says “ha-tov ve-haMeitiv”? In this case, too, his wife is associated 
with him because she is pleased to have a son.5 

[Example B:] If one’s father dies and he is his heir, fi rst he says “dayyan 
ha-emet” and then he says “ha-tov ve-haMeitiv”? Here too, it is a case 
where there are brothers who inherit with him. 

[Example C:] [O]ver a new kind of wine [during the course of a meal], 
... [does] one say “ha-tov ve-haMeitiv”? [Yes, since] here too there are 
other members of the group who drink together.6 

It is unclear whether these cases are merely examples of when one can say 
“ha-tov ve-haMeitiv” per the Gemara’s general rule or whether these are spe-
cifi c circumstances meriting “ha-tov ve-haMeitiv,” to the exclusion of others.

B. “She-hehiyyanu”

With respect to the “she-hehiyyanu” referenced in the Mishna, R. Yehoshua 
b. Levi states (Berakhot 58b): “One who sees a friend after a lapse of thirty days 
says the ”she-hehiyyanu” blessing. If after a lapse of twelve months, he says 
”mehayyeh ha-metim,“ [“Blessed are You God … who revives the dead”].”

Regarding the Mishna’s statement that a new house and vessels7 mer-
it saying “she-hehiyyanu,” the Gemara (Berakhot 59b-60a) records a dis-
pute. R. Huna says that one recites “she-hehiyyanu” only if one does not 
possess similar items, and R. Yohanan says that one must make this bless-
ing even if one already possesses similar items. In a different version, R. 
Huna says that “she-hehiyyanu” is not recited when one buys something 
and then returns to buy more of the same, while R. Yohanan requires 
“she-hehiyyanu” in this situation. 

II. RISHONIM AND THE SHULHAN ARUKH

The primary focus of the Rishonim is to unravel the interplay among the 
Gemarot cited in Section I, particularly that between the general rule in 

5 “Di-ikka ishto be-hadeih de-niha lah be-zakhar.”
6 Translation drawn in large part from Maurice Simon, Hebrew-English Edition of 

the Babylonian Talmud, Seder Zera’im, Berakhot, I. Epstein, ed., (New York: Tradi-
tional Press, 1947). 

7 E.g., clothing, bed linens, dishes, and utensils. Mishna Berura 223:3, n. 13.
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Part 2 and the beraita’s cases in Part 3. Along the way, these Rishonim 
introduce a number of interpretations that inform an examination of 
whether to recite “ha-tov ve-haMeitiv” for a newborn girl, although they 
do not address this issue directly.

A. Interaction Between the Gemara’s Statements 

Rif understands Part 1 of the Gemara as follows: If one owns land with a 
partner and it rains, one says “ha-tov ve-haMeitiv”; if one owns land by 
oneself and it rains, one says “she-hehiyyanu”; and if one does not own 
land and it rains, one says the thanksgiving blessing.8 This understanding 
conforms with the general rule in Part 2. 

Rambam begins by explaining that one who hears good news says “ha-
tov ve-haMeitiv” and one who hears bad news says “dayyan ha-emet,” and 
then proceeds to echo Rif’s interpretation. Per the beraita’s second example, 
Rambam states that if a son is informed that he has inherited from his de-
ceased father, the son fi rst says “dayyan ha-emet” on account of his father’s 
death. According to the general rule in Part 2, the son then immediately re-
cites “ha-tov ve-haMeitiv” if he has brothers (with whom he will share the 
inheritance), or “she-hehiyyanu” if he does not have brothers (and therefore 
will not share the inheritance). With regard to “she-hehiyyanu,” Rambam 
mentions a number of circumstances necessitating this blessing, including 
seeing someone for the fi rst time in thirty days. Rambam concludes: “In 
short, for every good thing [devar tova] that is to oneself and to others [lo 
u-leAherim], one says ‘ha-tov ve-haMeitiv’; for a good thing [tova] that is to 
oneself alone [lo levaddo], one says ‘she-hehiyyanu.’”9 

Rambam’s explication includes a number of noteworthy points:

• Neither Rif nor Rambam mentions the beraita’s case of hearing news 
of a son’s birth as a reason to say “ha-tov ve-haMeitiv”10 (nor do they 
mention the case about drinking new wine). Rambam, however, is 
careful to cite a general rule distinguishing “ha-tov ve-haMeitiv” from 
“she-hehiyyanu.” 

• While Rambam begins his discussion of “ha-tov ve-haMeitiv” with 
respect to hearing good news, he extends the blessing to the broader 
circumstance of a “good thing.” The Gemara’s general rule is vaguer 
on this point, referring to that which is “for oneself.” 

8 Rif, Berakhot, 43b, s.v. “Al ha-geshamim ve-al Besorot Tovot Omerim.”
9 Mishneh Torah, Hilkhot Berakhot 10:1-7. 
10 Arukh ha-Shulhan, 223:2.
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• Based on the general rule in Part 2, Rambam draws the conclusion 
that a sole inheritor recites “she-hehiyyanu.” The Gemara’s under-
standing of the beraita, however, is that only one inheriting with 
brothers recites “ha-tov ve-haMeitiv.” Rambam’s conclusion thus 
suggests a broadening of the Gemara’s general rule beyond its par-
ticular explanation of the beraita. 

Unlike Rif and Rambam, Rashba addresses the recitation of “ha-tov 
ve-haMeitiv” on the birth of a son. He explains that one does not say “ha-
tov ve-haMeitiv” for every matter that is pleasurable for oneself and oth-
ers. Rather, one recites “ha-tov ve-haMeitiv” for that which has a “use 
and pleasure,”11 i.e., that which is directly pleasurable or benefi cial for 
oneself and others. Some examples include profi ting from falling rain, 
inheriting from relatives, and drinking new wine with others. According 
to Rashba, while all derive pleasure from the birth of a boy, the Gemara 
specifi cally focuses on the parents, for whom the birth of their son is di-
rectly pleasurable and benefi cial. In particular, a son “has a staff in his 
hand and a hoe for [his parents’] burial,” that is, a son maintains his par-
ents fi nancially during their lifetimes and buries them when they die. A 
son “is like the thigh” of his parents and will inherit from them.12 

Rosh disagrees with Rif’s understanding that a landowner requires a 
partner in order to recite “ha-tov ve-haMeitiv” when it rains. Rather, 
Rosh maintains that the requirement for “ha-tov ve-haMeitiv” is that 
others share in the good. Therefore, a landowner may recite this blessing 
if all of the owners of other nearby properties likewise benefi t from the 
rain.13 Rosh thus applies the general rule in Part 2 more broadly than Rif. 
Rosh also emphasizes the connection between the general rule in Part 2 
and the cases in the beraita (Part 3). For example, a father recites “ha-tov 
ve-haMeitiv” on the birth of a son because this event is good for both 
parents. 

Rosh also, however, cites positions that extend beyond the bounds of 
the beraita as understood by the Gemara. First, like Rambam, Rosh con-
cludes that an inheritor without brothers recites “she-hehiyyanu.” Sec-
ond, he cites the proposition in the Jerusalem Talmud (Berakhot 9:3) that 

11 “To’elet ve-hana’a.”
12 Responsa of the Rashba, part 4, siman 77. See also Hafets Hayyim, Bi’ur 

Halakha, Orah Hayyim, 223:1, “Yaleda Ishto” (based on Rashba’s responsum, taking 
issue with the notion that one should recite “ha-tov ve-haMeitiv” when a son is born 
to one’s child or to a beloved righteous person). 

13 Rosh, Berakhot, 9:15. 
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if one buys vessels, he recites “she-hehiyyanu,” but if one receives vessels 
as a gift, then he says “ha-tov ve-haMeitiv.” Rosh explains that if the do-
nor is rich (and pleased to give charity) and the gift receiver is poor (and 
happy to receive charity), then the transaction is good for both, and “ha-
tov ve-haMeitiv” should be recited.14 Thus, Rosh characterizes this prop-
osition in terms of the general rule in Part 2, although the beraita (Part 3) 
does not mention the case of gifting. This suggests the perspective that 
the beraita’s cases are illustrative.

The Tur states succinctly that a man whose wife gives birth to a boy 
recites the “ha-tov ve-haMeitiv” blessing.15 This reading expands upon the 
beraita which refers to a father’s being told about this news, and from the 
mishnaic statement that “ha-tov ve-haMeitiv” is recited for good news. The 
Tur proceeds to codify Rambam’s application of the Gemara’s general rule 
(Part 2) that an inheritor with brothers recites “ha-tov ve-haMeitiv” and a 
sole inheritor recites “she-hehiyyanu.” It also codifi es other applications 
that extend beyond the Gemara’s conventions for “she-hehiyyanu”: (1) the 
halakha that one who buys vessels for himself and his household recites 
“ha-tov ve-haMeitiv” in addition to the “she-hehiyyanu” that the Mishna 
requires; and (2) Rosh’s statement above regarding gifting. 

The Beit Yosef begins with the principle that one recites “ha-tov ve-
haMeitiv” only if the same good reaches others as well. With respect to a 
son’s birth, the Beit Yosef recognizes the Tur’s omission of the beraita’s 
statement that “they told him” about this news. As a result, the Beit Yosef 
articulates the expansive view that one recites “ha-tov ve-haMeitiv” even 
if he sees the baby without having heard previously about his birth. Thus, 
the only requirement for reciting “ha-tov ve-haMeitiv” is that one’s wife 
give birth to a boy. The Beit Yosef mentions two other signifi cant glosses 
on the beraita. First he cites Rosh and Mordekhai for the rule that a hus-
band recites “ha-tov ve-haMeitiv” even if he is in a different city than his 
wife when word reaches him of their son’s birth. Second, the Beit Yosef 
notes that a mother should also recite “ha-tov ve-haMeitiv” on the birth 
of her son since this event renders both parents happy.16 

B. “She-hehiyyanu” on the Birth of a Son

Rashba addresses the novel issue of whether one says “she-hehiyyanu” 
when a son is born.17 According to Rashba, it makes sense that anyone to 

14 Ibid. 9:15-16.
15 Tur, Orah Hayyim, 223.
16 Beit Yosef, “Yaleda ishto zakhar” on Tur, Orah Hayyim, 223.
17 Responsa of the Rashba, part 1, siman 245. 
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whom a son is born must say “she-hehiyyanu” whether he has other sons 
or not. This follows from R. Yohanan’s opinion that one should recite 
“she-hehiyyanu” even if he already has similar things and/or he buys and 
returns to buy more of the same. Rashba notes, however, that he has not 
seen people, even prominent rabbis, recite “she-hehiyyanu” on the birth 
of a son, and that he likewise does not do so. He suggests that “she-
hehiyyanu” is optional in the context of a son’s birth and mandatory only 
for events that “come from time to time” such as holidays. 

Rashba even suggests the possibility of saying “she-hehiyyanu” on an 
optional basis for all of the Gemara’s cases. He mentions buying new vessels 
and receiving an inheritance as examples. Since the latter is mentioned in 
the beraita (Part 3) as a trigger for “ha-tov ve-haMeitiv,” this raises the pos-
sibility of reciting both “she-hehiyyanu” and “ha-tov ve-haMeitiv” for the 
beraita’s cases. However, since Rashba does not explicitly mention “ha-tov 
ve-haMeitiv,” it remains for later posekim to broach the intersection be-
tween “ha-tov ve-haMeitiv” and “she-hehiyyanu” (see Section III.A).

C. Shulhan Arukh

The Shulhan Arukh codifi es Rif’s interpretation of the Gemara’s Part 1. 
In conformance with the Gemara’s statements, the Shulhan Arukh also 
records the rule that one recites “she-hehiyyanu” for news that is good 
only for oneself and recites “ha-tov ve-haMeitiv” for news that is good for 
oneself and others.18 It also, however, codifi es halakhot that extend be-
yond the scope of the Gemara:

• A mother must recite “ha-tov ve-haMeitiv” upon birthing a son. 
• One recites “dayyan ha-emet” on the death of one’s father, followed 

by “she-hehiyyanu” in the absence of brothers or “ha-tov ve-haMeitiv” 
if one has brothers. 

• If a mother dies in childbirth or a father dies prior to the birth, then 
the surviving parent recites “she-hehiyyanu” since the good devolves 
on only one person. 

• One who purchases vessels that he and his household will use and one 
who receives vessels as a gift should both recite “ha-tov ve-haMeitiv.”19 

D. Summary

Although the Rishonim and Shulhan Arukh do not address the birth of a 
daughter, both raise a number of pertinent points: 

18 Shulhan Arukh Orah Hayyim. 221:1-2, 222:1.
19 Ibid. 223:2, 5.
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• The Rishonim and the Shulhan Arukh generously apply the Gemara’s 
general rule in Part 2 to expand upon the beraita’s cases. As such, 
these sources allow for the recitation of “ha-tov ve-haMeitiv” and 
“she-hehiyyanu” in numerous ways that the Gemara does not men-
tion. For example, one recites “ha-tov ve-haMeitiv”: (1) for good 
occurrences, not merely good news; (2) on the birth of a son, even 
if the father sees the baby without having previously heard about his 
birth; (3) when other landowners, but not a landowner’s partners 
in particular, benefi t from rain; (4) for gifts of vessels; and (5) due 
to the purchase of vessels for oneself and one’s household. Other 
similarly expansive conclusions are that a sole inheritor recites “she-
hehiyyanu” rather than “ha-tov ve-haMeitiv,” and that a mother 
must say “ha-tov ve-haMeitiv” on the birth of a son. 

• Rashba states that it makes sense that one to whom a son is born 
must recite “she-hehiyyanu,” although he has not seen this in prac-
tice. No other Rishon mentions this notion, and Rashba does not 
explicitly mention “ha-tov ve-haMeitiv.”

• Neither Rif nor Rambam mentions the beraita’s cases of the birth of a 
son and drinking new wine as reasons to say “ha-tov ve-haMeitiv.” These 
omissions suggest that Rif and Rambam view the beraita’s three cases as 
examples, and not exclusive reasons, for reciting “ha-tov ve-haMeitiv.”

• “Ha-tov ve-haMeitiv” is recited specifi cally for a son because only 
sons work and fi nancially support their parents, bury their parents, 
and inherit from them.

III. AHARONIM

While echoing some of the principles that the Rishonim provide, the Aha-
ronim also address some issues that are either new or discussed summarily 
by the Rishonim. These issues have implications for the question about 
reciting “ha-tov ve-haMeitiv” on the birth of a daughter.

A. Reciting Both “Ha-tov ve-haMeitiv” and “She-hehiyyanu” for a Son 

Late Aharonim return to Rashba’s curious idea of saying “she-hehiyyanu” 
on the birth of a boy. By contrast, the Gemara mentions the recitation of 
only “ha-tov ve-haMeitiv” in connection with this event.20 Taz and Havvot 
Yair conclude that a father should recite both “ha-tov ve-haMeitiv” and 

20 But see Yosef Hayyim of Baghdad, Ben Ish Hai, Parshat Re’eh 8 (observing that 
no one actually recites “ha-tov ve-haMeitiv” on the birth of a boy; rather, one recites 
“she-hehiyyanu” at the boy’s circumcision).
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“she-hehiyyanu” on the birth of a son, based on the beraita and Rashba’s 
responsum.21 R. Yaakov Hagiz (Halakhot Ketanot), R. Abraham David 
ben Asher Anshel Wahrman (Eshel Avraham), and R. Yaakov Haim Sofer 
(Kaf ha-Hayyim) state that a father should recite “ha-tov ve-haMeitiv” 
upon hearing news of a son’s birth, and “she-hehiyyanu” upon seeing the 
newborn. R. Hagiz and R. Sofer specifi cally refer to the circumstance 
when a father is outside the city where the baby is born.22

Rema and Bah initially suggest that Rashba meant that the happiness 
of one’s wife triggers the recitation of “she-hehiyyanu.”23 Rema alterna-
tively suggests that one should recite “ha-tov ve-haMeitiv” if he hears of 
the birth or “she-hehiyyanu” if he is present at the birth. Rema concedes, 
however, that Rashba might simply mean to recite both blessings. Bah 
concludes that a father may recite the optional “she-hehiyyanu” at the 
time of his son’s birth, although a father also says “ha-tov ve-haMeitiv” and 
is thus not obligated to say “she-hehiyyanu.” Centuries later, 
R. Abraham Hayyim Einhorn records the custom of parents reciting 
“she-hehiyyanu” along with “ha-tov ve-haMeitiv” on the birth of a son, 
and suggests the possibility of reciting both blessings together.24 

Some of the early Aharonim who assert that the father of a newborn 
son should recite both “ha-tov ve-haMeitiv” and “she-hehiyyanu” sup-
port this position by adducing other situations that merit two blessings. 
Rema and Taz recount that one who buys vessels for his entire household 
should recite both “she-hehiyyanu” and “ha-tov ve-haMeitiv,”25 and 
Rema points to the Gemara’s expectation that one whose father dies says 

21 Taz on Shulhan Arukh, Orah Hayyim, siman 223:1; Yair Hayyim Bacharach, 
Havvot Yair, para. 237 (noting that a father should not recite “she-hehiyyanu” at his 
son’s circumcision since he already recited it upon of the boy’s birth). See also Hayy-
im Benveniste, Shiyyarei Keneset ha-Gedola, Orah Hayyim, Hilkhot Birkhat Re’iyya, 
“Beit Yosef.” Taz and R. Bacharach explain that there is an implicit “she-hehiyyanu” 
for each of the beraita’s three examples, including hearing news of a son’s birth.

22 Yaakov Hagiz, Halakhot Ketanot, part 1, siman 201 (stating “a new face has 
come to here” in responding to whether “she-hehiyyanu” should be recited in addi-
tion to “ha-tov ve-haMeitiv”); Yaakov Hayyim Sofer, Kaf ha-Hayyim, Orah Hayyim, 
Hilkhot Birkhat Ha-Nissim, 223:1, para. 1 (stating that one says “ha-tov ve-haMeitiv” 
initially whether he sees or hears about his new son); Abraham David ben Asher 
Anshel Wahrman, Eshel Avraham, Hilkhot Berakhot 223, “Birkhat Ha-tov ve-haMeitiv” 
(explaining that the “she-hehiyyanu” recited upon seeing one’s son is derived from 
the “she-hehiyyanu” for eating new fruit).

23 Rema, Darkhei Moshe on Tur, 222:1; Bah, Bayit Hadash on Tur, Orah Hayyim, 
Hilkhot Birkhat ha-Re’iyya, para. 223.

24 Avraham Hayyim Einhorn, Birkhat Ha-Bayit (1911 ed.), sha’ar 23, para. 18.
25 Rema, Darkhei Moshe on Tur, 222:2; Taz on Shulhan Arukh, Orah Hayyim, 

Birkhot ha-Hoda’a, siman 223:4.
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both “dayyan ha-emet” and “ha-tov ve-haMeitiv.” R. Hagiz provides a 
number of examples, including the recitation of both “borei peri 
ha-gafen” and “ha-tov ve-haMeitiv” upon drinking wine in certain 
circumstances.26

The Mishna Berura notes that a father says “ha-tov ve-haMeitiv” on 
the birth of a son even if he only heard about the birth,27 e.g., if he was 
traveling at the time of the birth. The Mishna Berura adds that it is un-
clear whether a father who returns home within thirty days of the birth 
should recite “she-hehiyyanu” upon seeing the child for the fi rst time. 
This uncertainty is because the father already recited “ha-tov ve-haMeitiv” 
upon hearing of the birth, and “ha-tov ve-haMeitiv” is a more encom-
passing blessing than “she-hehiyyanu.”28

B. “She-hehiyyanu” for a Daughter

R. Shneur Zalman states in the Shulhan Arukh ha-Rav that “[e]ven for a 
daughter,” one must recite the ”she-hehiyyanu” when thirty days have 
passed without seeing her, when one “derives pleasure and joy in seeing 
her.”29 R. Zalman adds, however, that no blessing is recited upon hearing 
of a daughter’s birth because this “is not good news.”30

The Arukh ha-Shulhan defi nes the “good news” that triggers “ha-tov 
ve-haMeitiv” as “an important good in which one greatly rejoices.” He 
also explains that, in the case of a monetary gain, whether the news merits 
“ha-tov ve-haMeitiv” is dependent on whether the recipient of this news 
is rich or poor, as that which is signifi cant to a poor person may not be so 
for a rich person. The Arukh ha-Shulhan concludes with the idea that 
“everything is case-specifi c,” i.e., takes into account context and circum-
stances.31 In a later section, the Arukh ha-Shulhan holds that parents are 
obligated to recite “ha-tov ve-haMeitiv” for a son’s birth, but not for a 
daughter’s birth. He reasons that there is not as much joy for a daughter 
as for a son. This rule applies regardless of whether parents are happy 

26 Hagiz, Halakhot Ketanot, part 1, siman 195.
27 Mishna Berura, 223:1, n. 1.
28 Sha’ar ha-Tsiyyun, n. 5, on Mishna Berura, 225:2, n. 5.
29 Shneur Zalman, Seder Birkat ha-Nehenin, 12:12. The same rule applies for a 

son, unless the father sees his son within thirty days of having recited “ha-tov ve-
haMeitiv” due to hearing news of the birth.

30 Ibid. By contrast, a father recites “ha-tov ve-haMeitiv” upon hearing about his 
son’s birth since this event is good for the father and causes good for the mother, as 
“she is also pleased with a male [child].” 

31 “ha-kol le-fi  ha-inyan.” Arukh ha-Shulhan 222:1.
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with the birth of a son and whether a father has satisfi ed the mitsva of 
“be fruitful and multiply” which requires one son and one daughter 
(M. Yevamot 6:6).32 

The Mishna Berura cites the position of “posekim” that even if a father has 
many sons and desires a daughter, in order to fulfi ll the mitsva of “be fruitful 
and multiply,” he may not say “ha-tov ve-haMeitiv” if a daughter is born.33 
The reason is that a mother is not obligated in this mitsva and thus will always 
prefer a son.34 He maintains that both parents continue to prefer a son even if 
they have many sons already.35 Nonetheless, the Mishna Berura adds in the 
Bi’ur Halakha that additional investigation is required for the situation where 
a daughter is desired yet a son is born; it is unclear whether “ha-tov ve-haMe-
itiv” should be recited if a son is not preferred.36 

The idea of reciting “she-hehiyyanu” upon a daughter’s birth appears in 
the works of four late Aharonim. First, Netsiv infers from the recitation of 
“she-hehiyyanu” on new vessels that “one to whom a daughter is born recites 
the “she-hehiyyanu,” since it cannot be less [signifi cant] than [saying “she-
hehiyyanu” upon] buying a servant or maid for one’s use, as [a daughter is] 
the work of a father’s hands.” Netsiv had not seen this idea in other halakhic 
works, yet he remarks that a daughter is a gift for her father.37

Second, after recounting the position of decisors that parents do not 
recite “ha-tov ve-haMeitiv” on the birth of a daughter, the Mishna Berura 
comments that “it nonetheless appears simple to me that the fi rst time 
that [a father] sees [his daughter], he says ‘she-hehiyyanu.’” He contin-
ues, “can this be worse than one who sees his friend for the fi rst time in 
thirty days, is happy to see him, and says ‘she-hehiyyanu’?”38 In a different 
context, the Mishna Berura states that a father who is at sea or traveling 
when his wife gives birth should recite “she-hehiyyanu” upon seeing his 
child since he derives joy from the birth.39 He notes that this recitation of 
“she-hehiyyanu” applies “even for a female [child].”40

32 Ibid. 223:1.
33 Mishna Berura, Orah Hayyim, 223:1, n. 2.
34 Sha’ar ha-Tsiyyun, n. 3, on Mishna Berura, Orah Hayyim, 223:1, n. 2.
35 Mishna Berura, Orah Hayyim, 223:1, n. 3.
36 Bi’ur Halakha, Orah Hayyim, 223:1, “Zakhar.”
37 Netsiv, Meromei Sadeh, Berakhot 44a. 
38 Mishna Berura, Orah Hayyim, 223:1, n. 2.
39 Ibid. 225:2, n. 5. In this context, it is not clear if the “she-hehiyyanu” is recited only 

if a father sees his child for the fi rst time after thirty days of the birth or even if the time 
lapse is shorter. Sha’ar ha-Tsiyyun, n. 5, on Mishna Berura, Orah Hayyim, 225:2, n. 6. 
A father recites the blessing “mehayye ha-metim” (“who revives the dead”) if he returns 
more than twelve months after the birth. Mishna Berura, Orah Hayyim, 225:2, n. 5.

40 Sha’ar ha-Tsiyyun, on Mishna Berura, Orah Hayyim, 225:2, n. 5.
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Third, there is a mention that the Munkacser Rebbe, R. Hayyim 
Elazar Spira, recited “she-hehiyyanu” when his daughter Frima was 
born.41 The reason is that one recites “she-hehiyyanu” on that which 
elicits joy and pleasure.42

Fourth, based on the opinions of Netsiv and the Mishna Berura, R. 
Eliezer Waldenberg rules that a father should recite the “she-hehiyyanu” 
upon seeing his daughter for the fi rst time, even if some doubt persists 
regarding an obligation to do so. R. Waldenberg explains that saying this 
blessing cannot constitute a halakhic violation since it hinges on a father’s 
subjective, heartfelt joy.43 

In another responsum, R. Waldenberg cites the Tur that states, “A 
deceased and a circumcision, the circumcision takes priority.”44 This ap-
parently means that when, in one community, there is a dead body to 
bury at the same time that there is a baby to circumcise, the community 
fi rst conducts the circumcision and then buries the deceased. R. Waldenberg 
then cites the Derisha for the rule that when a groom and a baby girl just 
named are escorted out of the synagogue on Shabbat (due to their re-
spective celebrations), the community fi rst escorts the baby girl to her 
home and then escorts the newlyweds to the groom’s home. The Derisha 
reasons that a girl’s naming is “in place of” a boy’s naming at his circumcision 
and thus enjoys the same high priority as circumcision.45 R. Waldenberg 
asserts that this explanation demonstrates the great importance of a 
daughter’s naming which is due, in turn, to “the signifi cance and praise-
worthiness of the birth of a girl itself.” He explains that a girl’s naming 
“comes only as a consequence and continuation of the importance of her 
birth itself.”46 

In a fi nal responsum,47 R. Waldenberg concedes that, according to 
the Mishna Berura’s reasoning, a mother may recite “she-hehiyyanu” if 
she is joyful on the birth of a daughter. It follows that a mother’s joy 

41 Jacob Gold, ed., Darkhei Hayyim ve-Shalom, para. 256.
42 Ibid., para. 256, n. 1. The Munkacser Rebbe likewise recited “she-hehiyyanu” 

when, during his 1930 trip to Jerusalem, he met the revered R. Shlomo Eliezer Alfandari 
for the fi rst time. The Munkacser Rebbe “felt a strong joy such that he wanted to skip 
on the mountaintops and jump on the hills.” Ibid., para. 256.

43 Eliezer Waldenberg, Tsits Eliezer, part 13, resp. 20, para. 5.
44 Tur, Yoreh De’ah, Hilkhot Kevura, siman 360.
45 Derisha, para. 2 on Tur, Yoreh De’ah, 360, “A deceased and a circumcised boy, 

the circumcised boy comes fi rst.”
46 R. Waldenberg characterizes this derivation of the signifi cance of a girl’s birth as 

“simple.” Tsits Eliezer, part 14, resp. 21, point 2, “U-kedai.”
47 Ibid. part 14, resp. 22.
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together with a father’s unquestionable joy could arguably result in the 
recitation of “ha-tov ve-haMeitiv” on the birth of a daughter. Nonethe-
less, R. Waldenberg concludes that a father may not recite “ha-tov ve-
haMeitiv” “since it is impossible to know what is in [a mother’s] heart, if 
she is truly joyful for the birth of a daughter, since according to the Mish-
na Berura, ‘[a mother] always prefers a male child.’” However, “if [a 
mother] herself knows in the depths of her heart that she is truly joyful 
with the birth of a daughter, she may very well recite ‘she-hehiyyanu.’”

R. Waldenberg further concludes that today a mother may recite “she-
hehiyyanu” on the birth of a daughter according to Netsiv’s dual reasons that 
a father may do so. Netsiv’s recognition that the birth of a daughter cannot 
be worse than buying a servant or maid pertains equally to fathers and moth-
ers. Additionally, Netsiv’s point that a daughter is the work of only her fa-
ther’s hand no longer applies today. Previously, daughters married very 
young, a process in which only the father was involved, and mothers received 
little benefi t from their daughters who left home at a young age. Today, 
however, when daughters marry much later, “from age seventeen and on-
wards,” a mother benefi ts greatly from a daughter’s work in the home, more 
so than a father benefi ts from her. Given these changed circumstances, a 
mother may recite “she-hehiyyanu” on the birth of a daughter. 

C. Summary

The discussions of the Aharonim present points relevant to the issue of 
saying “ha-tov ve-haMeitiv” on the birth of a daughter:

• A number of Aharonim maintain that one may (or even should) recite 
both “she-hehiyyanu” and “ha-tov ve-haMeitiv” on the birth of a 
son. Some specify reciting “ha-tov ve-haMeitiv” upon hearing about 
the birth and “she-hehiyyanu” when seeing a son for the fi rst time.

• Four late Aharonim (Netsiv, Mishna Berura, Munkacser Rebbe, and 
R. Eliezer Waldenberg) maintain that one may recite “she-hehiyyanu” 
on the birth of a daughter.

• The Mishna Berura introduces the possibility that parents might not 
recite “ha-tov ve-haMeitiv” on the birth of a son if a daughter is de-
sired. Thus, the door is opened to the idea that parents may desire a 
daughter and rejoice upon her birth.

• The Arukh ha-Shulhan rules that “ha-tov ve-haMeitiv” is recited 
when a son is born, but not when a daughter is born. Earlier, how-
ever, he defi nes the “good news” that triggers this blessing as “an 
important good in which one greatly rejoices.” After explaining that 
whether to recite “ha-tov ve-haMeitiv” upon hearing about mon-
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etary gain depends on the wealth of the recipient, the Arukh ha-
Shulhan states that “everything is case-specifi c.” 

• R. Eliezer Waldenberg points out the “signifi cance and praiseworthi-
ness” of the birth of a girl. This conclusion is based on the Derisha’s 
assigning the same hierarchical standing to a girl’s synagogue nam-
ing as to the naming of a boy at his circumcision.

• R. Waldenberg also raises the possibility of parents’ reciting “ha-tov 
ve-haMeitiv” on the birth of their daughter. However, he rejects this 
idea based on the assumption that a father can never truly know if his 
wife is happy with a daughter. He concludes that if a mother knows 
that she is happy upon giving birth to a daughter, then she should 
recite “she-hehiyyanu.” 

• R. Waldenberg takes into account societal changes in concluding 
that a mother may recite “she-hehiyyanu” on her daughter’s birth. 
He explains that Netsiv’s statement that a daughter is the work of 
only her father’s hand no longer applies today.

IV. CONCLUSION

The Mishna (Berakhot 9:2) states that “ha-tov ve-haMeitiv” is recited 
upon receiving good news. The associated Gemara (Berakhot 59b) pro-
vides a general rule: one recites “she-hehiyyanu” for that which is for 
oneself and “ha-tov ve-haMeitiv” for that which is for oneself and an-
other. A cited beraita sets forth three cases where one recites “ha-tov ve-
haMeitiv.” One of these cases is when a man is told that his wife gave 
birth to a son. Since both parents are happy to have a son, “ha-tov ve-
haMeitiv” is recited in conformance with the general rule. 

Some Aharonim read this beraita strictly, explaining that it requires 
“ha-tov ve-haMeitiv” for a son specifi cally and therefore not for a daughter. 
Earlier, however, Rishonim permit the recitation of “ha-tov ve-haMeitiv” 
in circumstances beyond the beraita’s three cases (see Section II.D). One 
prominent example is that Rishonim allow “ha-tov ve-haMeitiv” to be 
recited for good occurrences rather than only for good news as provided 
in the Mishna. In addition, based on the Tur’s language, the Beit Yosef 
explains that one recites “ha-tov ve-haMeitiv” even if he sees the baby 
without having heard previously about his birth. These expansions suggest 
that the beraita’s cases are examples, rather than exclusive bases, for the 
recitation of “ha-tov ve-haMetiv,” and that the Gemara’s general rule is 
apparently meant to be applied broadly and fl exibly. This conforms with 
the observation that Rif and Rambam do not mention two of the beraita’s 
cases, one of which is when a father hears of his son’s birth. 
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Some late Aharonim assign signifi cance to the birth of a girl. For ex-
ample, a handful of Aharonim (Netsiv, Mishna Berura, Munkacser Rebbe, 
and R. Eliezer Waldenberg) permit the recitation of a blessing (“she-
hehiyyanu”) for a daughter’s birth, apparently due to a belief that parents 
are joyful when a girl is born and that some commemoration is appropri-
ate. Along similar lines, the Mishna Berura introduces the notion that 
parents might not recite “ha-tov ve-haMeitiv” for a son’s birth if a daugh-
ter is desired, thus suggesting that parents might rejoice for the birth of a 
daughter. In addition, centuries earlier, the Derisha assigns the same hi-
erarchical standing to a girl’s naming as to a boy’s naming at his circumci-
sion. Based on this position, R. Eliezer Waldenberg points out the 
“signifi cance and praiseworthiness” of a girl’s birth. He also takes societal 
changes into account in concluding that a mother may recite “she-hehi-
yyanu” on her daughter’s birth. 

A related point is that some Aharonim conclude that one may, or 
even should, say both “she-hehiyyanu” and “ha-tov ve-haMeitiv” on the 
birth of a son. It may follow that these two blessings could likewise be 
recited in other circumstances that merit both. Some Aharonim consider 
joy and pleasure as triggers for both “ha-tov ve-haMeitiv” (e.g., the Mishna 
Berura, R. Avraham Hayyim Einhorn, and R. Ya’akov Hayyim Sofer) and 
“she-hehiyyanu” (e.g., Munkacser Rebbe and Munkacser Rebbe). 

At least two Aharonim address the specifi c question of whether to 
recite “ha-tov ve-haMeitiv” on the birth of a girl. The Arukh ha-Shul-
han argues that parents do not do so because there is not as much joy 
for a daughter as for a son. He rules that “ha-tov ve-haMeitiv” is re-
cited on the birth of a son but not a daughter, regardless of whether 
the parents are happy that a son has been born and whether a father 
has satisfi ed the mitsva of “be fruitful and multiply” which requires 
one son and one daughter. Earlier in his discussion, the Arukh ha-
Shulhan defi nes the “good news” that triggers this blessing as “an 
important good in which one greatly rejoices.” In addition, after ex-
plaining that whether to recite “ha-tov ve-haMeitiv” for news of mon-
etary gain depends on the wealth of the recipient, the Arukh ha-Shulhan 
concludes that “everything is case-specifi c.” It is unclear, however, 
why this open defi nition of “good news” and the utilization of case-
specifi c considerations would not permit the recitation of “ha-tov ve-
haMeitiv” by parents who are joyful upon their daughter’s birth or by 
a father who desires a daughter in order to fulfi ll “be fruitful and multiply.”

R. Eliezer Waldenberg raises the possibility of parents’ reciting “ha-
tov ve-haMeitiv” on the birth of their daughter, but rejects this idea based 
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on the assumption that a father can never truly know if his wife is happy 
with a daughter. This assumption is less likely to apply in a modern 
marital relationship in which spouses spontaneously share their feel-
ings with each other. In any event, R. Waldenberg concludes that if a 
mother is truly happy with her daughter, then she should recite “she-
hehiyyanu.” However, in a situation where both parents are happy 
with their daughter’s birth, it is unclear why both would not recite 
“ha-tov ve-haMeitiv,” since the primary criterion of two people shar-
ing a joy is satisfi ed. 

Some contemporary opinions support the recitation of “ha-tov ve-
haMeitiv” on the birth of a girl,48 while others reject such a practice.49 
One point of disagreement is whether the beraita’s case of a father’s hear-
ing the news of his son’s birth is an example or an exclusive basis for recit-
ing “ha-tov ve-haMeitiv.” A second disputed point is whether the birth of 
a daughter is a joyous event and, as a corollary, whether a mother (who is 
not obligated to have both a son and a daughter) can ever feel joy upon 
birthing a daughter.

Today, many parents feel tremendous joy upon the arrival of a new-
born daughter. In addition, a daughter is now as benefi cial as a son from 
a practical standpoint. Unlike in medieval or even more recent times, 
daughters today work outside the home, fi nancially support their parents 
(and their immediate family), bury their parents, and inherit from them. 
Therefore, two key issues impacting the question of whether parents may 
recite “ha-tov ve-haMeitiv” on the birth of a daughter are the extent to 
which the personal emotions of parents and the material benefi ts they will 

48 E.g., Nahum Rabinovich, Yad Peshuta on Mishne Torah, Berakhot 10:7 (cited 
in Jonathan Sacks, “Creativity and Innovation in Halakhah” in Rabbinic Author-
ity and Personal Autonomy, Moses Z. Sokol, ed. [Northvale, NJ: Jason Aronson, 
Inc., 1992], 150-51); Benny Lau, “Birkhat ‘Hatov V’Hameitiv’ for the Birth of a 
Daughter,” Kolech, last accessed December 16, 2010, http://www.kolech.com/
print.asp?id=18644; Ephraim Betsalel Halivni, “A Daughter Is Born – What Do You 
Bless?” Hadarom, 65 (1996): 20-22, accessed December 16, 2010, http://www.
itim.org.il/?CategoryID=342&ArticleID=426; Shlomo Riskin, Around the Family 
Table: A Comprehensive “Bencher” and Companion for Shabbat and Festival Meals and 
other Family Occasions, (Efrat and Jerusalem, Israel: Ohr Torah Stone and Urim Pub-
lications, 2005), 198.

49 E.g., Yosef David Weisberg, Otsar ha-Berit: All the Laws and Customs of Berit 
Mila (Jerusalem: Mekhon Torat ha-Berit, 1993), ch. 2, 3:3, n. 7; cf. Moshe Sternbuch, 
Teshuvot ve-Hanhagot, Orah Hayyim, siman 132. For a different, interesting perspec-
tive on why “ha-tov ve-haMeitiv” is not recited, see Yetsiv Pitgam, Yitshak Shlomo 
Wertheimer, ed. (Kiryat Sanz, Netanya, 1986), 65. 
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ultimately accrue should be taken into account. These issues dovetail with 
the more technical points of how to interpret the interplay between the 
Gemara’s general rule and the beraita’s specifi c cases and how to construe 
the relationship between “ha-tov ve-haMeitiv” and “she-hehiyyanu.” In 
sum, modern decisors are left to determine how to interpret the Gemara 
and when to consider contemporary attitudes in resolving whether the 
parents of newborn girls may give thanks to the God of the universe who 
is Good and causes all good.
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